v 


ta 


Me 


M 
q 


Mf HE GOSPEL OF THE LC 





“Na 


TRANSLATION BY SHRI PUROHIT SWAMI PH 


1 





ळा. i > T€ - Բ à 一 -< è — _ > A, E I եք ” sl ^l ددبي‎ | s >» AE aft q ۴ AS * TZ u eet, E 











[AS իչ 

| My E Er ' È, ty x 

3 l 4 24 b ET | LU ۱ e 

«Ոք یت‎ री 

ի , 7 p | Ն ۱ Դ 

ma Eh ee ١ اند‎ 
Coes is 
b 


pa 


- 








TRANSLATION BY SHRI PUROHIT SWAMI PHOTOGRAPHY BY CURT BRUCE 


IHE GOSPEL OF THELORD SHRI KRISHNA 


GAVAD GIIA 


FABER AND FABER THREE QUEEN SQUARE LONDON 










ished in 1935 by Faber and Faber Limited 
quare London W.C. 1 


iblished in the U.K. in this edition 1978 


ed and bound in the U.S.A. 


opyright 61977 Curt Bruce 


È 8 (Faber Paperbacks) 


Curt Bruce 


purc L'ONDA 


^2 ० 


One 
Two 


Three 


Four 


Five 
Six 
Seven 
Eight 
Nine 


Ten 
Eleven 
Twelve 

Thirteen 
Fourteen 
Fifteen 
Sixteen 
Seventeen 


Eighteen 


CONTENTS 
Preface 


The Despondency of Arjuna 3 


vu 

The Philosophy ofDiscrimination 13 
Karma-Yoga— The Path of Action 27 
Dnyana-Yoga— The Path of Wisdom 
The Renunciation of Action 49 
Self-Control 59 
Knowledge and Experience 
77 


The Science of Sciences and 


69 
The Life Everlasting 


85 
95 


the Mystery of Mysteries 
The Divine Manifestations 
105 
Bhakti-Yoga— The Path of Love 
125 
195 


The Cosmic Vision 
117 
Spirit and Matter 
The Three Qualities 
The Lord-God 139 

Divine and Demonic Civilisation 
The Threefold Faith 153 


The Spirit of Renunciation 


145 


161 


39 


մ 
այ" 
eil 





PREFACE 


The Bhagavad Gita, the greatest devotional book of Hindu- 
ism, has long been recognized as one of the world's spiritual 
classics and a guide to all on the path of Truth. It is sometimes 
known as the Song of the Lord or the Gospel of the Lord 
Shri Krishna. According to Western scholarship, it was 
composed later than the Vedas and the Upanishads — 
probably between the fifth and second centuries before 
Christ. It is a fragment, part of the sixth book of the epic 
poem The Mahabharata. 

The Mahabharata tells of the Pandavas, Prince Arjuna and 
his four brothers, growing up in north India at the court of 
their uncle, the blind King Dhritarashtra, after the death of 
their father, the previous ruler. There is always great rivalry 
between the Pandavas or sons of Pandu and the Kauravas, 
the one hundred sons of Dhritarashtra. Eventually the old 
king gives his nephews some land of their own but his eldest 
son, Duryodhana, defeats Yudhisthira, the eldest Pandava, 
by cheating at dice, and forces him and his brothers to 
surrender their land and go into exile for thirteen years. On 
their return, the old king is unable to persuade his son 
Duryodhana to restore their heritage and, in spite of efforts 
at reconciliation by Sanjaya, Dhritarashtra’s charioteer; by 
Bheeshma, his wise counsellor; and even by the Lord Krishna 
himself, war cannot be averted. The rival hosts face each 
other on the field of Kurukshetra. It is at this point that 
The Bhagavad Gita begins. 

When Prince Arjuna surveys the battlefield, he is over- 
whelmed with sorrow at the futility of war. The teachings of 
The Bhagavad Gita are spoken by the divine Lord Krishna, 









z as the prince’s charioteer. They are overheard 
and reported back to King Dhritarashtra. When 

ias 111 finished speaking to Arjuna, the two armies 

battle lasts eighteen days and by the end of it 

he warriors on both sides are dead save Krishna 

ons of Pandu. 
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The King Dhritarashtra asked: *O Sanjaya! What happened on 
the sacred battlefield of Kurukshetra, when my people gathered 


against the Pandavas?" 


Sanjaya replied: “The Prince Duryodhana, when he saw the army 
of the Pandavas paraded, approached his preceptor Guru Drona 
and spoke as follows: 


Revered Father! Behold this mighty host of the Pandavas, 
paraded by the son of King Drupada, thy wise disciple. 


In it are heroes and great bowmen; the equals in battle of 
Arjuna and Bheema, Yuyudhana, Virata and Drupada, 
great soldiers all; 


Dhrishtaketu, Chekitan, the valiant King of Benares, 
Purujit, Kuntibhoja, Shaibya—a master over many; 


Yudhamanyu, Uttamouja, Soubhadra and the sons of 
Droupadi, famous men. 


Further, take note of all those captains who have ranged 
themselves on our side, O best of Spiritual Guides! The 
leaders of my army. I will name them for you. 


You come first; then Bheeshma, Karna, Kripa, great soldiers; 
Ashwaththama, Vikarna and the son of Somadatta; 


And many others, all ready to die for my sake, all armed, all 
skilled in war. 


Yet our army seems the weaker, though commanded by 
Bheeshma; their army seems the stronger, though com- 
manded by Bheema. 


Therefore in the rank and file, let all stand firm in their 
posts, according to battalions; and all you generals about 


Bheeshma. 


धृतराष्ट्र उवाच | 
URRA FEAT समवेता युयुत्सवः | 
मामकाः पाण्डवाश्रेव RAHAT संजय || १ 

संजय उवाच | 
दृष्टा तु पाण्डवानीकं TE दुर्योधनस्तदा | 
आचार्यमुपसंगम्य राजा वचनमन्रवीत्‌ ॥ २ 
पश्येतां पाण्ड्पुत्राणामाचार्य महतीं चमूम्‌ | 
व्यूढां द्रुपद पुत्रेण तव शिष्येण धीमता || ३ 
अत्र शूरा महेष्वासा भीमाजुनसमा युधि | 
युयुधानो विराटश्च द्रुपदश्च महारथः || ४ 
शृष्टकेतुश्चेकितानः काशिराजश्च वीर्यवान्‌ | 
पुरुजित्कुन्तिभोजश्च शैब्यश्च नरपुंगवः ॥ Կ 
युधामन्युश्च विक्रान्त उत्तमौजाश्च वीर्यवान्‌ | 
सोभद्रो द्रौपदेयाश्च सवे एव महारथाः || ६ 
अस्माक तु विशिष्टा ये तानिबोध द्विजोत्तम । 
नायका मम सन्यस्य ՎԱՎ तान्त्रबीमि ते || ७ 
भवान्भीष्मश्च कणैश्च कृपश्च समितिंजयः | 
अश्वत्थामा विकणश्च सोमद्त्तिस्तथेव च ۱ > 
अन्ये च बहतः शूरा मदर्थे त्यक्तजीविताः | 
नानाशस्नप्रहरणाः सर्व युद्धविशारदाः ॥ ९ 
3770718 तदस्माकं बलं भीष्माभिरक्षितम्‌ | 
पर्याप्त त्विदमेतेषां बलं भीमाभिरक्षितम्‌ । १० 
अयनेषु च सर्वेषु यथाभागमवस्थिताः | 
भीष्ममेवाभिरक्षन्तु भवन्तः सवे एव हि ॥ ११ 
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तस्य संजनयन्हर्ष pera: पितामहः | 
सिंहनादं विनद्योचेः Te दध्मौ प्रतापवान्‌ ॥ १२ 
ततः Հոպ भेर्यश्च 0 | 
सहसैवाभ्यहन्यन्त Վ शब्दस्तुमुलो5मवत्‌ Ա १३ 
ततः Adda महति स्यन्दने adi | 
माधवः पाण्डवश्वेव दिव्यो शङ्को प्रदध्मतुः 1 १४ 
पाश्चजन्यं हपीकेशा देवदत्तं धनंजयः | 
ging zent ETE भीमकमा वृकोदरः 1 १५ 
अनन्तविजयं राजा कुन्तीपुत्रो युधिष्ठिरः | 
नकुलः सहदेवश्च सुधोपमणिपुष्पक्रौ ॥ १६ 
काइयश्च परमेष्वासः शिखण्डी च महारथः | 
धृष्टयुम्नो विराटश्च सात्यकित्रापराजितः ॥ १७ 
grat द्रौपदेयाश्च सेशः पृथिवीपते | 
सौभद्रश्च HETE: ARTY: AFIR 1 १८ 
स घोषो धातराषट्राणां हृदयानि व्यदारयत्‌ | 
नभश्च पथित्रीं aa व्यनुनादयन्‌ 1 १९ 
अथ व्यवस्थितान्दृष्टा धातेराष्ट्रान्कपिध्वजः | 
प्रवृत्त THAT धनुरुद्यम्य पाण्डवः || २० 
हपीकेश तदा वाक्यमिदमाह मद्दीपते | 
सेनयोरुभयोममध्ये TA «ԱՎ मेऽच्युत 1 ՀՀ 
यावदेतान्निरीक्षेऽहं योडठुकामानवस्थितान्‌ | 
RAT सह योद्धव्यमस्मिन्रणसमुद्रमे Il ՀՀ 
7۳۳7۲7۳7325 य एतेऽत्र समागताः | 
धातराष्ट्रय दुवुद्वेयुद्धे प्रियाचिकीर्षतः ॥ 3 


Then to enliven his spirits, the brave Grandfather Bheeshma, 


eldest of the Kuru-clan, blew his conch, till it sounded like a lion's 


roar. 


And immediately all the conches and drums, the trumpets and 
horns, blared forth in tumultuous uproar. 


Then seated in their spacious war chariot, yoked with white horses, 
Lord Shri Krishna and Arjuna sounded their divine shells. 


Lord Shri Krishna blew His Panchajanya and Arjuna his Deva- 
datta, brave Bheema his renowned shell, Poundra. 


The King Dharmaraja, the son of Kunti, blew the Anantavijaya, 
Nakula and Sahadeo, the Sughosh and Manipushpaka, respectively. 


And the Maharaja of Benares, the great archer, Shikhandi, the 
great soldier, Dhrishtadyumna, Virata and Satyaki, the in vincible, 


And O King! Drupada, the sons of Droupadi and Soubhadra, the 
great soldier, blew their conches. 


The tumult rent the hearts of the sons of Dhritarashtra, and 
violently shook heaven and earth with its echo. 


Then beholding the sons of Dhritarashtra, drawn up on the battle- 
field, ready to begin the fight, Arjuna, whose flag bore the 


Hanuman, 


Raising his bow, spoke thus to the Lord Shri Krishna: O Infal- 
lible! Lord of the earth! Please draw up my chariot betwixt 
the two armies, 


So that I may observe those who must fight on my side, 
those who must fight against me; 


And gaze over this array of soldiers, eager to please the 
sinful son of Dhritarashtra.” 


एवमुक्ता हृषीकेशो गुडाकेशेन भारत | 
सेनयोरुभयोमध्ये स्थापयित्वा रथोत्तमम्‌ ॥ २४ 
dragged: सर्वेषां च महीक्षिताम्‌ | 

उवाच TY पश्यैतान्समवेतान्कुरूनिति I ՀԿ 
तत्रापइयस्स्थितान्यार्थः पितूनथ पितामहान्‌ | 
आचार्यान्मातुलान्भ्रावृनपुत्रान्पौत्रान्सखींस्तथा || २६ 
TRIGA सेनयोरुभयोरपि | 

तान्समीक्ष्य स कोन्तेयः सर्वान्बन्धूनत्रस्थितान्‌॥ ՀՏ 
कृपया परयाविष्टो त्रिपीदन्निदमब्रतरीत्‌ | 
ष्ट्रमान्स्वजनान्करृष्ण युयृत्सून्समवस्थितान्‌ ॥ २८ 
सीदन्ति मम गात्राणि मुख च परिशुष्यति । 
वेपथुश्च शरीरे मे रोमहर्षश्च जायते ॥ २९ 

गाण्डीवं HAT हस्ताक्षक्चेव परिदह्यते | 

न च RTE wad च मे मनः॥ ३० 
निमित्तानि च ՎԱՎ केशव | 

न च श्रयोऽनुपश्यामि हत्या खजनमाहवे || ३१ 


Sanjaya said: “Having listened to the request of A rjuna, Lord Shri 
Krishna drew up His bright chariot exactly in the midst bet Ween 
the two armies, 


Whither Bheeshma and Drona had led all the rulers of the earth, 
and spoke thus: O Arjuna! Behold these members of the 
family of Kuru assembled. 


There Arjuna noticed fathers, grandfathers, uncles, cousins, sons, 
grandsons, teachers, friends; 


Fathers-in-law and benefactors, arrayed on both sides. Arjuna then 
gazed at all those kinsmen before him. 


And his heart melted with pity and sadly he spoke: O my Lord! 
When I see all these, my own people, thirsting for battle, 


My limbs fail me and my throat is parched, my body 


trembles and my hair stands on end. 


The bow Gandeeva slips from my hand, and my skin burns. 
I cannot keep quiet, for my mind is in a tumult. 


The omens are adverse; what good can come from the 


slaughter of my people on this battlefield? 


————————— APER 


न FX विजयं कृष्ण न च राज्यं सुखानि च | 

कि नो राज्येन गोविन्द कि भोगेजीतितेन बा ॥ ३२ 
येषामर्थे ad नो राज्यं भोगाः सुखानि च | 

त इमेऽवस्थिता युद्ध प्राणांस्त्यक्त्वा धनानि च । ३३ 
आचार्याः पितरः पुत्रास्तथैव च पितामहाः | 
मातुलाः श्वशुराः Tat: स्यालाः संवन्धिनस्तथा॥ ३४ 
एतान्न हन्तुमिच्छामि परतोऽपि mque | 

अपि त्रैलोक्यराज्यस्य हेतोः कि नु महीकृते || ३५ 
निहत्य धातराष्ट्रानः का प्रीतिः स्याञ्जनार्दन | 
पापमेवाश्रयेदस्मान्ह्वैतानाततायिनः || ३६ 
तस्मान्नाहा वयं हन्तुं धातराष्ट्रान्सवान्धवान्‌ | 

FAT हि कथ «Վ सुखिनः स्याम माधव || ३७ 
यद्यप्येते न पञ्यन्ति लोभोपहतचेतसः | 

कुलक्षयक्रतं ՀՎ मित्रद्रोहे च पातकम्‌ ।। ३८ 

कर्थ न ज्ञेयमस्माभिः पापादस्मान्निवतिंतुम्‌ | 
कुलक्षयकृतं दोषं प्रपश्यद्धिजनादन ॥ ३९ 


Ah, my Lord! I crave not for victory, nor for kingdom, nor 
for any pleasure. What were a kingdom or happiness or life 
to me, 


When those for whose sake I desire these things stand here 
about to sacrifice their property and their lives: 


Teachers, fathers and grandfathers, sons and grandsons, 
uncles, fathers-in-law, brothers-in-law and other relatives. 


I would not kill them, even for the three worlds; why then 
for this poor earth? It matters not if I myself am killed. 


My Lord! What happiness can come from the death of these 
sons of Dhritarashtra? We shall sin if we kill these desperate 
men. 


We are worthy of a nobler feat than to slaughter our rela- 
tives—the sons of Dhritarashtra; for, my Lord, how can we 
be happy if we kill our kinsmen? 


Although these men, blinded by greed, see no guilt in 
destroying their kin, or fighting against their friends, 


Should not we, whose eyes are open, who consider it to be 
wrong to annihilate our house, turn away from so great ۵ 
crime? 


The destruction of our kindred means the destruction of the 
traditions of our ancient lineage, and when these are lost, 
irreligion will overrun our homes. 


When irreligion spreads, the women of the house begin to 
stray; when they lose their purity, adulteration of the stock 
follows. 


Promiscuity ruins both the family and those who defile it; 
while the souls of our ancestors droop, through lack of the 
funeral cakes and ablutions. 


By the destruction of our lineage and the pollution of blood, 
ancient class traditions and family purity alike perish. 


The wise say, my Lord, that they are forever lost, whose 
ancient traditions are lost. 


Alas, it is strange that we should be willing to kill our own 
countrymen and commit a great sin, in order to enjoy the 
pleasures of a kingdom. 


If, on the contrary, the sons of Dhritarashtra, with Weapons 
in their hands, should slay me, unarmed and unresisting, 
surely that would be better for my welfare!" 


Sanjaya said: “Having spoken thus, in the midst of the armies, 
Arjuna sank on the seat of the chariot, casting away his bow and 
arrow, heartbroken with grief." 


Thus, in the Holy Book the Bhagavad Gita, one of the Upani- 
shads, in the Science of the Supreme Spirit, in the Art of Self- 
Knowledge, in the colloquy between the Divine Lord Shri Krishna 
and the Prince Arjuna, stands the first chapter, entitled: 

The Despondency of Arjuna. | 


कुलक्षये प्रणश्यन्ति कुलधर्माः सनातनाः | 

धमे ՎԵ TE ऋत्स्मधर्मोडमिभवत्युत || Yo 
अधर्माभिभवात्कृष्ण प्रदुष्यन्ति Tae: | 
ՀԽ दृष्टासु वार्ष्णेय जायते वर्णसंकरः ॥ ४१ 
संकरो नरकायैव FORA कुलस्य च | 

पतन्ति पितरो ह्यपां ठुप्तपिण्डोदकक्रियाः ॥ ४२ 
ՀԱՅ: Հարո वर्णसंकरकारकैः | 
उत्साथन्ते जातिधर्माः कुलधर्माश्च शाश्चताः ॥ ४३ 
उत्सन्नकृलधर्माणां मनुष्याणां जनादन | 

नरके नियतं वासो भत्रतीत्यनुञुश्रुम Ա ४४ 
अहो बत महत्पापं कतुं व्यवसिता वयम्‌ | 
यद्राज्यसुखलो भेन हन्तुं खजनमुद्यता! ॥ ४५ 
यदि मामप्रतीकारमशस्रं शस्रपाणयः | 
धातराष्ट्रा रणे हन्युस्तन्मे क्षेमतरं भवेत्‌ ॥ ४६ 
IFT: संख्ये रथोपस्थ उपाविशत | 
विसृज्य सशरं चापं शोकसंविग्नमानसः | ४७ 


इति श्रीमद्धगवद्रीतासु प्रथमोऽध्यायः ॥ १॥ 
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Sanjaya then told how the Lord Shri Krishna, seeing Arjuna over- 
whelmed with compassion, his eyes dimmed with flowing tears and 


full of despondency, consoled him: 


“The Lord said: My beloved friend! Why yield, just on the eve 


of battle, to this weakness which does no credit to those who 
call themselves Aryans, and only brings them infamy and 
bars against them the gates of heaven? 


O Arjuna! Why give way to unmanliness? O thou who art 
the terror of thine enemies! Shake off such shameful effem- 
inacy, make ready to act! 


Arjuna argued: My Lord! How can I, when the battle rages, 
send an arrow through Bheeshma and Drona, who should 
receive my reverence? 


Rather would I content myself with a beggar’s crust than 

kill these teachers of mine, these precious noble souls! To slay 
these masters who are my benefactors would be to stain the 
sweetness of life’s pleasure with their blood. 


Nor can I say whether it were better that they conquer me or 
for me to conquer them, since I would no longer care to live 
if I killed these sons of Dhritarashtra, now preparing for 
fight. 


My heart is oppressed with pity; and my mind confused as to 
what my duty is. Therefore, my Lord, tell me what is best for 
my spiritual welfare, for I am Thy disciple. Please direct me; 
I pray. 

For should I attain the monarchy of the visible world, or over 
the invisible world, it would not drive away the anguish 
which is now paralysing my senses." 


संजय उवाच | 
d तथा क्रपयाविष्टमश्रुपूर्णाकुलेक्षणम्‌ | 
विपीदन्तमिद वाक्यमुवाच ՎՎՅՀՎ Il १ 
श्रीभगवानुवाच | 
कुतस्त्वा करमलमिदं विषमे ۱ 
अनायेजुष्टमस्वर्ग्यमकीर्तिकरमजुन Il २ 
dad मा स्म गमः पार्थ नेतत्तस्युपपद्यत | 
dí graziani त्यक्त्वोत्तिष्ठ ll ३ 
AJA उवाच | 
कथं भीष्ममहं संख्ये द्रोणं च मधुम्रदन | 
इपुभिः प्रतियोत्स्यामि gara Raga Ա ४ 
गुरूनहत्वा हि महानुभावा- 
SAT n भेक्षमपीह लोके | 
हत्वार्थकामांस्तु गुरूनिहैव 
भुञ्जीय भोगान्रुधिरम्रदिग्थान्‌ ॥ ५ 
न aña: कतरन्नो गरीयो 
यद्वा जयेम यदि वा नो जयेयुः | 
«ԹԱ हत्वा न जिजीविषाम- 
स्तेऽब्रस्थिताः प्रमुखे धातराष्ट्राः ॥ ६ 
कापेण्यदोपोपहतस्भावः 
पृच्छामि त्वा धमसंमूढचेताः | 
यच्छ्रेयः स्यान्निश्चितं Tle तन्मे 
शिष्यस्तेऽहं शाधि मां त्वां प्रपन्नम्‌ ԱՑ 
न हि 11571۳ ममापनुद्या- 
यच्छोकम्ुच्छापणमिन्द्रियाणाम्‌ | 
अवाप्य 34 
राज्यं सुराणामपि चाधिपत्यम्‌ Il Հ 
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संजय उवाच | 
एवमुक्त्वा हृषीकेशं गुडाकेशः ՎԱԿ | 
न योत्स्य इति गोविन्दमुक्त्वा तृष्णीं बभूव ह ॥ ९ 
तमुवाच हृषीकेशः प्रहसन्निव भारत | 
सेनयोरुभयोरमध्ये विषीदन्तमिदं वचः Ա १० 

श्रीभगवानुवाच | 
अशाच्यानन्वयाशोचस्त्व प्रज्ञावादांश्च भाषसे | 
गतासूनगतासूंश्च नानुशाचन्ति पण्डिताः || ११ 
न ale जातु नासं न cd नेमे जनाधिपाः | 
न चेव न भविष्यामः सर्वे वयमतः परम्‌ ॥ १२ 
देहिनोऽस्मिन्यथा देहे कौमारं योवनं जरा | 
तथा देहान्तरप्राप्तिधी रस्तत्र RE 
मात्रास्पर्शास्तु कोन्तेय शीतोष्णसुखदुःखदाः | 
आगमापायिनोऽनित्यास्तांस्तितिक्षस्व भारत || १४ 
यं हि न व्यथयन्त्येते पुरुष पुरुपर्षभ | 
समदुःखसुखं di सोऽमृतत्वाय कल्पत ।। १५ 
नासतो विद्यते भावो नाभावो विद्यत सतः | 
उमयोरपि दष्टोऽन्तस्त्वनयोस्तस्रदञ्ञिभिः II १६ 
अविनाशि तु तद्विद्वि येन सत्रमिदं ततम्‌ | 
विनाशमव्ययस्यास्य न कश्चित्कतुमहति 1 १७ 
अन्तवन्त इमे देहा नित्यस्योक्ताः शरीरिणः । 
अनाशिनाऽ्प्रमेयस्य TATA भारत կ १८ 


Sanjaya continued: “Arjuna, the conqueror of all enemies, then told 
the Lord of All-Hearts that he would not fight, and became silent, 
O King! 


Thereupon the Lord, with a gracious smile, addressed him who was 
so much depressed in the midst between the two armies. 


Lord Shri Krishna said: Why grieve for those for whom no 
grief is due, and yet profess wisdom? The wise grieve neither 
for the dead nor for the living. 


There was never a time when I was not, nor thou, nor these 
princes were not; there will never be a time when we shall 
cease to be. 


As the soul experiences in this body infancy, youth and old 
age, so finally it passes into another. The wise have no 
delusion about this. 


Those external relations which bring cold and heat, pain and 
happiness, they come and go; they are not permanent. 
Endure them bravely, O Prince! 


The hero whose soul is unmoved by circumstance, who 


accepts pleasure and pain with equanimity, only he is fit for 
immortality. 


That which is not, shall never be ; that which is, shall never 
cease to be. To the wise, these truths are self-evident. 


The Spirit, which pervades all that we see, is imperishable. 
Nothing can destroy the Spirit. 


The material bodies which this Eternal, Indestructible, 


Immeasurable Spirit inhabits are all finite. Therefore fight, 
O Valiant Man! 


A Suez 


य एनं वेत्ति हन्तारं यश्चैनं मन्यते हतम्‌ | 


उभौ तौ न विजानीतो नायं हन्ति न हन्यते ॥ १९ 


न जायते ԹԱՎ वा कदाचि- 

न्नायं भूत्वा भविता घा न भूयः | 
अज्ञो नित्यः शाश्वतोऽयं पुराणो 

न हन्यते हन्यमाने शरीरे ॥ २० 
वेदाविनाशिनं नित्यं य एनमजमव्ययम्‌ | 
कर्थं स पुरुपः पार्थ कं घातयति «ԻՎ कम्‌ ॥ २१ 
वासांसि जीर्णानि यथा विहाय 

नवानि गृह्णाति नरोऽपराणि | 
तथा शरीराणि Rara जीर्णा- 

न्यन्यानि संयाति नवानि देही ॥ २२ 
नैन छिन्दन्ति Tarî ՀՀ दहति ۱ 
न चैनं क्ेदयन्त्यापो न शोपयति मारुतः ॥ २३ 
अच्छेद्योऽयमदाह्योऽयमक्केयोऽशाष्य एव च | 
नित्यः सर्वगतः स्थाणुरचलोऽयं सनातनः ॥ २४ 
अव्यक्तोऽयमचिन्त्योऽयमविकार्योऽयय्रुच्यते | 
तस्मादेवं विदित्वैनं नानुशोचितुमहस्ि ॥ २५ 
अथ चैनं नित्यजातं नित्यं वा मन्यसे शृतम्‌ च। 
तथापि त्वं महाबाहो नैनं MATER Ս २६ 
जातस्य हि տն Ay जन्म मृतस्य च | 
तस्मादपरिहायेऽर्थे न Հ शोचितुमहसि ॥ २७ 


He who thinks that the Spirit kills, and he who thinks of It as 
killed, are both ignorant. The spirit kills not, nor is It killed. 


It was not born; It will never die, nor once having been, can 
It ever cease to be. Unborn, Eternal, Ever-enduring, yet 
Most Ancient, the Spirit dies not when the body is dead. 


He who knows the Spirit as Indestructible, Immortal, 
Unborn, Always-the-Same, how should he kill or cause to be 


killed? 


Asa man discards his threadbare robes and puts on new, so 


the Spirit throws off Its worn-out bodies and takes fresh ones. 


Weapons cleave It not, fire burns It not, water drenches It 
not, and wind dries It not. 


It is impenetrable; It can be neither drowned nor scorched 
nor dried. It is Eternal, All-pervading, Unchanging, 
Immovable and Most Ancient. 


It is named the Unmanifest, the Unthinkable, the Immutable. 
Wherefore, knowing the Spirit as such, thou hast no cause 
to grieve. 


Even if thou thinkest of It as constantly being born, con- 
stantly dying, even then, O Mighty Man, thou still hast no 
cause to grieve. 


For death is as sure for that which is born, as birth is for that 
which is dead. Therefore grieve not for what is inevitable. 
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The end and beginning of beings are unknown. We see only 
the intervening formations. Then what cause is there for 
grief? 


One hears of the Spirit with surprise, another thinks It mar- 
vellous, the third listens without comprehending. Thus, 
though many are told about It, scarcely is there one who 
knows It. 


Be not anxious about these armies. The Spirit in man is 
imperishable. 


Thou must look at thy duty. Nothing can be more welcome 
to a soldier than a righteous war. Therefore to waver in thy 
resolve is unworthy, O Arjuna! 


Blessed are the soldiers who find their opportunity. This 
opportunity has opened for thee the gates of heaven. 


Refuse to fight in this righteous cause, and thou wilt be a 
traitor, lost to fame, incurring only sin. 


Men will talk forever of thy disgrace; and to the noble, dis- 
honour is worse than death. 


Great generals will think that thou hast fled from the battle- 
field through cowardice; though once honoured thou wilt 
seem despicable. 


Thine enemies will spread scandal and mock at thy courage. 
Can anything be more humiliating? 


If killed, thou shalt attain Heaven; if victorious, enjoy the 
kingdom of earth. Therefore arise, O son of Kunti, and fight! 


Look upon pleasure and pain, victory and defeat, with an 
equal eye. Make ready for the combat, and thou shalt com- 
mit no sin. 








अव्यक्तादीनि भूतानि व्यक्तमध्यानि भारत | 
अव्यक्तनिधनान्येत्र तत्र का परिदेवना ॥ २८ 
Ը FIR 

AVATAR न- 

712775717 तथैव चान्यः | 
आश्वरयवचेनमन्यः शृणोति 

श्रुत्वाप्येनं वेद न da «ազ Ա २९ 
देही नित्यमवध्योऽयं देहे समस्य भारत | 


अथ qafi धर्म्यं संग्रामं न करिष्यसि | 

ततः स्वधर्मे कीर्तिं च हित्वा पापमत्राप्स्यसि ॥ ՀՀ 
अकीर्ति चापि भूतानि कथयिष्यन्ति तेऽव्ययाम्‌ । 
संभात्रितस्य चाकीर्तिमरणादतिरिच्यते ॥ ३४ 
भयाद्रणादुपरतं मंस्यन्ते ՀԱ महारथाः | 

येषां Վ Վ ոզ भूत्वा यास्यसि «Ազ ॥ 34 
अत्राच्यत्रादांश्च त्रहुन्वदिष्यन्ति तत्राहिताः | 


तस्मात्सर्वाणि भूतानि न त्वं शोचितुमहसि ॥ ३० निन्दन्तस्तव सामर्थ्य ततो दुःखतरं नु किम्‌ ॥ ३६ 
लघर्ममपि चावेक्ष्य न विक्रम्पितुमहसि | हतो वा प्राप्यसि աղ जित्वा वा भोक्ष्यसे महीम्‌ | 
धर्म्याद्धि युद्वाच्छरेयोऽन्यरक्षत्रियस्य न विद्यते ॥ ३१ AGA कोन्तेय युद्धाय कृतनिश्चयः ॥ ՀՏ 
यदृच्छया चोपपन्नं खमेद्वारमपावृतम्‌ | सुखदुःखे समे कृत्वा लाभालाभौ जयाजयौ । 
सुखिनः क्षत्रियाः पार्थं लभन्ते युद्धमीदशम्‌ ॥ ३२ ततो युद्धाय युज्यस्व नेवं पापमवाप्स्यसि ॥ ՀՀ 
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I have told thee the philosophy of Knowledge. Now listen 
and I will explain the philosophy of Action, by means of 
which, O Arjuna, thou shalt break through the bondage of 
all action. 


On this Path, endeavour is never wasted, nor can it ever be 
repressed. Even a very little of its practice protects one from 
great danger. 


By its means, the straying intellect becomes steadied in the 
contemplation of one object only; whereas the minds of the 
irresolute stray into bypaths innumerable. 


Only the ignorant speak in figurative language. It is they 
who extol the letter of the scriptures, saying, "There is 
nothing deeper than this.’ 


Consulting only their desires, they construct their own 
heaven, devising arduous and complex rites to secure their 
own pleasure and their own power; and the only result is 


rebirth. 


While their minds are absorbed with ideas of power and per- 
sonal enjoyment, they cannot concentrate their discrimina- 
tion on one point. 





एषा तेऽभिहिता सांख्ये बुद्धियोंगे fari ay | 
बृद्धा युक्ता यया पार्थ कमेवन्थं प्रहास्यसि || ३९ 
नेहाभिक्रमनाशोऽस्ति प्रत्यवायो न विद्यते | 
खल्पमप्यस्थ ZART त्रायते महतो भयात्‌ Il ४० 
व्यवसायात्मिका बुद्धिरेकेह कुरुनन्दन | 
बहुशाखा ह्यनन्ताश्च बुद्धयोऽच्यवसायिनाम्‌ ॥ ४१ 
यामिमां पुष्पितां वाचं प्रवदन्त्यत्रिपश्चितः 
वेदवादरताः पार्थ नान्यदस्तीति वादिनः 11 ४२ 
कामात्मानः ՎՈՎԱ जन्मकर्मफलग्रदाम्‌ | 
क्रियाविशेपबहुलां भोगैश्वर्यगतिं प्रति ॥ ४३ 
भोगैश्वयप्रसक्तानां तयापहृतचेतसाम्‌ | 
व्यत्रसायात्मिका बुद्धिः समाधी न विधीयते ॥ ४४ 





त्रेगुप्यविषया वेदा AAPA भवाजुन | 

Բայ Ramal निर्योगक्षेम आत्मवान्‌ ॥ ४५ 
MUA उदपाने ۱ 

तावान्सर्वेपु वेदेपु ब्राह्मणस्य विजानतः ll ४६ 
कमैण्येवाधिकारस्ते मा फलेपु कदाचन | 

मा कमैफलहेतुभूर्मा ते सङ्गोऽस्त्वकमाणि ॥ ४७ 
योगस्थः कुरु कर्माणि सङ्गं त्यक्त्वा धनंजय | 


fala समो भूत्वा समत्वं योग उच्यत्‌ ॥ ४८ 


दूरेण ह्यवरं տվ ۱ 

बुद्धौ शरणमन्विच्छ कृपणाः फलहेतत्रः Ա ४९ 

बुद्धियुक्तो जहातीह उमे सुकृतदुष्कृते | 

तस्माद्योगाय युज्यसख योगः FRE कोशलम्‌ ॥ ५० 

कर्मजं arri हि फलं त्यक्त्वा ۱ 
जन्मत्रन्धविनिमुक्ताः पदं गच्छन्ययनामयम्‌ ॥ ५१ 

यदा ते मोहकलिलं व्द्धिव्येतित रिष्यति | 

तदा गन्तासि निवेदं श्रोतव्यस्य BTS च | ५२ 

श्रुतिविप्रतिपन्ना ते यदा स्थास्यति निश्चला | 

समाधावचला ब्रुद्धिस्तदा योगमवाप्स्यसि 1 ५३ 


The Vedic Scriptures tell of the three constituents of life— 
the Qualities. Rise above all of them, © Arjuna, above all the 
pairs of opposing sensations; be steady in truth, free from 
worldly anxieties and centred in the Self. 


As a man can drink water from any side of a full tank, so the 
skilled theologian can wrest from any scripture that which 
will serve his purpose. 


But thou hast only the right to work, but none to the fruit 
thereof. Let not then the fruit of thy action be thy motive; 
nor yet be thou enamoured of inaction. 


Perform all chy actions with mind concentrated on the 
Divine, renouncing attachment and looking upon success and 
failure with an equal eye. Spirituality implies equanimity. 


Physical action is far inferior to an intellect concentrated on 
the Divine. Have recourse then to the Pure Intelligence. It is 
only the petty-minded who work for reward. 


When a man attains to Pure Reason, he renounces in this 
world the results of good and evil alike. Cling thou to Right 
Action. Spirituality is the real art of living. 


The sages guided by Pure Intellect renounce the fruit ۶ 
action; and, freed from the chains of rebirth, they reach the 
highest bliss. 


When thy reason has crossed the entanglements of illusion, 
then shalt thou become indifferent both to the philosophies 
thou hast heard and to those thou mayest yet hear. 


When the intellect, bewildered by the multiplicity of holy 
scripts, stands unperturbed in blissful contemplation of the 
Infinite, then hast thou attained Spirituality. 
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Arjuna asked: My Lord! How can we recognise the saint who 
has attained Pure Intellect, who has reached this state of Bliss, 
and whose mind is steady? How does he talk, how does he 
live, and how does he act? 


Lord Shri Krishna replied: When a man has given up the de- 
sires of his heart and 15 satisfied with the Self alone, be sure 
that he has reached the highest state. 


The sage, whose mind is unruffled in suffering, whose desire 
is not roused by enjoyment, who is without attachment, 
anger or fear— take him to be one who stands at that lofty 
level. 


He who wherever he goes is attached to no person and to no 
place by ties of flesh; who accepts good and evil alike, neither 
welcoming the one nor shrinking from the other— take him 
to be one who is merged in the Infinite. 


He who can withdraw his senses from the attraction of their 
objects, as the tortoise draws his limbs within his shell — take 
it that such a one has attained Perfection. 


The objects of sense turn from him who is abstemious. Even 
the relish for them is lost in him who has seen the Truth. 


ATA उवाच | 
स्थितप्रज्ञस्य का भाषा AT केशव | 


स्थितधीः किं प्रभापेत किमासीत व्रजेत किम्‌ ॥ ५४ 


श्रीभगवानुवाच | 
प्रजहाति यदा कामान्सर्वान्पाथ मनोगतान्‌ | 
आत्मन्येवात्मना तुष्टः खितप्रज्ञस्तदोच्यत || ५५ 
ुःेष्वनुद्विग्रमनाः सुखेषु विगतस्पृहः | 
वीतरागभयक्रोधः स्थितधीमुनिरुच्यते || ५६ 
यः सर्वत्रानाभिर्नहस्तत्तत्प्राप्य शुभाशुभम्‌ | 
नामिनन्दान्ति न द्वेष्टि तस्य प्रज्ञा प्रतिष्टिता Il ԿՏ 
यदा संहरते चायं कूर्मोऽङ्गानीव सर्वशः । 
इन्द्रियाणीनिदरियार्थेभ्यस्तस्य प्रज्ञा प्रतिष्टिता ॥ ԿՀ 
विषया Añada निराहारस्य देहिनः | 
WAT रसोऽप्यस्य परं दृष्टा निवतेते ॥ ५९ 


—————ÀM بط‎ 
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O Arjuna! The mind of him, who is trying to conquer it, is 
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forcibly carried away in spite of his efforts, by his tumultuous 
senses. 


Restraining them all, let him meditate steadfastly on Me; for 
who thus conquers his senses achieves perfection. 


When a man dwells on the objects of sense, he creates an 
attraction for them; attraction develops into desire, and 
desire breeds anger. 


Anger induces delusion; delusion, loss of memory; through 
loss of memory, reason is shattered; and loss of reason leads to 
destruction. 


But the self-controlled soul, who moves amongst sense 
objects, free from either attachment or repulsion, he wins 
eternal Peace. 


Having attained Peace, he becomes free from misery; for 
when the mind gains peace, right discrimination follows. 


Right discrimination is not for him who cannot concentrate. 
Without concentration, there cannot be meditation; he who 
cannot meditate must not expect peace; and without peace, 
how can anyone expect happiness? 


As a ship at sea is tossed by the tempest, so the reason is car- 
ried away by the mind when preyed upon by the straying 


senses. 


Therefore, O Mighty-in-Arms, he who keeps his senses de- 
tached from their objects— take it that his reason 19 purified. 


यततो ह्यपि कोन्तेय पुरुषस्य विपश्चितः | 
इन्द्रियाणि प्रमाथीनि हरन्ति प्रसभ मनः । ६० 
तानि सर्वाणि संयम्य युक्त आसीत मत्परः । 

वशे हि यस्येन्द्रियाणि तस्य प्रज्ञा प्रतिष्टिता ॥ ६१ 
घ्यायतो विषयान्पुंसः सङ्गस्तेषूपजायते | 
सङ्गात्संजायते कामः कामात्क्रोधोऽभिजायते Il ६२ 
AMAR संमोहः संमोहात्स्मृतिवि श्रमः | 
स्मृतिश्रंशा टु द्विनाशो बुद्धिनाशात्रणश्यति ॥ 83 
रागद्वेपवियुक्तेस्तु विषयानिन्द्रियैश्वरन्‌ | 
आत्मवस््येत्रिषेयात्मा प्रसादमधिगच्छति ॥ ६४ 
प्रसादे «ա हानिरस्योपजायते | 
प्रसन्नचेतसो Կա बुद्धिः पर्यवतिष्ठते ॥ ६५ 

नास्ति बुद्धिरयुक्तस्य न चायुक्तस्य भावना | 

न चाभात्रयतः शान्तिरशान्तस्य कुतः सुखम्‌ Ա ६६ 
इन्द्रियाणां हि चरतां यन्मनोऽनुविधीयते | 

तदस्य हरति प्रज्ञां वायुर्नात्रमिवाम्भसि ॥ ६७ 
तस्माद्यस्य महाबाहो निगृहीतानि ada: | 
इर्द्रियाणीर्द्रियार्थभ्यस्तस्य प्रज्ञा प्रतिष्टिता ॥ ६८ 
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या निशा «նով तस्यां जागर्ति संयमी | 
यस्यां जाग्रति भूतानि सा निशा पइयतो मुनेः ॥ ६९ 
आपूर्यमाणमचलप्रतिष्ठ 

समुद्रमापः प्रविशन्ति यद्वत्‌ । 
तद्वत्कामा Վ «ԱՎԻՎ ud 

स शान्तिमाम्रोति न कामकामी ॥ ७० 
बिहाय कामान्यः सर्वान्पुमांश्चरति निःस्पृहः | 
निर्ममो निरहंकारः स शान्तिमधिगच्छति ॥ ७१ 
एपा ब्राह्मी Բառ: पाथे नेनां प्राप्य विमुद्यति | 
खित्वास्यामन्तकालेऽपि ब्रह्मनिर्वाणमृच्छति ॥ ७२ 


इति श्रीमद्वगवद्टीताखु द्वितीयोऽध्यायः ॥ २॥ 


The saint is awake when the world sleeps, and he ignores 
that for which the world lives. 


He attains Peace, into whom desires flow as rivers into the 
ocean, which though brimming with water remains ever the 
same; not he whom desire carries away. 


He attains Peace who, giving up desire, moves through the 
world without aspiration, possessing nothing which he can 
call his own, and free from pride. 


0 Arjuna! This is the state of the Self, the Supreme Spirit, to 
which if a man once attain, it shall never be taken from him. 
Even at the time of leaving the body, he will remain firmly 
enthroned there, and will become one with the Eternal." 


Thus, in the Holy Book the Bhagavad Gita, one of the Upani- 
shads, in the Science of the Supreme Spirit, in the Art of Self- 
Knowledge, in the colloquy between the Divine Lord Shri Krishna 
and the Prince Arjuna, stands the second chapter, entitled: 

The Philosophy of Discrimination. 
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अजुन उवाच | 
ज्यायसी चेत्कर्मणस्ते मता वुद्धिर्जनादन | 
añ कर्मणि घोरे मां नियोजयसि केशव ԱՀ 
व्यामिश्रेणेत्र वाक्येन बुद्धि | 
तदेकं बद्‌ निश्चित्य येन श्रयोऽहमाप्रुयाम्‌ ॥ २ 
स्री भगवानुवाच | 
लोकेऽस्मिन्द्रिविधा निष्ठा पुरा प्रोक्ता मयानघ | 
ज्ञानयोगेन सांख्यानां कर्मयोगेन योगिनाम्‌ || 3 
न कमेणामनारम्भान्ेष्करम्यं JESAN | 
न च संन्पसनादेव सिद्धि समधिगच्छति Ա ४ 
न हि कश्निरक्षणमपि जातु तिष्ठत्यकर्म कृत्‌ | 
कार्यते वशः कमे wd: प्रकृतिजेगुणेः ॥ ५ 
कर्मन्द्रियाणि संयम्य य आस्ते मनसा स्मरन्‌ | 
इन्दरियार्था न्विमूढात्मा मिथ्याचारः स उच्यते ॥ ६ 
यस्त्विन्ट्रियाणि मनसा नियम्यारभत5जुन | 
mega: कमेयोगमसक्तः स विशिष्यते || ७ 
नियतं कुरु कमे त्वं कम ज्यायो ह्यकर्मणः | 
शरीरयात्रापि च ते न प्रसिध्येदकर्मणः d ८ 
यज्ञार्थात्कर्मणोऽन्यत्र लोकोऽयं कर्मबन्धनः | 
तदर्थ कम कोन्तेय տո समाचर ॥ ९ 


* Arjuna questioned: My Lord! If wisdom is above action, wh 


dost Thou advise me to engage in this terrible fight? 


Thy language perplexes me and confuses my reason. There- 
fore please tell me the only way by which I may, without 
doubt, secure my spiritual welfare. 


Lord Shri Krishna replied: In this world, as I have said, there is 
a twofold path, O Sinless One! There is the Path of Wisdom 
for those who meditate, and the Path of Action for those 
who work. 


No man can attain freedom from activity by refraining from 
action; nor can he reach perfection by merely refusing to act. 


He cannot even for a moment remain really inactive, for the 


Qualities of Nature will compel him to act whether he will 
or no. 


He who remains motionless, refusing to act, but all the while 


brooding over sensuous objects, that deluded soul is simply 
a hypocrite. 


But, O Arjuna! All honour to him whose mind controls his 
senses, for he is thereby beginning to practise Karma-Y 083, 


the Path of Right Action, keeping himself always unattached. 


Do thy duty as prescribed, for action for duty's sake is supe- 
1101 to inaction. Even the maintenance of the body would be 
impossible if man remained inactive. 


In this world people are fettered by action, unless it is per- 
formed as a sacrifice. Therefore, O Arjuna, let thy acts be 
done without attachment, as sacrifice only. 
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सहयज्ञाः प्रजाः 7 पुरोवाच प्रजापतिः | 

अनेन प्रसविष्यध्वमेष वो5स्त्विष्टकामधुकू | to 
देवान्भावयतानेन ते देवा भावयन्तु बः | 

परस्परं भावयन्तः श्रेयः परमवाप्स्यथ ॥ ११ 
इष्टान्भोगान्हि वो देवा दास्यन्ते यज्ञभाविताः | 
वेदेत्ञानश्रदायैभ्यो AT YS स्तेन एब सः || १२ 
यज्ञशिष्टाशिनः सन्तो FR सर्वकिल्विपेः | 
yaa ते त्वघं पापा ये पचन्त्यात्मकारणात्‌ ॥ १३ 
अन्नाद्भवन्ति भूतानि पर्जेन्यादन्नसंभवः | 
यज्ञाद्भवति पर्जन्यो यज्ञः कमेसमुद्धवः կ १४ 

कमे ब्रह्मोद्भवं विद्वि ۱ 
तस्मात्सवेगतं ब्रह्म नित्यं यज्ञे प्रतिष्टितस्‌ ॥ १५ 
एवं प्रवर्तितं चक्रं नानुबतेयतीह यः | 
अघायुरिन्द्रियारामो मोधं पार्थं स जीवति ॥ १६ 
यस्त्वात्मरतिरेव स्यादात्मतृप्तश्च मानवः | 
आत्मन्येव च संतुष्टस्तस्य कायं न विद्यते ॥ १७ 
नेव तस्य कृतेनार्थो नाकृतेनेह कश्चन | 

न चास्य सर्वभूतेपु कश्रिदर्थव्यपाश्रयः ॥ १८ 
तस्मादसक्तः सततं कार्य कमे समाचर 
असक्तो ह्याचरन्कमै परमाम्नोति TET ॥ १९ 


In the beginning, when God created all beings by the sacrifice 
of Himself, He said unto them: ‘Through sacrifice you can 
procreate, and it shall satisfy all your desires. 


Worship the Powers of Nature thereby, and let them nourish 


you in return; thus Supporting each other, you shall attain 
your highest welfare. 


For, fed on sacrifice, Nature will give you all the enjoyment 
you can desire. But he who enjoys what she gives withou 
returning is, indeed, a robber.’ ۱ 


The sages who enjoy the food that remains after the sacrifice 
is made are freed from all sin; but the selfish who spread their 
feast only for themselves feed on sin only. 


All creatures are the product of food, food is the product of 


rain, rain comes by sacrifice, and sacrifice is the noblest form 
of action. 


All action originates in the Supreme Spirit, which is Imper- 
ishable, and in sacrificial action the all-pervading Spirit is 
consciously present. 


Thus he who does not help the revolving wheel of sacrifice, 
but instead leads a sinful life, rejoicing in the gratification of 
his senses, O Arjuna, he breathes in vain. 


On the other hand, the soul who meditates on the Self is con- 
tent to serve the Self and rests satisfied within the Self; there 
remains nothing more for him to accomplish. 


He has nothing to gain by the performance or non- 
performance of action. His welfare depends not on any 
contribution that an earthly creature can make. 


Therefore do thy duty perfectly, without care for the results, 
for he who does his duty disinterestedly attains the Supreme. 


33 








King Janaka and others attained perfection through action 
alone. Even for the sake of enlightening the world, it is thy 


duty to act; 


For whatever a great man does, others imitate. People con- 
form to the standard which he has set. 


There is nothing in this universe, O Arjuna, that I am com- 
pelled to do, nor anything for Me to attain; yet [ am persist- 
ently active. 


For were I not to act without ceasing, O Prince, people 
would be glad to do likewise. 


And if I were to refrain from action, the human race would 
be ruined; I should lead the world to chaos, and destruction 
would follow. 


As the ignorant act, because of their fondness for action, so 
should the wise act without such attachment, fixing their 
eyes, O Arjuna, only on the welfare of the world. 


But a wise man should not perturb the minds of the ignorant, 
who are attached to action; let him perform his own actions 
in the right spirit, with concentration on Me, thus inspiring 
all to do the same. 


Action is the product of the Qualities inherent in Nature. It is 
only the ignorant man who, misled by personal egotism, 
says: Tam the doer.’ 


FATA हि संसिद्धिमास्थिता जनकादयः | 
लोकसंग्रहमेवापि संपश्यन्कतुमहेसि || २० 
यद्यदाचरति श्रष्ठस्तत्तदेवेतरो जनः | 

स यत्प्रमाणं FEI लोकस्तदनुवतते ॥ २१ 

न मे पार्थास्ति ied त्रिपु लोकेषु किंचन | 
नानवाप्तमवाप्तव्य॑ वर्त एव च कमणि || २२ 
यदि ह्यहं न वर्तेयं जातु कर्मण्यतन्द्रितः | 

मम वर्त्मानुवतन्ते «զան पार्थ सेशः ॥ २३ 
उत्सीदेयुरिमे लोका न कुयां कर्म चेदहम्‌ | 
संकरस्य च कतां स्यामुपहन्यामिमाः प्रजाः || २४ 
सक्ताः कमेण्यविद्वांसो यथा कुर्वन्ति भारत | 
कुर्या द्विद्वांस्तथासक्तश्रिकी पुलीकसंग्रहम्‌ ॥ ՀԿ 
न वृद्धिभेद॑ जनयेदज्ञानां कर्मसङ्गिनाम्‌ | 
जोपयेत्सबकर्माणि विद्वान्युक्तः समाचरन्‌ ॥ २६ 
प्रकृतेः क्रियमाणानि yo कर्माणि सर्वज्ञः | 
अहंकारविमूढात्मा कर्ताहमिति मन्यते | २७ 
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But he, O Mighty One, who understands correctly the rela- 
tion of the Qualities to action, is not attached to the act, for 
he perceives that it is merely the action and reaction of the 
Qualities among themselves. 


Those who do not understand the Qualities are interested in 
the act. Still, the wise man who knows the truth should not 
disturb the mind of him who does not. 


Therefore, surrendering thy actions unto Me, thy thoughts 
concentrated on the Absolute, free from selfishness and with- 
out anticipation of reward, with mind devoid of excitement, 


begin thou to fight. 


Those who act always in accordance with My precepts, firm 
in faith and without cavilling, they too are freed from the 
bondage of action. 


But they who ridicule My word and do not keep it, are 
ignorant, devoid of wisdom and blind. They seek but their 
own destruction. 


Even the wise man acts in character with his nature; indeed, 
all creatures act according to their natures. What is the use of 
compulsion then? 


The love and hate which are aroused by the objects of sense 
arise from Nature; do not yield to them. They only obstruct 


the path. 


It is better to do thine own duty, however lacking in merit, 


than to do that of another, even though efficiently. It is better 


to die doing one's own duty, for to do the duty of another 1s 


fraught with danger. 


THAT महावाहा गुणकमेविभागयोः | 

गुणा गुणेषु aded इति मत्वा न सजते Il २८ 
प्रकृतर्गुणसंमूढाः सजन्ते गुणकमसु | 

TAP MAA मन्दान्कृत्लविन्न विचालयेत्‌ ॥ २९ 
मयि सर्वाणि कर्माणि संन्यस्याध्यात्मचेतसा | 
निराशीर्निभमो भूत्वा युध्यस्व विगतज्वरः ॥ ३० 
ये मे मतमिदं नित्यमनुतिष्ठन्ति मानवा! | 
श्रद्धावन्तो5नस्रयन्तो मुच्यन्ते तेडपि FR: ॥ ३१ 
ये लेतदभ्यस्रयन्ता नानुतिष्ठन्ति मे मतम्‌ | 
सर्वज्ञानविमूढांस्तान्विद्धि नष्टानचेतसः ॥ ३२ 

सदृश चेष्टत wem । 

प्रकृति यान्ति भूतानि निग्रहः कि करिष्यति ॥ २२ 
न्दरयस्थेनिद्रयस्यार्थे qut व्यवस्थितों 

«ՅԱ वशमागच्छेत्तों हयस्य परिपन्थिनो ॥ ३४ 
श्रेयान्खधर्मो विगुणः परघर्मात्खनुष्टितात्‌ | 

खधर्म निधन श्रेयः परधर्मो भयावह! ॥ २५ 
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Arjuna asked: My Lord! Tell me, what is it that drives a man 
to sin, even against his will and as if by compulsion? 


Lord Shri Krishna said: It is desire, it is aversion, born of 


passion. Desire consumes and corrupts everything. It is man's 


grea test ene my. 


As fire is shrouded in smoke, a mirror by dust and a child by 


the womb, so is the universe enveloped in desire. 


It is the wise man's constant enemy; it tarnishes the face of 
wisdom. It is as insatiable as a flame of fire. 


It works through the senses, the mind and the reason; and 
with their help destroys wisdom and confounds the soul. 


Therefore, O Arjuna, first control thy senses and then slay 
desire, for it is full of sin, and is the destroyer of knowledge 
and of wisdom. 


It is said that the senses are powerful. But beyond the senses 
is the mind, beyond mind is intellect, and beyond and 
greater than intellect is He. | 


Thus, O Mighty-in-Arms, knowing Him to be beyond the 
intellect and, by His help, subduing thy personal egotism, 
kill thine enemy, Desire, extremely difficult though it be." 


Thus, in the Holy Book the Bhagavad Gita, one of the Upani- 
shads, in the Science of the Supreme Spirit, in the Art of Self- 


Knowledge, in the colloquy between the Divine Lord Shri Krishna 


and the Prince Arjuna, stands the third chapter entitled: 
Karma-Yoga or the Path of Action. 


अजुन उवाच | 
अथ केन प्रयुक्तोऽयं पापं चरति पूरुषः | 
अनिच्छन्नपि वार्ष्णेय बलादिव नियोजितः ॥ ३६ 

श्रीभगवानुवाच | 
काम एप क्रोधः एप रजोगुणसम्ुद्भबः | 
महाशनो महापाप्मा ԼՅՈՒ वैरिणम्‌ ॥ ३७ 
धूमेनाव्रियते बह्चियेथादर्शो मलेन च | 
NATIT THAT तेनेदमाबृतम्‌ ॥ ३८ 
आवृतं ज्ञानमेतेन ज्ञानिनो निल्यवैरिणा | 
कामरूपेण PIRA दुष्पूरेणानलेन च || ३९ 
इन्द्रियाणि मनो बुद्धिरस्याधिष्ठानम्रुच्यते | 
एतेविंमोहयत्येष ՎԵԿԱԿ देहिनम्‌ ॥ ४० 
तस्मात्त्मिन्द्रियाण्यादो नियम्य भरतर्षभ | 
पाप्मान प्रजहिह्येनं ज्ञानविज्ञाननाशनम्‌ ॥ ४१ 
इन्द्रियाणि पराण्याहुरिन्द्रियेभ्यः परं मनः | 
मनसस्तु परा बुद्धियों बुद्धेः परतस्तु सः ॥ ४२ 
एवं बुद्धेः परं बुद्धा संस्तभ्यात्मानमात्मना | 
जहि ՀՎ महाबाहो कामरूपं दुरासदम्‌ ॥ ४२ 


इति श्रीमद्भगवङ्गीतासु ठृतीयोऽध्यायः ॥ ३॥ 
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श्रीभगवानुवाच | 
इमं बिबखते योगं प्रोक्ततानहमव्ययम्‌ | 
विवखान्मनवे प्राह मनुरिक्ष्याकवेः्जवीत्‌ ॥ १ 
एवं परंपराप्राप्तमिमं राजर्षयो बिदुः | 
स कालेनेह महता योगो नष्टः ۷۷5 
स एवायं मया तेऽद्य योगः प्रोक्तः पुरातनः | 
भक्तोऽसि मे सखा चेति रहस्यं ह्येतदुत्तमम्‌ ॥ ३ 
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अजुन उवाच । 
अपरं भवतो जन्म परं जन्म Fem: | 
कथमताद्वजानीयां त्वमादौ प्रोक्तवानिति ॥ ४ 


श्रीभगवानुवाच | 
बहूनि मे व्यतीतानि जन्मानि तव AISA | 
तान्यहं वेद सर्वाणि a ci वेत्थ परंतप || ^ 
अजोऽपि सन्नव्ययात्मा भूतानामीश्वरोऽपि सर 
प्रकृतिं खामधिष्ठाय संभवाम्यात्ममायया ॥ ६ 
यदा यदा हि धर्मस्य ग्लानिभैबति भारत | 
अभ्युत्थानमधर्मस्य तदात्मानं सृजाम्यहम्‌ ॥ ` 
परित्राणाय साधूनां विनाशाय च दुष्कृताम्‌ | 
धमसंस्यापनार्थाय संभवामि युगे युगे ॥ < 
जन्म कर्म च मे Regii यो वेत्ति तथतः | 
UIA देह पुनर्जन्म नेति मामेति aisaa ॥ ` 





वीतरागभयक्रोधा मन्मया «ազան | 

बहो ज्ञानतपसा पूता मड्भात्रमागताः ॥ १० 

ये यथा मां प्रपद्यन्ते तांस्तथैव भजाम्यहम्‌ | 

मम TAI मनुष्याः पार्थ सेशः Il ११ 
Պրո: कमणां सिद्धिं यजन्त इह देवताः | 
क्षिप्रं हि मानुषे लोके fra कमजा ॥ १२ 


" Lord Shri Krishna said: This imperishable philosophy I 


taught to Viwaswana, the founder of the Sun dynasty, 


Viwaswana gave it to Manu the Lawgiver, and Manu to 
King Ikshwaku! 


The Divine Kings knew it, for it was their tradition. Then, 
after a long time, at last it was forgotten. 


It is this same ancient Path that I have now revealed to thee, 


since thou art My devotee and My friend. It is the supreme 
Secret 


Arjuna asked: My Lord! Viwaswana was born before Thee; 
how then canst Thou have revealed it to him? 


Lord Shri Krishna replied: I have been born again and again, 
from time to time; thou too, O Arjuna! My births are known 
to Me, but thou knowest not thine. 


I have no beginning. Though I am imperishable, as well as 
Lord of all that exists, yet by My own will and power do I 
manifest Myself. 


Whenever spirituality decays and materialism is rampant, 
then, O Arjuna, I reincarnate Myself! 


To protect the righteous, to destroy the wicked and to estab- 
lish the kingdom of God, I am reborn from age to age. 


He who realises the divine truth concerning My birth and 
life is not born again; and when he leaves his body, he 
becomes one with Me. 


Many have merged their existence in Mine, being freed from 
desire, fear and anger, filled always with Me and purified by 
the illuminating flame of self-abnegation. 


Howsoever men try to worship Me, so do I welcome them. 
By whatever path they travel, it leads to Me at last. 


Those who look for success, worship the Powers; and in this 
world their actions bear immediate fruit. 
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The four divisions of society | 
chant, the labourer) were created by Me, accol 
natural distribution of Qualities and instincts. I 
author of them, though 1 Myself do no action, and am 


changeless. 


My actions do not fetter Me, nor do I desire anything that 
they can bring. He who thus realises Me is not enslaved by 


action. 


In the light of this wisdom, our ancestors, who sought de- 
liverance, performed their acts. Act thou also, as did our 


fathers of old. 


What is action and what is inaction? It is a question which has 
bewildered the wise. But I will declare unto thee the philos- 
ophy of action, and knowing it, thou shalt be free from evil. 


It is necessary to consider what is right action, what is wrong 
action, and what is inaction, for mysterious is the law of 
| action. 


He who can see inaction in action, and action in inaction, 15 
the wisest among men. He is a saint, even though he still acts. 


The wise call him a sage, for whatever he undertakes is free 
from the motive of desire, and his deeds are purified by the 
fire of Wisdom. 


Having surrendered all claim to the results of his actions, 
always contented and independent, in reality he does 
nothing, even though he is apparently acting. 


È È ER - Expecting nothing, his mind and personality controlled 
E | without greed, doing bodily actions only; though he ac 
pi ^ yet he remains untainted. 
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Content with what comes to him without effort of his own 
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TA मया सृष्ट गुणकर्मविभागशः | 

TS कतारमाप मा बिद्धयकतारमव्यम्‌ ॥ १३ 

न मां कर्माणि लिम्पन्ति न मे कमैफले स्पृहा | 
शत मा याञभजानाति कमभिन स बध्यते ॥ १४ 
एवं ज्ञात्वा कृतं कमै पू्वेरपि տայիր 

कुरु कर्मे qup पूरेः զիմ कृतम्‌ Ա १५ 

कि कमे किमकर्मेति कवयो$प्यत्र मोहिताः | 

तत्त कम 1۲1 यज्ज्ञात्वा 6 
कमेणो ह्यपि बोद्धव्यं बोद्धव्यं च विकर्मण! | 
अकमेणश्च ब्रोद्धव्यं गहना कमणो गतिः । १७ 
कमेण्यकमे यः GRAO च | 

स वृद्विमान्मनुष्येषु स युक्तः कृत्खकमकृत्‌ Ա १८ 


यस्य सर्व समारम्भाः कामसंकल्पवर्जिता! | 
ज्ञानाग्रिदग्धकर्माणं तमाहुः पण्डितं बुधाः ॥ १९ 
ARA ազար नित्यतृप्तो निराश्रयः | 
कमेण्यभिम्रवृत्तोऽपि नेव किंचित्करोति सः Ա Ro 
निराशीयतचित्तात्मा AMARTE: | 

शारीरं केवलं कम FIATI किल्बिपम्‌ Il २१ 
यदृच्छालाभसंतुष्टो इंद्वातीतो विमत्सरः | 

समः सिद्धावसिद्धों कृत्वापि न निवध्यत || २२ 
गतसङ्गस्य मुक्तस्य ۱ 
यज्ञायाचरतः कमे समग्रं प्रविलीयते ॥ २३ 
त्रह्मापंण ब्रह्म SAMA त्रह्मणा हुतम्‌ | 

AGI तेन गन्तव्यं ब्रह्मकरमेसमाधिना || २४ 











देवमेबापरे यज्ञं योगिनः पर्युपासते | 
AMAA यज्ञं यज्ञेनेबोपजुहृति || ՀԿ 
श्रोत्रादीनी न्द्रियाण्यन्ये संयमाग्निषु JER | 
शब्दादीन्बिपयानन्य इन्द्रियाम्निपु TER ॥ २६ 
सर्वाणीन्द्रियकर्माणि प्राणकर्माणि चापरे | 
आत्मसंयमयोगाग्रौ JER ज्ञानदीपिते । २७ 
द्रव्य यज्ञास्तपोयज्ञा योगयज्ञास्तथापरे | 
स्ाध्यायज्ञानयज्ञाश्च यतयः संशितव्रताः Il २८ 
अपाने जुह्वति प्राणं प्राणेऽपानं तथापरे | 
प्राणापानगती रुद्धा प्राणायामपरायणाः || २९ 
अपरे नियताहाराः प्राणान्प्राणेषु जुह्वति | 
सर्वेऽप्येते यज्ञब्रिदो यज्ञक्षपितकल्मपाः || ३० 
AREA यान्ति ब्रह्म सनातनम्‌ | 
नायं लोकेऽस्त्ययज्ञस्य कुतोऽन्यः कुरुसत्तम || ३१ 


Some sages sacrifice to the Powers; others offer themselves 
on the altar of the Eternal. 


Some sacrifice their physical senses in the fire of self-control; 
others offer up their contact with external objects in the sacri- 
ficial fire of their senses. 


Others again sacrifice their activities and their vitality in the 
Spiritual fire of self-abnegation, kindled by wisdom. 


And yet others offer as their sacrifice weal th, austerities and 
meditation. Monks wedded to their vows renounce their 
scriptural learning and even their spiritual powers. 


There are some who practise control of the Vital Energy and 
govern the subtle forces of Prana and Apana, thereby sacri- 
ficing their Prana unto Apana, or their Apana unto Prana. 


Others, controlling their diet, sacrifice their worldly life to 
the spiritua] fire. All understand the principle of sacrifice, 42 
by its means their sins are washed away. 


ng the nectar of immortality, as the reward of sacrifice, 
| ce reach the Eterna]. This world is not for those who refuse 
| to sacrifice; much less the other world. 








एवं बहुविधा यज्ञा वितता ब्रह्मणो मुखे | 
कर्मजान्विद्धि rua ज्ञात्वा विमोक्ष्यसे ॥ ३२ 
श्रेयान्द्रव्यमयाधज्ञाज्ज्ञानयज्ञः परंतप | 

सब कर्माखिलं पार्थ ज्ञाने परिसमाप्यत ॥ २३ 
तद्विद्धि प्रणिपातन परिप्रश्नेन सेत्रया | 
उपदेक्ष्यन्ति ते ज्ञानं ज्ञानिनस्तत्तदशिनः 1 ३४ 
यज्ज्ञात्वा न पुनर्माहमेत्रं यास्यसि पाण्डव | 

येन भूतान्यशेषेण द्रक्ष्यसात्मन्यथो मयि ॥ ३५ 
अपि चेदसि पापेभ्यः Վ: पापकृत्तमः | 

at 3۳79377 «ԲԱ संतरिष्यसि ॥ 5 
यथैधांसि समिद्वोऽय्निर्मस्मसात्कुरुतेऽ्ुन | 
ज्ञानाग्निः स्वकर्माणि भस्मसात्कुरुते तथा ॥ २७ 
न हि ज्ञानेन सदृशं पवित्रमिह Rad | 

Հավ योगसंसिद्धः कालेनात्मनि विन्दति ॥ ३८ 


In this way other sacrifices too may be undergone for the 
Spirit's sake. Know thou that they all depend on action. 
Knowing this, thou shalt be free. 





The sacrifice of wisdom is superior to any material sacrifice, 
for, O Arjuna, the climax of action is always Realisation. 


This shalt thou learn by prostrating thyself at the Master's 
feet, by questioning Him and by serving Him. The wise who 
have realised the Truth will teach thee wisdom. 


Having known That, thou shalt never again be confounded; 
and, O Arjuna, by the power of that wisdom, thou shalt see 

all these people as if they were thine own Self, and therefore 
as Me. 


Be thou the greatest of all sinners, yet thou shalt cross over all 
sin by the ferryboat of wisdom. 


As the kindled fire consumes the fuel, so, O Arjuna, in the 
flame of wisdom the embers of action are burnt to ashes. 


There is nothing in the world so purifying as wisdom; and he 
who is a perfect saint finds that at last in his own Self. 
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he too who can 


He who is full of faith attains wisdom, and ; 
ere 


control his senses. Having attained that wisdom, he sha 


long attain the Supreme Peace. 


But the ignorant man, and he who has no faith, and the 
sceptic are lost. Neither in this world nor elsewhere is there 
any happiness in store for him who always doubts. 


But the man who has renounced his action for meditation, 
who has cleft his doubt in twain by the sword of wisdom, 
who remains always enthroned in his Self, is not bound by 


his acts. 
Therefore, cleaving asunder with the sword of wisdom the 


doubts of thy heart, which thine own ignorance has engen- 
dered, follow the Path of Wisdom and arise!" 


Thus, in the Holy Book the Bhagavad Gita, one of the Upani- 
shads, in the Science of the Supreme Spirit, in the Art of Self- 


Knowledge, in the colloquy between the Divine Lord Shri Krishna 


and the Prince Arjuna, stands the fourth chapter, entitled: 
Dnyana-Yoga or the Path of Wisdom. 


AGA ज्ञानं तत्परः संयतेन्द्रियः | 

ज्ञानं लब्ध्या परां शान्तिमचिरेणाधिगच्छतति ॥ ३९ 
अञ्ञश्चाश्रदधानश्च संशयात्मा विनश्यति | 

नायं लोकोऽस्ति न परो न सुखं संशयात्मनः ॥ T 
योगसंन्यस्तकर्माणं ज्ञानसंछिन्नसंशयम्‌ | 
आत्मवन्त न कर्माणि नित्रधन्ति धनंजय | ४१ 
तस्मादज्ञानसंभूतं हृत्स्थं ज्ञानासिनात्मनः | 
ठिचेनं संशयं TURARE भारत ॥ ४२ 


इति श्रीमद्भगवङ्गीतासु चतुर्थोऽध्यायः ॥ ४॥ 
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अजन उवाच | 
संन्यासं कमणां कृष्ण पुनर्योगं च TAA | 
यच्छ्रेय एतयोरेकं तन्मे ब्रूहि सुनिश्चितम्‌ ॥ १ 

ञ्रीभगवानुवाच | 
संन्यासः कमेयोगश्च निःश्रेयसकरावुभौ | 
तयोस्तु कमसंन्यासात्कर्मयोगो विशिष्यते ॥ २ 
ՀՎ: स नित्यसंन्यासी यो न द्वेष्टि ۱ 
ATA हि महाबाहो सुखं बन्धात्प्रमुच्यते ॥ 3 
सांख्ययोगो TOT: प्रवदान्ति न पण्डिताः | 
एकमप्यास्थितः सम्यशुभयोबिन्दते फलम्‌ ॥ ४ 
यत्सांख्यैः प्राप्यते खानं तद्योगेरपि गम्यते | 
एकं सांख्यं च योगं च यः पश्यति स पश्यति ॥ ५ 
संन्यासस्तु महाबाहो दृःखमाप्रुमयोगतः | 
योगयुक्तो Raa नचिरेणाधिगच्छति ॥ ६ 
योगयुक्तो विशुद्धात्मा बिजितात्मा जितेन्द्रियः | 


. संबभूतात्मभूतात्मा Չար न Թան ॥ ७ 


“Arjuna said: My Lord! At one moment Thou praisest renun- 





ciation of action; at another, right action. Tell me truly, I l 
pray, which of these is the more conducive to my highest 


welfare? 


Lord Shri Krishna replied: Renunciation of action and the path | 
of right action both lead to the highest; of the two, right È 


action is the better. 


He is a true ascetic who never desires or dislikes, who is 
uninfluenced by the opposites and is easily freed from 
bondage. 


Only the unenlightened speak of wisdom and right action as 
separate, not the wise. If any man knows one, he enjoys the 


fruit of both. 


The level which is reached by wisdom 15 attained through 
right action as well. He who perceives that the two are one, 
knows the truth. 


Without concentration, O Mighty Man, renunciation is dif- 
ficult. But the sage who is always meditating on the Divine, 
before long shall attain the Absolute. 


He who is spiritual, who is pure, who has overcome his 
senses and his personal self, who has realised his highest Self 


as the Self of all, such a one, even though he acts, is not 
bound by his acts. 





Though the saint sees, hears, touches, smells, eats, moves, नेव किंचित्करोमीति युक्तो मन्येत Taq | 
sleeps and breathes, yet he knows the Truth, and he knows पश्यञ्शुण्वन्स्पशास्रिघनश्न्गच्छन्सपञ्थसन्‌ Il Հ 
that it is not he who acts. प्रसपन्विसृजन्गृह्ृल्ुन्मिषन्निमिपन्नपि | 
इन्द्रियाणीन्द्रियार्थेषु ada इति धारयन्‌ ॥ ९ 
्रह्मण्याघाय कर्माणि सङ्गं त्यक्त्वा करोति यः | 
लिप्यते न a पापेन पद्मपत्रमिवाम्भसा 1 to 
कायेन मनसा वृद्धया केवले रिन्ट्रियैरपि | 


Though he talks, though he gives and receives, though he 
opens his eyes and shuts them, he still knows that his senses 
are merely disporting themselves among the objects of 


PERSEO योगिनः कमे FR सङ्गं त्यक्त्वात्मशुद्धये II ११ 
He who dedicates his actions to the Spirit, without any युक्तः कर्मफलं त्यक्त्वा शान्तिमामोति नेष्ठिकीम्‌ | 
personal attachment to them, he is no more tainted by sin अयुक्तः कामकारेण फले सक्तो निबध्यत । १२ 
than the water lily is wetted by water. सबैकर्माणि मनसा संन्यस्यास्ते सुखं वशी | 


नवद्वारे पुरे देही नैव कुर्वन्न कारयन्‌ Ա १३ 
न جوع‎ न कर्माणि लोकस्य सृजति TA: | 
न कमफलसंयोगं स्वभावस्तु प्रवतेते ॥ १४ 


The sage performs his action dispassionately, using his body, 
mind and intellect, and even his senses, always as a means of 
purification. 


Having abandoned the fruit of action, he wins eternal peace. 
Others unacquainted with spirituality, led by desire and 
clinging to the benefit which they think will follow their 
actions, become entangled by them. 


Mentally renouncing all actions, the self-controlled soul 
enjoys bliss in this body, the city of the nine gates, neither 
doing anything himself nor causing anything to be done. 


The Lord of this universe has not ordained activity, or any 
incentive thereto, or any relation between an act and its con- 
sequences. All this is the work of Nature. 
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The Lord does not accept responsibility for any man's sin or 
merit. Men are deluded because in them wisdom is sub- 
merged in ignorance. 


Surely wisdom is like the sun, revealing the supreme truth to 
those whose ignorance is dispelled by the wisdom of the Self. 


Meditating on the Divine, having faith in the Divine, con- 
centrating on the Divine and losing themselves in the Divine, 
their sins dissolved in wisdom, they go whence there is no 
return. 


Sages look equally upon all, whether he be a minister of 
learning and humility, or an infidel, or whether it be a cow, 
an elephant or a dog. 


Even in this world they conquer their earth-life whose 
minds, fixed on the Supreme, remain always balanced; for 
the Supreme has neither blemish nor bias. 


He who knows and lives in the Absolute remains unmoved 
and unperturbed; he is not elated by pleasure or depressed by 
pain. 

He finds happiness in his own Self, and enjoys eternal bliss, 
whose heart does not yearn for the contacts of earth and 
whose Self is one with the Everlasting. 


नादत्ते कस्यचित्पापं न चेव सुकृत RY: | 
अज्ञानेनाबृतं ज्ञानं तेन मुद्यन्ति जन्तवः ॥ १५ 
ज्ञानेन तु तदज्ञानं येषां नाशितमात्मनः | 
तेपामादित्यवज्ज्ञानं प्रकाशयति तत्परम्‌ Il १६ 
WE यस्तदा त्मानस्तन्निष्टास्तत्परायणाः | 

TH AGATA ज्ञाननिधूतकस्मपाः ॥ १७ 
विद्याविनयसंपन्न ब्राह्मणे गवि हस्तिनि | 

शुनि चेव श्वपाके च पण्डिताः समदर्शिनः ॥ १८ 
इहव तेजितः aut येषां साम्ये स्थितं मनः | 
निर्दोष हि समं ब्रह्म तस्माद्रझाणि ते स्थिताः ॥ १९ 
न Վ Վ प्राप्य नोडिजेत्याप्य चाप्रियम्‌ | 
ख्थिरवुद्धिरसंमूढो AAT स्थितः ॥ २० 
बाहस्पशेष्वसक्तात्मा विन्दत्यात्मनि यत्सुखम्‌ | 
स ब्रह्मयोगयुक्तात्मा सुखमक्षयम श्वत Ա २१ 
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xternal associations bring pain; 


The joys that spring from e له‎ 
bs and their endings. 1 he wise man 


they have their beginnings 
does not rejoice in them. 


He who, before he leaves his body, learns to surmount the 


promptings of desire and anger is a saint and is happy. 


He who is happy within his Self and has found Its peace, and 
in whom the inner light shines, that sage attains Eternal Bliss 


and becomes the Spirit Itself. 


Sages whose sins have been washed away, whose sense of 
separateness has vanished, who have subdued themselves, and 


seek only the welfare of all, come to the Eternal Spirit. 


Saints who know their Selves, who control their minds, and 
feel neither desire nor anger, find Eternal Bliss every where. 


Excluding external objects, his gaze fixed between the eye- 
brows, the inward and outward breathings passing equally 
through his nostrils; 


Governing sense, mind and intellect, intent on liberation, 
free from desire, fear and anger, the sage is forever free. 


Knowing me as Him who gladly receives all offerings of 
austerity and sacrifice, as the Mighty Ruler of all the Worlds 
and the Friend of all beings, he passes to Eternal Peace." 


Thus, in the Holy Book the Bhagavad Gita, one of the Upani- 
shads, in the Science of the Supreme Spirit, in the Art of Self- 
Knowledge, in the colloquy between the Divine Lord Shri Krishna 
and the Prince Arjuna, stands the fifth chapter, entitled: 

The Renunciation of Action. 


ये हि संस्पशजा भोगा दुःखयोनय E 
आद्यन्तवन्तः कोन्तेय न तेषु रमते ie | 
aada यः सोढुं ۳۵ "S 
कामक्रोधोद्धवं वेगं स युक्तः स सुखी नरः | 
योऽन्तःसुखोऽ नतरारामस्तथान्तज्यों तिरत 3 
स योगी त्रहमनिर्वाणं ्रह्मभूतोऽधिगच्छति | 


२२ 
| 


कक N 
लभन्त त्रह्मनिर्वाणमृपयः क्षीणकल्मषाः | 
छिन्नद्वैधा यतात्मानः सर्वभूत हवते रताः ॥ २५ 

. * t 


कामक्रोधवियुक्तानां यतीनां यतचेतसाम्‌ | 
अभितो ब्रह्मनिर्वाणं वतेते विदितात्मनाम्‌ । २ 
स्पर्शान्कृत्वा iaa IMI 
प्राणापानो समा कृत्वा नासाभ्यन्तरचारिणो ॥ २ 
यतेन्द्रियमनोवुद्धिमुनिर्मोक्षपरायणः | 
विगतेच्छाभयक्रोधो यः सदा मुक्त एव सः || २८ 
भोक्तारं यज्ञतपसां सवेलोकमहेश्वरम्‌ | 

सुहृदं सवभूतानां TAT मां शान्तिमृच्छति ॥ २९ 


इति श्रीमङ्गगवद्गीतासु पञ्चमोऽध्यायः ॥ ५॥ 
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“Lord Shri Krishna said: He who acts because it is his duty, not 
thinking of the consequences, is really spiritual and a true 
ascetic; and not he who merely observes rituals or who shuns 


all action. 


O Arjuna! Renunciation is in fact what is called Right 
Action. No one can become spiritual who has not renounced 


all desire. 


For the sage who seeks the heights of spiritual meditation, 
practice is the only method, and when he has attained them, 
he must maintain himself there by continual self-control. 


When a man renounces even the thought of initiating action, 
when he is not interested in sense objects or any results 
which may flow from his acts, then in truth he understands 
spirituality. 


Let him seek liberation by the help of his highest Self, and let 
him never disgrace his own Self. For that Self is his only 
friend; yet it may also be his enemy. 


To him who has conquered his lower nature by Its help, the 
Self is a friend, but to him who has not done ՏՕ, It is an 
enemy. 


The Self of him who is self-controlled and has attained peace 


is equally unmoved by heat or cold, pleasure or pain, honour 
or dishonour. | 


He who desires nothing but wisdom and s 
who has conquered his senses and who lo 
eye upon a lump of earth, a stone or fine 


piritual insight, 
oks with the same 


He looks impartially on all —lover, friend o 


diesel r foe; indiffer 
or hostile; alien or relative; virtuous or sinful ent 


gold, is the real saint. 


श्रीभगवानुचवाच | 
अनाश्रितः FIRE कार्य कर्म करोति यः | 


स संन्यासी च योगी च न निरग्निने चाक्रियः | ۱ 


यं संन्यासमिति TERI विद्वि पाण्डव | 
न हसंन्यस्तसंकल्पो योगी भवति कश्चन ॥ २ 
आरुरुक्षोम्रेनेयोग कर्म कारणमुच्यते | 
योगारूढस्य तस्यैव शमः कारणप्रुच्यते || ३ 
यदा हि नेन्द्रियार्थेषु न कमखनुपज्ञते | 
सर्वसंकल्पसंन्यासी योगारूढस्तदोच्यते ॥ ४ 
उद्धरेदात्मनात्मानं नात्मानमवसादयेत्‌ | 
आत्मेव ह्यात्मनो बन्धुरात्मैव रिपुरात्मनः ॥ ५ 
बन्धुरात्मात्मनस्तस्य येनात्मेवात्मना जितः | 
अनात्मनस्तु शत्रुत्वे वर्तेतात्मेब शत्रुवत्‌ ॥ ६ 
जितात्मनः प्रशान्तस्य परमात्मा समाहितः । 
शीताष्णसुखदुःखेषु तथा मानात्रमानयोः ॥ ७ 
ज्ञानविज्ञानतृप्तात्मा कूटस्थो विजितन्द्रियः | 
युक्त इत्युच्यते योगी 581213851233: ॥ ८ 
सुहृन्मित्रायुदासीनम ध्यखद्वेष्यबन्धुषु | 
साधुष्वपि च पापेषु समबुद्धिविशिष्यते ॥ ९ 
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योगी gata सततमात्मानं रहसि खितः | 
एकाकी यतचित्तात्मा निराशीरपरिग्रहः ॥ १० 
शुचौ देशे प्रतिष्ठाप्य स्थिरमासनमात्मनः | 
नात्युच्छितं नातिनीचं चेलाजिनकुशोत्तरम्‌ ॥ ११ 
तत्रैकाग्रं मनः कृत्वा यतचित्तेन्द्रियक्रियः | 
उपविइयासने युक्ष्याद्योगमात्मविशुद्धये ॥ १२ 
समं कायशिरोग्रीवं धारयन्नचलं ۱ 

arg नासिकाग्रं खं दिशश्चानत्रलोकयन्‌ ॥ १३ 
प्रशान्तात्मा बिगतभीत्रेह्मचारिव्रते खितः | 

मनः संयम्य ԿԱՎ युक्त आसीत मत्परः ॥ १४ 
THA सदात्मानं योगी नियतमानसः | 

शान्ति निर्वाणपरमां मत्संस्थामधिगच्छति ॥ १५ 


Let the student of spirituality try unceasingly to concentrate 
his mind; let him live in seclusion, absolutely alone, with 
mind and personality controlled, free from desire and with- 
out possessions. 


Having chosen a holy place, let him sit in a firm posture on a 
seat, neither too high nor too low, and covered with a grass 
mat, a deer skin and a cloth. 


Seated thus, his mind concentrated, its functions controlled 
and his senses governed, let him practise meditation for the 
purification of his lower nature. 


Let him hold body, head and neck erect, motionless and 
steady; let him look fixedly at the tip of his nose, turning 
neither to the right nor to the left. 


With peace in his heart and no fear, observing the vow of 
celibacy, with mind controlled and fixed on Me, let the 
student lose himself in contemplation of Me. 


Thus keeping his mind always in communion with Me, 
and with his thoughts subdued, he shall attain that Peace 
which is Mine and which will lead him to liberation at last. 


0 


नात्यश्नतस्तु योगोऽस्ति न चेकान्तमनश्नतः | 

न चातिसम्नशीठस्य जाग्रतो नैव TGA ॥ १६ 
युक्ताहारत्रिहारस्य युक्तचेष्टस्य कर्मसु | 
GAAS योगो AAA ۱ १७ 
यदा Rt ۱ 

निःस्पृहः ined युक्त इत्युच्यते तदा ॥ १८ 
यथा दीपो निवातखो नेङ्गते सोपमा ՅՅ | 
योगिनो यतचित्त युञ्जतो योगमात्मनः ॥ १९ 
यत्रोपरमते चित्तं निरुद्धं योगसेत्रया | 

यत्न चैत्रात्मनात्मानं पइ्यन्नात्मनि तुष्यति xo 
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Meditation is not for him who eats too much, nor for him 
who eats not at all; nor for him who is overmuch addicted to 
sleep, nor for him who is always awake. 


But for him who regulates his food and recreation, who 15 
balanced in action, in sleep and in waking, it shall dispel all 
unhappiness. 


When the mind, completely controlled, is centred in che 
Self, and free from all earthly desires, then is the man truly 
spiritual. 


The wise man who has conquered his mind and is absorbed 
in the Self is as a lamp which does not flicker, since it stands 
sheltered from every wind. 


There, where the whole nature is seen in the light of the Self, 
where the man abides within his Self and is satisfied, there, 
its functions restrained by its union with the Divine, the 
mind finds rest. 


सुखमात्यन्तिकं यत्तदुद्धिग्राद्यममतीन्ट्रियम्‌ | 

यत्र न dad खितश्रलति 5550: ॥ २९‏ هد 

d लब्ध्वा चापरं लाभं मन्यते नाधिकं ततः। 
यस्मिन्थितो न दुःखेन गुरुणापि विचाल्यते ॥ ՀՀ 
i विद्याहुःखसंयोगबियोगं योगसंज्ञितम्‌ | 

स निश्चयेन योक्तव्यो योगोऽनिरविण्णचतसा Il २३ 
संकल्पग्रभवान्कामांस्त्यक्त्वा सर्वानशेपतः | 
मनमैवेर्द्रियग्रामं विनियम्य समन्ततः Il २४ 

शनैः शनेरुपरमेद्ुद्या इतिगृह्दीतया | 

आत्मसंखं मनः कृत्वा न किंचिदपि चिन्तयेत्‌॥ २५ 
यता यतो निश्चरति 1 

ततस्ततो नियम्यैतदात्मन्येव ՀՎ नयेत्‌ ॥ २६ 
प्रशान्तमनसं ह्येनं योगिनं 1 

उपेति शान्तरजसं ब्रह्मभूतमकर्मषम्‌ || २७ 
TRAI सदात्मानं योगी विगतकल्मषः | 

सुखेन ब्रह्मसंस्पश्चमत्यन्तं सुखमश्ुत ॥ २८ 
सभूतखमात्मानं समेभूतानि चात्मनि | 

ईक्षते योगयुक्तात्मा सत्र समदशनः Il ՀԳ 

यो मां पश्यति aaa aa च AR ۱ 
तस्याहं न प्रणइयामि स च मे न प्रणश्यति ॥ ३० 
mara head यो मां भजत्येकत्वमाखितः | 

सथा बतेमानोऽपि a योगी मयि aaa ॥ ३१ 
आत्मौपम्येन AAA समं पश्यति योऽञुन | 

सुखं वा यदि वा दुःखं स योगी परमो मतः ॥ RR 


When he enjoys the Bliss which passes sense, and which onl 
the Pure Intellect can grasp, when he comes to rest Within 
his own highest Self, never again will he stray from rea] 


ity, 
Finding That, he will realise that there is no possession sg 
precious. And when once established there, no calamity can 


disturb him. 


This inner severance from the affliction of misery is spiritual- 
ity. It should be practised with determination and with a 
heart which refuses to be depressed. 


Renouncing every desire which imagination can conceive, 
controlling the senses at every point by the power of mind; 


Little by little, by the help of his reason controlled by forti- 
tude, let him attain peace; and, fixing his mind on the Self, let 
him not think of any other thing. 


When the volatile and wavering mind would wander, let him 
restrain it and bring it again to its allegiance to the Self. 


Supreme Bliss is the lot of the sage, whose mind attains Peace, 
whose passions subside, who is without sin, and who be- 
comes one with the Absolute. 


Thus, free from sin, abiding always in the Eternal, the saint 


enjoys without effort the Bliss which flows from realisation 
of the Infinite. 


He who experiences the unity of life sees his own Self in all 
beings, and all beings in his own Self, and looks on every 
thing with an impartial eye; 


He who sees Me in everything and everything in Me; him 
shall I never forsake, nor shall he lose Me. 


Ihe e who realises the unity of life and who worships Me 
in all beings, lives in Me, whatever may be his lot. 


O Arjuna! He is the perfect saint who, taught by the likenes 
within himself, sees the same Self everywhere, whether the 
outer form be pleasurable or painful. 
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अजुन उवाच | 
योऽयं योगस्त्वया प्रोक्तः साम्येन اجه‎ 
एतस्याहं न पश्यामि चश्वलत्वास्थिति 3 
चञ्चलं हि मनः कृष्ण प्रमाथि «ագ | 
तस्याहं निग्रहं मन्ये वायोरिव सुदुष्करम्‌ Il ३४ 
म्री भगवानुवाच | 
असंशयं महाबाहो मनो दुनिग्रहं चलम्‌ | 
अभ्यासेन तु FIA वेराग्येण च गृह्यते ॥ ३५ 
असंयतात्मना योगा दृष्प्राप इति मे मततिः 
TIAA तु यतता शक्रयोऽयापरुप्रुपायतः ١١ ३६ 
अजुन उवाच | 
अयतिः श्रद्धयोपेतो योगाच्चलितमानसः | 
अप्राप्य योगसंसिद्धिं कां गति कृष्ण गच्छति ॥ ३७ 
कञ्चिन्नोभयविश्रष्टारेछन्ना TAR | 
अप्रतिष्ठो महाबाहो विमूढो ब्रह्मणः पथि ॥ ३८ 
एतन्मे संशयं कृष्ण छेत्तुमहेस्यशेषतः | 
त्वदन्यः संशयस्यास्य छेत्ता न ह्युपपद्यते ॥ ३९ 


一 一 


Arjuna said: | do not see how I can attain this state of 


equanimity which Thou hast revealed, owing to the restless- 
ness of my mind. 


My Lord! Verily, the mind is fickle and turbulent, obstinate 
and strong, yea extremely difficult as the wind to control. 


Lord Shri Krishna replied: Doubtless, O Mighty One, the 
mind is fickle and exceedingly difficult to restrain, but, O son 
of Kunti, with practice and renunciation it can be done. 


It is not possible to attain Self-Realisation if a man does not 
know how to control himself; but for him who, striving by 
proper means, learns such control, it is possible. 


Arjuna asked: He who fails to control himself, whose mind 
falls from spiritual contemplation, who attains not perfection 
but retains his faith, what of him, my Lord? 


Having failed in both, my Lord, is he without hope, like a 
riven cloud having no support, lost on the spiritual road? 


My Lord! Thou art worthy to solve this doubt once and for 
all; save Thyself there is no one competent to do so. 


65 


| Lord Shri Krishna replied: My beloved child! There is no 
` destruction for him, either in this world or in the next. No 
` evil fate awaits him who treads the path of righteousness 


S 2x aving reached the worlds where the righteous dwell, and 
having remained there for many years, he who has slipped 
away from the path of spirituality will be born again in the 
— family of the pure, benevolent and prosperous 


` Or, he may be born in the family of the wise sages, though a 
— birth like this is, indeed, very difficult to obtain 


Then the experience acquired in his former life will revive 


$ z and with its help he will strive for perfection more eagerly 


Unconsciously he will return to the practices of his old life 
so that he who tries to realise spiritual consciousness is 


er many lives, the student of spirituality, who 


arnes esti ly strives, and whose sins are absolved, attains perfec- 
tion = d reaches the Supreme 


= ha; zave dG 373 7 Se f E 
shads, 'H the Science oj the Supreme Si rit, áo the 
/ <nowledg: H the col 001 y het: ween the Divine ] Lord i = “i ۱ 


nd the Prince Arjuna, stands the sixth chapter, entitled: 
, lea f = 
f Cot 170. | 








श्रीभगवाचुवाच | 
पार्थ नैवेह नामुत्र विनाशस्तस्य विद्यते | 
न हि FERRI तात गच्छति ॥ ४० 
प्राप्य पृण्यकृताल्लोकाजुपित्वा शाश्वतीः समाः | 
शुचीनां श्रीमतां गेहे योग श्रष्टोऽभिजायते ॥ ४१ 
अथ बा योगिनामेव कुले भवति धीमताम्‌ । 
एतद्धि gonad लोके जन्म यदीदृशम्‌ ॥ ४२ 
तत्र तं बुद्धिसंयोगं लभते Վերա | 
यतते च ततो भूयः संसिद्धौ कुरुनन्दन Il ४२ 
पूर्वाभ्यासेन aaa हियते झवशोऽपि सः | 
जिज्ञासुरपि योगस्य शब्दत्रह्मातिवतेते ॥ ४४ 
۲77717۲76 योगी संशुद्धकिल्यिपः | 
अनेकजन्मसंसिद्वस्ततो याति परां गतिम्‌ ॥ ४५ 


तपखिभ्योऽधिको योगी ज्ञानिभ्योऽपि मतोऽधिकः | 


कर्मिभ्यश्चाधिको योगी तस्माद्योगी भवाजुन || ४६ 
योगिनामपि सर्वेषां मद्रतेनान्तरात्मना | 
श्रद्धावान्भजते यो मां स मे युक्ततमो मतः | ४७ 


हति श्रीमद्भगगवद्गीताखु षष्ठोऽध्यायः ॥ & Il 
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श्रीभगवानुवाच | 
मय्यासक्तमनाः पार्थ योगं युझ्जन्मदाश्रयः | 
असंशयं समग्र मां यथा Հար तच्छृणु ॥ १ 
ज्ञानं तेऽहं सविज्ञानामिदं वक्ष्याम्यशेषतः | 
यज्ज्ञात्वा नेह भूयोऽन्यञ्ज्ञातव्यमत्रशिष्यते || Հ 
मनुष्याणां सहस्रेषु कश्रिद्यतति सिद्धये | 
यततामपि सिद्धानां कश्चिन्मां वेत्ति तत्वतः ॥ 3 
भूमिरापोऽनलो वायुः खं मनो बुद्धिरेव च | 
अहंकार इतीयं मे भिन्ना प्रकृतिरष्टधा || ४ 
अपरेयमितस्त्वन्यां wate बिद्धि मे पराम्‌ | 
जीवभूतां महाबाहो ययेदं ՎԱԿ जगत्‌ || ५ 
एतद्योनीनि भूतानि सर्वाणीत्युपधारय । 
अहं FRA जगतः प्रभवः प्रलयस्तथा ॥ ६ 
मत्तः परतरं नान्यत्किचिदास्ति धनंजय | 
मयि ՈՀ प्रोतं aa मणिगणा इव ॥ ७ 
रसोऽहमप्सु कौन्तेय प्रभासि शशिक्षयेयोः | 
प्रणवः AAT «ոշ: खे पौरुषं 29 ॥ > 
पुण्यो गन्धः एथिव्यां च तेजश्चास्मि विभावसौ | 
जीवनं सर्वभूतेषु तपश्चास्मि aay ॥ ९ 
बीजं मां सबैभूतानां बिद्धि पार्थं सनातनम्‌ | 
IRA तेजस्तेजखिनामहम्‌ Il १० 
बलं बलवतां Ae कामरागविवर्जितम्‌ | 
धर्माविरुद्धो भूतेषु कामोऽस्मि भरतर्पभ || ११ 
ये Վ सास्तिका भावा राजसास्तामसाश्च ये | 
मत्त एवेति तान्त्रिद्धि न cai तेषु ते माये ॥ १२ 
त्रिभिगुणमयैभोवैरेभिः सममिदं जगत्‌ | 
मोहितं नाभिजानाति मामेभ्यः परमव्ययम्‌ || १३ 


“Lord Shri Krishna said: Listen, O Arjuna! And I will 


tell the a 
actısj 1] 


lavi 
Ving Me for 


how thou shalt know Me in My full perfection, pr 
meditation with thy mind devoted to Me, and | 


thy refuge. 


[will reveal this knowledge unto thee, and how it may be 
realised; which, once accomplished, there remains notl 


ca d e un g 
else worth having in this life. 


Among thousands of men scar cely one strives for perfectio 
and even amongst those who gain occult powers, perch 
but one knows Me in truth. 


n, 
ance 


Earth, water, fire, air, ether, mind, intellect and personality; 
this is the eightfold division of My Manifested Nature. 


This is My inferior Nature; but distinct from this, O Valiant 
One, know thou that my Superior Nature is the very Life 
which sustains the universe. 


It is the womb of all being; for Iam He by Whom the worlds 
were created and shall be dissolved. 


O Arjuna! There is nothing higher than Me; all is strung 
upon Me as rows of pearls upon a thread. 


O Arjuna! | am the Fluidity in water, the Light in the sun and 
in the moon. I am the mystic syllable Om in the Vedic 
scriptures, the Sound in ether, the Virility in man. 


[ am the Fragrance of earth, the Brilliance of fire. I am the 
Life Force in all beings, and I am the Austerity of the ascetics. 


Know, O Arjuna, that I am the eternal Seed of being; 1 am 
the Intelligence of the intelligent, the Splendour of the 
resplendent. 


1 am the Strength of the strong, of them who are free from 
attachment and desire; and, O Arjuna, I am the Desire for 
righteousness. 


Whatever be the nature of their life, whether it be pure cr 
passionate or ignorant, they all are derived from Me. They 
are in Me, but I am not in them. 


The inhabitants of this world, misled by those natures which 


the Qualities have engendered, know not that I am mee 
than them all, and that I do not change. 
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ՀՔ ह्येषा गुणमयी मम माया दुरत्यया | 

मामेत्र ये प्रपद्यन्ते मायामेतां तरन्ति ते ॥ १४ 

न मां दुष्कृतिनो मूढाः प्रपद्यन्ते नराधमाः | 
माययापहृतज्ञाना आसुरं भावमाश्रिताः 1 १५ 
चतुर्विधा भजन्ते मां जनाः सुकृतिनो$जुंन | 

आर्तो जिज्चासुरर्थाथी ज्ञानी च भरतर्षम Il १६ 
तेपां ज्ञानी नित्ययुक्त एकभक्तिविशिष्यते | 

प्रियो हि ज्ञानिनोऽत्यर्थमहं स च मम प्रियः ॥ १७ 
उदाराः सर्व एवैते ज्ञानी त्वात्मैव मे मतम्‌ | 
आख्थितः a हि युक्तात्मा मामेवानुत्तमां गतिम्‌ ॥ १८ 
बहूनां जन्मनामन्ते ज्ञानवान्मां प्रपद्यते | 

बासुदेवः समिति स महात्मा सुदुलेभः ॥ १९ 
कामैसतेसतेहेतज्ञानाः प्रपद्यन्तेऽन्यदेवताः | 

तं त नियममास्थाय प्रकृत्या नियताः खया ॥ Ro 
यो यो यां यां तनुं भक्तः श्रद्धयार्चितुमिच्छति | 
तस्य तस्याचलां Agi तामेत्र विदधाम्यहम्‌ Ա २१ 
स तया श्रद्धया युक्तस्तस्या राधनमीहते | 

लभते च ततः कामान्मयैव विहितान्हि तान्‌ ॥ २२ 
अन्तवत्तु फलं तेपां 7۱ 
देवान्देवयजो यान्ति मद्भक्ता यान्ति मामपि 1 २३ 
अव्यक्तं व्यक्तिमापन्नं मन्यन्ते मामबुद्धयः । 

परं भावमजानन्तो ममाव्ययमनुत्तमम्‌ || २४ 

नाहं प्रकाशः պ योगमायासमावृतः | 

मूढोऽयं नाभिजानाति लोको मामजमव्ययम्‌ || ՀԿ 
वेदाहं समतीतानि बतेमानानि चाजुन | 
भविष्याणि च भूतानि मां तु वेद न कश्चन ॥ २६ 


Verily, this Divine Illusion of Phenomenon mani 
in the Qualities is difficult to surmount. Only th 
devote themselves to Me and to Me alone can 


testing itself 
ey who 


accomplish it 
The sinner, the ignorant, the vile, deprived of spiritug] 
ception by the glamour of Illusion, and he who pursue 


godless life — none of them shall find Me. 


per- 


Sa 


O Arjuna! The righteous who worship Me are grouped b 
stages: first they who suffer, next they who desire know 
edge, then they who thirst after truth, and lastly they who 
attain wisdom. 


Of all these, he who has gained wisdom, who meditates on 
Me without ceasing, devoting himself only to Me, he is the 
best; for by the wise man I am exceedingly beloved and the 
wise man, too, is beloved by Me. 


Noble-minded are they all, but the wise man I hold as my 
own Self; for he, remaining always at peace with Me, makes 


Me his final goal. 


After many lives, at last the wise man realises Me as I am. A 
man so enlightened that he sees God everywhere is very diffi- 
cult to find. 


They in whom wisdom is obscured by one desire or the 
other, worship the lesser Powers, practising many rites which 
vary according to their temperaments. 


But whatever the form of worship, if the devotee have faith, 
then upon his faith in that worship do I set My own seal. 


If he worships one form alone with real faith, then shall his 


desires be fulfilled through that only; for thus have I 


ordained. 


The fruit that comes to men of limited insight is, after all, 
finite. They who worship the Lower Powers attain them; but 
those who worship Me come unto Me alone. 


The ignorant think of Me, who am the Unmanifested Spirit 
as if I were really in human form. They do not understand 
that My Supreme Nature is changeless and most excellent. 


I am not visible to all, for I am enveloped by the illusion of 
Phenomenon. This deluded world does not know Me 25! he 
Unborn and the Imperishable. 


I know, O Arjuna, all beings in the past, the present and the 
future; but they do not know Me. 
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इच्छादेषसमुत्थेन FERITA भारत | 

समैभूतानि संमोहं at यान्ति परंतप ॥ २७ 

येपां त्वन्तगतं पापं जनानां पुण्यकमणाम्‌ | 

ते इंद्रमोहनिर्धुक्ता भजन्ते मां दृढव्रताः | २८ 
जरामरणमोक्षाय मामाश्रित्य यतन्ति ये । 

ते ब्रह्म तद्विदुः कृत्खमध्यात्मं कमे चाखिलम्‌ ॥ २९ 
साधिभूताधिदैवं मां साधियज्ञं च ये विदुः | 
प्रयाणकालेऽपि च मां ते बिदुयुक्तचेतसः ॥ ३० 


इति श्रीमद्भगवद्गीता सप्तमोऽध्यायः ॥ ७॥ 





O brave Arjuna! Man lives in a fairy world, deceived by the 
glamour of opposite sensations, infatuated by desire and 
aversion. 


But those who act righteously, in whom sin has been de- 
stroyed, who are free from the infatuation of the conflicting 
emotions, they worship Me with firm resolution. 


Those who make Me their refuge, who strive for liberation 
from decay and death, they realise the Supreme Spirit, which 
is their own real Self, and in which all action finds its 
consummation. 


Those who see Me in the life of the world, in the universal 
sacrifice, and as pure Divinity, keeping their minds steady, 
they live in Me, even in the crucial hour of death.” 


Thus, in the Holy Book the Bhagavad Gita, one of the Upani- 
shads, in the Science of the Supreme Spirit, in the Art of Self- 
Knowledge, in the colloquy between the Divine Lord Shri Krishna 
and the Prince Arjuna, stands the seventh chapter, entitled: 
Knowledge and Experience. 
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ASA उवाच | 

किं ويج‎ किमध्यात्मं किं कमे पुरुषोत्तम | 
अधिभूतं च किं प्रोक्तमधिदैवं किमुच्यत ॥ १ 
अधियज्ञः कथं कोऽत्र देहेऽस्मिन्मधुद्दन | 
प्रयाणक्राले च कथं ज्ञेयोऽसि नियतात्मभिः ॥ २ 

श्रीभगवानुवाच | 
अक्षरं ब्रह्म परमं खभावोऽध्यात्मञ्नुच्यते | 
भूतभावोद्भवकरो विसगेः कर्मसंज्ञितः ॥ 3 
अधिभूतं क्षरो भावः ۱ 
अधियज्ञोऽ्हमेवात्र देहे देहभृतां वर ॥ ४ 
अन्तकाले च मामेव स्मरन्मुकत्वा कलेवरम्‌ | 
यः प्रयाति a मद्भावं याति नास्त्यत्र संशयः ԱԿ 
यं यं वापि स्मरन्भावं त्यजत्यन्ते कलेवरम्‌ | 
तं तमेवैति कौन्तेय सदा तद्भावभावितः ॥ ६ 
तस्मात्सर्वेषु कालेपु मामनुस्मर युध्य | 
मय्यपितमनोवुद्धिर्मामेवेष्यस्यसंशयः || ७ 
अभ्यासयोगयुक्तेन चेतसा नान्यगामिना | 
परमं पुरुष दिव्यं याति पार्थानुचिन्तयन्‌ ॥ ८ 
कविं पुराणमनुशासितार- 

मणोरणीयांसमनुस्मरेद्यः | 
सस्य धातारमचिन्त्यरूप- 

7173 तमसः परस्तात्‌ ॥ ९ 
प्रयाणकाले मनसाचलेन 

भक्त्या युक्तो योगबलेन चेव | 
JAA प्राणमावेइय सम्य- 

क्स तं परं genui दिव्यम्‌ || १० 


“Arjuna asked: © Lord of Lords! What is that which men call 


कः Spirit, what is man’s Spiritual Nature, and what 
15 the Law? What is Matter and what is Divinity? 


Who is it who rules the spirit of sacrifice in man; and at the 


time of death how may those who have learned self-control 
come to the knowledge of Thee? 


The Lord Shri Krishna replied: The S upreme Spirit is the 
Highest Imperishable Self, and Its Nature is spiritual con- 
sciousness. The worlds have been created and are supported 
by an emanation from the Spirit which is called the Law. 


Matter consists of the forms that perish; Divinity is the 
Supreme Self; and He who inspires the spirit of sacrifice in 


man, O noblest of thy race, is Myself, Who now stand in 
human form before thee. 


Whosoever at the time of death thinks only of Me, and think- 
ing thus leaves the body and goes forth, assuredly he will 
know Me. 


On whatever sphere of being the mind of a man may be 
intent at the time of death, thither will he go. 


Therefore meditate always on Me, and fight; if thy mind and 
thy reason be fixed on Me, to Me shalt thou surely come. 


He whose mind does not wander, and who is engaged in 
constant meditation, attains the Supreme Spirit. 


Whoso meditates on the Omniscient, the Ancient, more 
Minute than the atom, yet the Ruler and Upholder of all, 
Unimaginable, Brilliant like the Sun, Beyond the reach of 
darkness; 


He who leaves the body with mind unmoved and filled with 
devotion, by the power of his meditation gathering between 
his eyebrows his whole vital energy, attains the Supreme. 
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यदक्षरं वेदबिदो वदन्ति 
बिशन्ति यद्यतयो वीतरागाः | 
यदिच्छन्तो «ԱՎԱ चरन्ति 
तत्त पदं संग्रहेण TAI Il ११ 
Հնար संयम्य मनो हृदि निरुध्य च | 
मूर्ध्याधायात्मनः प्राणमाखितो योगधारणाम्‌ ॥ १२ 
ओमित्येकाक्षरं ब्रह्म व्याहरन्मामनुस्मरन्‌ | 
'यः प्रयाति त्यजन्देहं स याति परमां AAT || १२ 
अनन्यचेताः सततं यो मां स्मरति नित्यशः | 
तस्याहं सुलभः पार्थ नियुक्तस्य योगिनः d १४ 
मामुपेत्य FAA दुःखालयमशाश्वतम्‌ | 
Agata महात्मानः संसिद्धिं परमां गता; ॥ १५ 
` ՅՈ पुनरावर्तिनोऽञुन | 
` արա तु कोन्तेय पुनर्जन्म न विद्यते ॥ १६ 


Now I will speak briefly of the imperishable goal, procla; 

by those versed in the scriptures, which the mystic M 
when free from passion, and for which he is content to 
undergo the vow of continence. 


Closing the gates of the body, drawing the forces of his mind 
into the heart and by the power of meditation concentrating 
his vital energy in the brain; 


Repeating Om, the Symbol of Eternity, holding Me alway; 
in remembrance, he who thus leaves his body and goes forth 
reaches the Spirit Supreme. 


To him who thinks constantly of Me, and of nothing else, to 
such an ever-faithful devotee, O Arjuna, am I ever accessible. 


Coming thus unto Me, these great souls go no more to the 
misery and death of earthly life, for they have gained per- 


fection. 


The worlds, with the whole realm of creation, come and go; 
but, O Arjuna, whoso comes to Me, for him there is no 
rebirth. 





Those who understand the cosmic day and cosmic night 
know that one day of creation is a thousand cycles, and that 


the night is of equal length. 


At the dawning of that day all objects in manifestation 
stream forth from the Unmanifest, and when evening falls 
they are dissolved into It again. 


The same multitude of beings, which have lived on earth so 
often, all are dissolved as the night of the universe 
approaches, to issue forth anew when morning breaks. 
Thus is it ordained. 


In truth, therefore, there is the Eternal Unmanifest, which is 
beyond and above the Unmanifest Spirit of Creation, which 
is never destroyed when all these beings perish. 


The wise say that the Unmanifest and Indestructible is the 
highest goal of all; when once That is reached, there is no 
return. That is My Blessed Home. 


O Arjuna! That Highest God, in Whom all beings abide, and 
Who pervades the entire universe, is reached only by whole- 
hearted devotion. 


Tia RA बिदुः | 

रात्रि युगसहस्रान्तां तेऽहोरात्रत्रिदो जनाः ॥ १७ 
अव्यक्ताद्यक्तयः सर्वा! प्रभवन्त्यहरागमे | 
रात्र्यागमे प्रलीयन्ते तत्रैवाव्यक्तसंज्ञके || १८ 
भूतग्रामः स एवायं भूत्वा भूत्वा प्रलीयते | 
रात्र्यागमञ्वशः पार्थ प्रभवत्यहरागमे || १९ 
परस्तस्मात्तु भावोऽन्योऽव्यक्तोऽव्यक्तातसनातनः | 
यः स॒ सर्वेषु भूतेषु नइयत्सु न विनश्यति || २० 
अव्यक्तोऽक्षर इत्युक्तस्तमाहुः परमां गतिम्‌ | 

यं प्राप्य न निवर्तन्ते तद्धाम परमं मम d २१ 
पुरुषः स परः पार्थ भक्त्या लभ्यस्त्वनन्यया | 
यस्यान्तःस्थानि भूतानि येन TA ततम्‌ ॥ २२ 





यत्र काले त्वनावृत्तिमावार्त्त चैव योगिनः | 
प्रयाता यान्ति तं कालं वक्ष्यामि भरतर्षभ ॥ २३ 
अग्निज्योतिरहः IE: पण्मासा उत्तरायणम्‌ | 
तत्र प्रयाता गच्छन्ति ब्रह्म ब्रह्मविदो जनाः ॥ २४ 
धूमो रात्रिस्तथा कृष्णः षण्मासा दक्षिणायनम्‌ | 
तत्र चान्द्रमसं ज्योतियोंगी प्राप्य Maga ॥ २५ 
EHEM गती ह्येते जगतः शाश्वते मते | 
एकया यात्यनाबृत्तिमन्ययाबतेते पुनः 1 २६ 
मैते सृती पार्थ जानन्योगी զեն कश्चन | 
तस्मात्सर्वेषु कालेषु योगयुक्तो भवाजुन Il २७ 
वेदेषु यज्ञेषु तपःसु चेव 

दानेषु यत्पुण्यफलं प्रदिष्टम्‌ | 
अत्येति तत्सवेमिदं विदित्वा 

योगी परं स्थानग्रुपेति चाद्यम्‌ ॥ २८ 


हति भ्रीमद्भगवद्गीताखु अष्टमोऽध्यायः ԱՀԱ 


Now I will tell thee, O Arjuna, of the times at which, if the 


mystics go forth, they do not return, and at which they go 
forth only to return. 


If knowing the Supreme Spirit the sage goes forth with fire 
and light, in the daytime, in the fortnight of the waxing 
moon and in the six months before the Northern summer 
solstice, he will attain the Supreme. 


But if he departs in gloom, at night, during the fortnight of 
the waning moon and in the six months before the Southern 
solstice, then he reaches but lunar light and he will be born 
again. 

These bright and dark paths out of the world have always 


existed. Whoso takes the former, returns not; he who chooses 
the latter, returns. 


O Arjuna! The saint knowing these paths is not confused. 
Therefore meditate perpetually. 


The sage who knows this passes beyond all merit that comes 
from the study of the scriptures, from sacrifice, from austeri- 
ties and charity, and reaches the Supreme Primeval Abode." 


Thus, in the Holy Book the Bhagavad Gita, one of the Upani- 
shads, in the Science of the Supreme Spirit, in the Art of Self- 
Knowledge, in the colloquy between the Divine Lord Shri Krishna 
and the Prince Arjuna, stands the eighth chapter, entitled: 


The Life Everlasting. 
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ATATATATA | 
इदं तु ते yaa RTE | 
ज्ञानं विज्ञानसहितं यज्ज्ञात्वा मोक्ष्यसेऽशुभात्‌ ॥ १ 
राजविद्या 1777 पवित्रमिदमुत्तमम्‌ | 
प्रत्यक्षावगमं We सुसुखं कतुमव्ययम्‌ ॥ २ 
अश्रद्दधानाः पुरुषा धर्मस्यास्य परंतप | 
अप्राप्य मां निवतन्ते मृत्युसंसारवत्मेनि ॥ २ 
मया ततमिदं सवे ۱ 
मत्थानि सर्वभूतानि न चाहं तेष्ववस्थितः ॥ ४ 
न च मत्खानि भूतानि ur योगमेश्वरम्‌ | 
भूतभृन्न च भूतस्थो ममात्मा भूतमावनः ॥ ५ 
यथाकाशस्थितो नित्यं वायुः FAT महान्‌ | 
तथा सर्वाणि भूतानि मत्खानीत्युपधारय ॥ ६ 


66 ۰ K P ۰ ۰ 
Lord Shri Krishna said: 1 will now reveal to thee, since thou 


doubtest not, that profound mysticism, which when fol- 
lowed by experience, shall liberate thee from sin. 


This is the Premier Science, the Sovereign Secret, the Purest 


and Best; intuitional, righteous; and to him who practiseth 
it pleasant beyond measure. 


They who have no faith in this teaching cannot find Me, but 
remain lost in the purlieus of this perishable world. 


The whole world is pervaded by Me, yet My form is not 
seen. All living things have their being in Me, yet I am not 
limited by them. 


Nevertheless, they do not consciously abide in Me. Such is 
My Divine Sovereignty that though I, the Supreme Self, am 
the cause and upholder of all, yet I remain outside. 


As the mighty wind, though moving everywhere, has no 
resting place but space, so have all these beings no home but 
Me. 
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समैभूतानि ata प्रकृति यान्ति ۱ 
कल्पक्षये पुनस्तानि कल्पादो विसृजाम्यहम्‌ Il ७ 
प्रकृति खामवष्टभ्य Ram पुनः पुनः | 
भूतग्राममिमं FRATI प्रकृतेवेशात्‌ ८ 

न च मां तानि कर्माणि निबधन्ति धनंजय | 
उदासीनवदासीनमसक्तं तेषु कमेसु ॥ ९ 
मयाध्यक्षेण प्रकृतिः 444 सचराचरम्‌ | 
हेतुनानेन कौन्तेय जगद्विपरिवर्तते Il १० 
अवजानन्ति मां मूढा माचुषीं तनुमाश्रितम्‌ | 

परं भावमजानन्तः मम भूतमहेश्वरम्‌ ॥ ११ 
मोघाशा मोघकर्माणो मोघज्ञाना विचेतसः | 
राक्षसीमासुरीं चेत्र प्रकृतिं मोहिनीं श्रिताः ॥ १२ 
महात्मानस्तु मां पाथे देवीं प्रकृतिमाश्रिताः | 
भजन्त्यनन्यमनसो ज्ञात्वा भूतादिमव्ययम्‌ ॥ १३ 
सततं कीतेयन्तो मां यतन्तश्च दृढव्रताः | 
नमस्यन्तश्च मां भक्त्या नित्ययुक्ता उपासते ॥ १४ 


All beings, O Arjuna, return at the close of 6۷۵۲ cosm; 
cycle into the realm of Nature, which isa part of Me ի 
> ANd at 


the beginning of the next I send them forth again. 


With the help of Nature, again and again I pour forth th 
whole multitude of beings, whether they will e 


Or no, for 
are ruled by My Will. Or they 


But these acts of Mine do not bind Me. Iremain Outside and 
unattached. 


Under My guidance, Nature produces all things movable and 
immovable. Thus it is, O Arjuna, that this universe revolves 


Fools disregard Me, seeing Me clad in human form. They 
know not that in My higher nature I am the Lord-God of al] 


Their hopes are vain, their actions worthless, their knowl- 
edge futile; they are without sense, deceitful, barbarous and 


godless. 


But the Great Souls, O Arjuna! Filled with My Divine 
Spirit, they worship Me, they fix their minds on Me and on 
Me alone, for they know that I am the imperishable Source 


of being. 


Always extolling Me, strenuous, firm in their vows, pros- 
trating themselves before Me, they worship Me continually 
with concentrated devotion. 





Br 


Others worship Me with full consciousness as the One, the 
Manifold, the Omnipresent, the Universal. 


[am the Oblation, the Sacrifice and the Worship; I am the 
Fuel and the Chant, I am the Butter offered to the fire, lam 
the Fire itself, and I am the Act of offering. 


I am the Father of the universe and its Mother; I am its 
Nourisher and its Grandfather; I am the Knowable and the 
Pure; Iam Om; and I am the Sacred Scriptures. 


[ am the Goal, the Sustainer, the Lord, the Witness, the 
Home, the Shelter, the Lover and the Origin; I am Life and 
Death; I am the Fountain and the Seed Imperishable. 


Iam the Heat of the Sun. I release and hold back the Rains. I 


am Death and Immortality; I am Being and Not-Being. 


Those who are versed in the scriptures, who drink the 
mystic Soma-juice and are purified from sin, but who while 


worshipping Me with sacrifices pray that I will lead them to 
heaven; they reach the holy world where lives the Controller 
of the Powers of Nature, and they enjoy the feasts of Paradise. 


Yet although they enjoy the spacious glories of Paradise, 
nevertheless, when their merit is exhausted, they are born 
again into this world of mortals. They have followed the 
letter of the scriptures, yet because they have sought but to 
fulfil their own desires, they must depart and return again 
and again. 


ज्ञानयज्ञेन चाप्यन्ये Ta ۱ 
एकत्वेन Tard बहुधा विश्वतोम्रुखम्‌ ॥ १५ 
अहं क्रतुरहं यज्ञः ۱ 
मत्रो$हमहमेवाज्पमहमम्रिरहं हुतम्‌ ॥ १६ 
पिताहमस्य जगतो माता धाता पितामहः | 
वेद्ये पवित्रमोंकार FFT «Ա च Il १७ 
गतिभर्ता प्रभुः साक्षी निवासः शरणं सुहृत्‌ | 
प्रभवः प्रलयः स्थानं निधानं बीजमव्ययम्‌ ॥ १८ 
तपाम्यहमहं वर्ष निगृह्णाम्युत्सृजामि च | 
अमृत चेव मृत्युश्च सदसच्चाहमर्जुन ॥ १९ 
त्रैविद्या मां सोमपाः पूतपापा 

RA खगतिं प्राथयन्ते | 
त MINA सुरेन्द्रलोक 

मश्नन्ति दिव्यान्दिवि देवभोगान्‌ ॥ Ro 
ते तं भुक्त्वा खगलोक॑ विशाल 

क्षीणे gor मत्येलोकं विशन्ति | 
एवं त्रयीधम मनुप्रपन्ना 

गतागतं कामकामा लभन्ते ॥ २१ 
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But if a man will meditate on Me and Me alone, and will 
worship Me always and every where, I will take upon Myself 
the fulfilment of his aspiration, and I will safeguard whatso- 
ever he shall attain. 


Even those who worship the lesser Powers, if they do so with 
faith, they thereby worship Me, though not in the right way. 


I am the willing recipient of sacrifice, and I am its true Lord. 
But these do not know Me in truth, and so they sink back. 


The votaries of the lesser Powers go to them; the devotees of 
spirits go to them; they who worship the Powers of Dark- 
ness, to such Powers shall they go; and so, too, those who 
worship Me shall come unto Me. 


Whatever a man offers to Me, whether it be a leaf, or a 
flower, or fruit, or water, I accept it, for it is offered with 
devotion and purity of mind. 


Whatever thou doest, whatever thou dost eat, whatever thou 
dost sacrifice and give, whatever austerities thou practisest, 
do all as an offering to Me. 


So shall thy action be attended by no result, either good or 


bad; but through the spirit of renunciation thou shalt come 
to Me and be free. 


अनन्याश्रिन्तयन्तो मां ये जनाः पर्युपासते | 
तेपां नित्याभियुक्तानां योगक्षेमं वहाम्यहम्‌ || २२ 
येऽप्यन्यदेवता भक्ता यजन्ते श्रद्ध यान्तरिताः | 
तेऽपि मामेव कौन्तेय րարի Il २३ 
अह हि सश्रेयज्ञानां भोक्ता च प्रभुरेव च | 
न तु मामभिजानन्ति तचेनातश्रयवन्ति ते ॥ २४ 
यान्ति देवव्रता देवान्पिवृन्यान्ति Rara: | 
भूतानि यान्ति भूतेज्या यान्ति मद्याजिनोऽपि माम्‌ ॥ २५ 
पत्र पुष्पं फलं तोयं यो मे भक्त्या प्रयच्छति | 
ACE भक्त्युपहृतमश्नामि प्रयतात्मनः ॥ २६ 
यत्करोषि यदश्नासि यज्जुहोषि ददासि यत्‌ | 
यत्तपस्यसि कौन्तेय तत्कुरुष्व मदर्पणम्‌ ॥ २७ 
शुभाशुभफलैरेवं मोक्ष्यसे कमबन्धनेः | 
संन्यासयोगयुक्तात्मा Aga मामुपैष्यासि ॥ २८ 

















समोऽहं सर्वभूतेषु न मे 39155 न प्र 
ये भजन्ति तु मां भक्त्या मथि 

अपि चेत्सुदुराचारो भजत TRI N 
साधुरेव स मन्तव्यः جم‎ TRR R a, ; 
क्षिप्रं भवति धर्मात्मा शश्वच्छास्ति | է 
कौन्तेय प्रतिजानीहि न मे भक्तः प्रणश्यति ॥ վ 
मां हि पाथ व्यपाश्रित्य येऽपि y 

खिया वश्यास्तथा शूद्रास्तेऽपि यान्ति परां ۸ 
किं पुनर्त्राह्मणाः पुण्या भक्ता राजर्षयस्तथा | E 
अनित्यमसुखं लोकमिमं प्राप्य भजख माम्‌॥३३ | 
मन्मना भव मद्भक्तो मद्याजी मां TAREE | 
मामेवेष्यासे युक्‍त्वेबमात्मानं मत्परायणः ll ३४ 


इति श्रीमद्धगवद्रीतासु नवमोऽध्यायः | 可 





[ am the same to all beings. I favour none, and I hate none. 
But those who worship Me devotedly, they live in Me, and I 


in them. 

Even the most sinful, if he worship Me with his whole 
heart, shall be considered righteous, for he is treading the 
right path. 


He shall attain spirituality ere long, and Eternal Peace shall 
be his. O Arjuna! Believe me, My devotee is never lost. 


For even the children of sinful parents, and those miscalled 
the weaker sex, and merchants, and labourers, if only they 
will make Me their refuge, they shall attain the Highest. 


What need then to mention the holy Ministers of God, the 
devotees and the saintly rulers? Do thou, therefore, born in 


this changing and miserable world, do thou too worship Me. 


Fix thy mind on Me, devote thyself to Me, sacrifice for Me, 
surrender to Me, make Me the object of thy aspirations, and 
thou shalt assuredly become one with Me, Who am thine 
own Self." 


Thus, in the Holy Book the Bhagavad Gita, one of the Upani- 
shads, in the Science of the Supreme Spirit, in the Art of Self- 
Knowledge, in the colloquy between the Divine Lord Shri Krishna 
and the Prince Arjuna, stands the ninth chapter, entitled: 

The Science of Sciences and the Mystery of Mysteries. 
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श्रीभगवानुवाच | 
भूय एव महाबाहो झणु मे परमं वचः | 
यत्तेऽहं प्रीयमाणाय वक्ष्यामि हितकाम्यया || ؟‎ 
न मे fg सुरगणाः प्रभवं न महर्षयः | 
अहमादिहि देवानां महपीणां च AAT ॥ २ 
यो मामजमनादिं च वेत्ति लोकमहेश्वरम्‌ | 
असंमूढः स मर्त्येषु सबंपापैः प्रमुच्यते ॥ रे 
बुद्धिज्ञीनमसंमोहः क्षमा सत्यं दमः शमः | 
सुखं दुःखं भवोऽभावो भयं चाभयमेव च ॥ ४ 
अहिंसा समता तुष्टिस्तपो दानं ARISTA: | 
भवन्ति भावा भूतानां मत्त एव ۲ 
महर्षयः सप्त qd चत्वारो मनवस्तथा | 
WRT मानसा जाता येपां लोक इमाः प्रजाः ॥ ६ 
एतां विभूतिं योगं च मम यो वेत्ति तत्ततः | 
सोऽत्रिकम्पेन योगेन युज्यते नात्र संशयः ॥ ७ 
अहं AAA प्रभवो मत्तः सर्व प्रबतेते | 
इति मत्वा भजन्ते मां बुधा भावसमन्विताः ॥ ८ 
मच्चित्ता मद्गतप्राणा बोधयन्तः परस्परम्‌ | 
कथयन्तश्च मां नित्यं तुष्यन्ति च रमन्ति च ॥ ९ 
तेषां सततयुक्तानां भजतां प्रीतिपू्ेकम्‌ | 
ददामि बुद्धियोगं Հ येन माम्नुपयान्ति ते ॥ १० 
तेपामेत्रानुकम्पार्थमहमज्ञानजं तमः | 
नाशयाम्यात्मभावस्थो ज्ञानदीपेन भाखता ॥ ११ 


“Lord Shri Krishna said: Now, O Prince! Listen to 


advice, which I give thee for the sake of thy welfare, fo ւ 
> MI thoy 


art My beloved. 


Neither the professors of divinity nor the ereat 


ascetics k 
ee E 
My origin, for I am the source of them all. ՉԱ 


He who knows Me as the unborn, without beginning th 

; ‘ Տ » ԱՇ 
Lord of the universe, he, stripped of his delusions, becomes 
free from all conceivable sin. 


Intelligence, wisdom, non-illusion, forgiveness, truth, self. 
control, calmness, pleasure, pain, birth, death, fear and fe 
lessness; 


Ar- 


Harmlessness, equanimity, contentment, austerity, benefi- 
cence, fame and failure, all these, the characteristics of 
beings, spring from Me only. 


The seven Great Seers, the Progenitors of mankind, the 
Ancient Four," and the Lawgivers were born of My Will and 
came forth direct from Me. The race of mankind has sprung 
from them. 


He who rightly understands My manifested glory and My 
Creative Power, beyond doubt attains perfect Peace. 


I am the source of all; from Me everything flows. Therefore 
the wise worship Me with unchanging devotion. 


With minds concentrated on Me, with lives absorbed in Me, 
and enlightening each other, they ever feel content and 
happy. 


To those who are always devout and who worship Me with 


love, I give the power of discrimination, which leads them to 
Me. 


By My grace, I live in their hearts : and I dispel the darkness 
of ignorance by the shining light of wisdom. 


* x Է ; 
en Atri, Angira, Pulah, Kratu, Pulastya, Vashishtha. 
e Masters: Sanak, Sanandan, Sanatan, Sanatkumar. 
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Arjuna asked: Thou art the Supreme Spirit, the Eternal Home, 
the Holiest of the Holy, the Eternal Divine Self, the Primal 
God, the Unborn and the Omnipresent. 


So have said the seers and the divine sage Narada; as well as 
Asita, Devala and Vyasa; and Thou Thyself also sayest it. 


I believe in what Thou hast said, my Lord! For neither the 
godly nor the godless comprehend Thy manifestation. 


Thou alone knowest Thyself, by the power of Thy Self; 
Thou the Supreme Spirit, the Source and Master of all being, 
the Lord of Lords, the Ruler of the Universe. 


Please tell me all about Thy glorious manifestations, by 
means of which Thou pervadest the world. 


O Master! How shall I, by constant meditation, know Thee? 
My Lord! What are Thy various manifestations through 
which I am to meditate on Thee? 


Tell me again, I pray, about the fullness of Thy power and 


Thy glory; for I feel that I am never satisfied when T listen 
to Thy immortal words. 
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ASI उवाच | 
परं ब्रह्म परं धाम पवित्र परमं ۱ 
पुरुषं शाश्वत दिव्यमादिदेवमजं विभुम्‌ ॥ १२ 
आहुस्त्वामृषयः सर्वे देवर्पिनीरदस्तथा | 
असितो देवलो व्यासः खयं चेव ब्रवीषि में ॥ १३ 
सर्वमेतदृतं मन्ये यन्मां वदसि केशव | 
न हि ٩ भगवन्व्यक्तिं विदुर्देवा न दानवा! ॥ १४ 
खयमेवात्मनात्मानं वेत्थ Վ पुरुषोत्तम | 
भूतभावन भूतेश देवदेव जगत्पते ॥ १५ 
वक्तुमहेस्यशेषेण दिव्या ह्यात्मविभूतयः | 
याभिर्विभूतिमिलोकानिमांस्त्वं व्याप्य तिष्ठसि ॥ १६ 
कर्थं विद्यामहं योगिंस्त्वां सदा ۹ 
केषु փվ च भावेषु चिन्त्योऽसि भगवन्मया ll 19 
विस्तरेणात्मनो योगं विभूतिं च जनार्दन | 
भूयः कथय a Waa 418 ASAT | V 





Lord Shri Krishna replied: So be it, My beloved friend! I will 
unfold to thee some of the chief aspects of My glory. Of its 


full extent there is no end. 


O Arjuna! I am the Self, seated in the hearts of all beings; I am 
the beginning and the life, and I am the end of them all. 


Of all creative Powers I am the Creator, of luminaries the 
Sun; the Whirlwind among the winds, and the Moon among 
planets. 


Of the Vedas I am the Hymns, I am the Electric Force in the 
Powers of Nature; of the senses I am the Mind; and I am the 
Intelligence in all that lives. 


Among Forces of Vitality I am the Life, Iam Mammon to the 
heathen and the godless; I am the Energy in fire, earth, wind, 
sky, heaven, sun, moon and planets; and among mountains 
am the Mount Meru. 


श्रीभगवानुचाच | 
हन्त त कथयिष्यामि दिव्या ARAN: | 
प्राधान्यतः FONG नास्त्यन्तो विस्तरस्य मे ॥ १९ 
अहमात्मा गुडाकेश सवेभूताशयखितः | 
अहमादिश्च मध्यं च भूतानामन्त एव च ॥ २० 
आदित्यानामहं विष्णु्यातिषां रविरंशुमान्‌ | 
मरीचिमेरुतामस्मि नक्षत्राणामहं शशी ॥ २१ 
वेदानां सामवेदोऽस्मि देवानामस्मि वासवः | 
इन्द्रियाणां मनश्चास्मि भूतानामस्मि चेतना ॥ २२ 
रुद्राणां शंकरश्चास्मि वित्तेशो यक्षरक्षसाम्‌ | 
वसूनां पावकश्चास्मि मेरुः शिखरिणामहम्‌ Il ՀՀ 
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E पुरोधसां च मुख्यं मां विद्वि पार्थ बृहस्पतिम्‌ | 
= सेनानीनामहं स्कन्दः सरसामस्मि सागरः ॥ २४ 
E महषीणां भृगुरहं गिरामस्म्येकमक्षरम्‌ | 

| : यज्ञानां जपयज्ञोऽस्मिः स्थावराणां हिमालयः ॥ २५ 

۱ अश्वत्थः सर्ववृक्षाणां देवपीणां च नारदः | 

۱ गन्धर्वाणां चित्ररथः सिद्धानां कपिलो ga ॥ २६ 

۱ Sora बिद्धि माममृतोद्भवम्‌ | 

[- ऐरावत गजेन्द्राणां नराणां च नराधिपम्‌ || २७ 

۱ आयुधानामहं qui धेनूनामस्मि कामधुक्‌ | 

AMAA RE: सर्पाणामस्मि वासुकिः ॥ ՀՀ 

अनन्तश्चास्मि नागानां वरुणो यादसामहम्‌ | 

पिदणामर्यमा चास्मि यमः संयमतामहम्‌ ॥ २९ 
NETE दैत्यानां कालः HOTTA | 
मृगाणां च मृगेन्द्रोऽहं वैनतेयश्च पक्षिणाम्‌ । ३० 
पवन! ATA रामः 1 

E. ۱ झषाणां ARCA स्रोतसामस्मि 15۱۸۱3۲ 





| सर्गाणामादिरन्तश्न मध्यं चेत्राहमजुन | 

È अध्यात्मविद्या विद्यानां वादः प्रवदतामहम्‌ || ३२ 
E: अक्षराणामकारोऽसि 82: सामासिकस्य च | 

= अहमेवाक्षयः कालो धाताहं RTI: || 3 





E मृत्यु: REE मविष्यताम्‌ | 
= EE V ی‎ ` कीतिं states नारीणां स्मृतिर्मेधा इतिः क्षमा || ३४ 
SS 
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5 Chief, and of waters I am the Ocean. 
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Of the great seers I am Bhrigu, of words Iam Om, of offe irm 


ings | am the silent prayer, among things immovable I am the 
Himalayas 


Of trees I am the sacred Fig-tree, of the Divine Seers Narada. 


of the heavenly singers I am Chitraratha, their Leader, and o£ 
sages I am Kapila 


Know that among horses I am Pegasus, the heaven-born; 


among the lordly elephants I am the White one, and I am the 
Ruler among men. 


I am the Thunderbolt among weapons; of cows I am the 
Cow of Plenty, I am Passion in those who procreate, and I 
am the Cobra among serpents. 


I am the King-python among snakes, I am the Aqueous 
Principle among those that live in water, I am the Father of 
fathers, and among rulers I am Death. 


And I am the devotee Prahlad among the heathen; of Time 
I am the Eternal Present; I am the Lion among beasts and the 
Eagle among birds. 


I am the Wind among the purifiers, the King Rama among 
warriors; I am the Crocodile among the fishes, and I am the 
Ganges among the rivers. 


I am the Beginning, the Middle and the End in creation; 
among sciences, I am the science of Spirituality; | am the o जा 
Discussion among disputants id | | id 


Of letters I am A; I am the copulative in compound words; I 


splendid; I am Victc = ey 
the pure | 
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I am Shri Krishna among the Vrishni-clan and Arjuna among 
the Pandavas; of the saints I am Vyasa, and I am the Shu- 
kracharya among the sages. 


I am the Sceptre of rulers, the Strategy of the conquerors, the 
Silence of mystery, the Wisdom of the wise. 


I am the Seed of all being, O Arjuna! No creature moving or 
unmoving can live without Me. 


O Arjuna! The aspects of My divine life are endless. I have 
mentioned but a few by way of illustration. 


Whatever is glorious, excellent, beautiful and mighty, be 
assured that it comes from a fragment of My splendour. 


But what is the use of all these details to thee? O Arjuna! 
I sustain this universe with only a small part of Myself." 


Thus, in the Holy Book the Bhagavad Gita, one of the Upani- 
shads, in the Science of the Supreme Spirit, in the Art of Self- 
Knowledge, in the colloquy between the Divine Lord Shri Krishn 
and the Prince Arjuna, stands the tenth chapter, entitled: 
The Divine Manifestations. | | 
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aa वासुदेवोऽस्मि पाण्डवानां धर्नजयः | 
मुनीनामप्यहं व्यासः कवीनामुशना कविः կ ३७ 
दण्डो दमयतामस्मि नीतिरस्मि जिगीषताम्‌ | 
मोनं चेत्रासि गुह्यानां ज्ञान ज्ञानवतामहम्‌ ॥ ३८ 
यच्चापि सवभूतानां बीजं तदहमजुन | 

न तदस्ति विना यत्स्यान्मया भूतं चराचरम्‌ ॥ ३९ 
नान्तोऽस्ति मम दिव्यानां विभूतीनां परंतप | 

एप RN: प्रोक्तो विभूतेर्विस्तरो मया ॥ ४० 
यद्यद्विभूतिमत्स् श्रीमदूजितमेव वा | 
तत्तदेवावगच्छ त्वं मम तेजोशसंभवम्‌ Ա ४१ 
अथ वा बहुनेतन किं ज्ञातेन तवाजुन | 
विष्टभ्याहमिदं कृत्स्नमेकांशेन खितो जगत्‌ ॥ ४२ 


इति श्रीमद्भगवद्गीतासु दशम्रोऽध्यायः | 10 Il 
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ELEVEN 
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THE COSMIC VISION 
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< Arjuna said: My Lord! Thy words concerning the Supreme 


Secret of Self, given for my blessing, have dispelled the 


illusions which surrounded me. 


O Lord, whose eyes are like the lotus petal! Thou hast 
described in detail the origin and the dissolution of being, 


and Thine own Eternal Majesty. 


I believe all as Thou hast declared it. I long now to have a 
vision of Thy Divine Form, O Thou Most High! 


If Thou thinkest that it can be made possible for me to see It, 
show me, O Lord of Lords, Thine own Eternal Self! 


Lord Shri Krishna replied: Behold, O Arjuna! My celestial 
forms, by hundreds and thousands, various in kind, in colour 


and in shape. 


Behold thou the Powers of Nature: fire, earth, wind and 

sky; the sun, the heavens, the moon, the stars; all the forces of 
vitality and of healing; and the roving winds. See the myriad 
wonders revealed to none but thee. 


Here, in Me living as one, O Arjuna, behold the whole uni- 
verse, movable and immovable, and anything else that thou 
wouldst see! 


Yet since with mortal eyes thou canst not see Me, lo! I give 
thee the Divine Sight. See now the glory of My Sov- 
ereignty." 


अजुन उवाच | 
मदनुग्रहाय परमं TTT Ra 
TaN वचस्तेन मोहोऽयं विगतो ۱ 
भवाप्ययौ हि भूतानां श्रुतौ तिहते a 
त्वत्तः कमलपत्राक्ष माहात्म्यमपि 7۳ 
एवमेतद्यथात्थ त्वमात्मानं परमेश्वर | 
द्रष्टमेच्छामि ते रूपमैश्वरं पुरुषोत्तम || ३ 
मन्यसे यदि तच्छक्यं मया «երն प्रभो 
योगेश्वर ततो मे Վ दशयात्मानमच् ۱ 
«۲77۲77755 | 
TIT मे पार्थ रुपाणि शतशोऽथ agag: | 
नानाविधानि दिव्यानि नानावर्णाळृतीनि च y ५ 
प्यादित्यान्वसरन्रुद्रानश्विनौ मरुतस्तथा | 
बहून्यदृष्टपूर्वाणि पश्याश्र्याणि भारत || ६ 
इहैकस्थं MHA पश्याद्य सचराचरम्‌ | 
मम देहे गुडाकेश यच्चान्यटरष्टुमिच्छसि || ७ 
न तु मां शक्यसे FEA FAN | 
दिव्यं ददामि ते ag: पश्य मे योगमैश्वरम्‌ ॥ ८ 


॥ १ 
या। 


TH || ४ 





۳ 
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Sanjaya continued: “Having thus spoken, O King, the Lo rd Shri 
Krishna, the Almighty Prince of Wisdom, sho wed to Arjuna the 
Supreme Form of the Great God. 

nd mouths, and mystic forms innumer- 


There were countless eyes 6 
and flaming celestial weapons. 


able, with shining ornaments 


ES Crowned with heavenly garlands, clothed in shining garments, 

: anointed with divine unctions, He showed Himself as the Resplen- 

| dent One, Marvellous, Boundless, Omnipresent. 
ELO Could a thousand suns blaze forth together it would be but a faint 
:: reflection of the radiance of the Lord-God. 
E. In that vision Arjuna saw the universe, with its manifold shapes, all 
5 embraced in One, its Supreme Lord. 















IE Thereupon Arjuna, dumb with awe, his hair on end, his head 
È < Վ a b 0 र Ù 4 d ۰ ۰ 
E bowed, his hands clasped in salutation, addressed the Lord thus: 


Arjuna said: O Almighty God! see in Thee the powers of 
E Nature, the various creatures of the world, the Progenitor on 
` his lotus throne, the Sages and the shining angels. 
7 see Thee, infinite in form, With, as it were, faces, eyes and 
"Eom e Y is beginning, no middle, no end; O Thou 
` Lord of the Universe, Whose Form is universal! 


oer 
Լ >> De x 
«իշ a LA A 
VR TY EL A 
0 

ne 5 Պ 


blaze of splendc pu EX an gaze on thee, so radiant 


TIBET նը a m "ONE T 

TIEN an t 1 Cr re he Ps in cis कळ d र - 

ce ^ Hee with the crown, the sceptre and the discus; a 
Thou art, elov Kreis: eth اه‎ |, 
2200 all, Bi Wing IKE > b azine fire brillian 
immeasurable... | > mU puss che sun, 





संजय उवाच | 
एवमुक्त्वा राजन्महायोगेश्वर 
i हरिः | 
à SHAT ॥ ९ 
अनकवकत्रनयन قط‎ शनम | 
अनेकदिव्याभरणं दिव्यानेकोद्रतायुषप॥ e 
दिव्यमाल्याम्वरधरं SNE E 
eiim देवमनन्तं A 
दिवि RARA भवेद्युगपदुत्थिता | ۱ 
यदि at सदृशी सा स्याद्भासस्तस्य महात्मन: ॥ {२ | 
ԻՎ ՎԱՏ प्रविभक्तमनेकधा | ۱ 
अपश्यद्देवदेवस्य शरीरे पाण्डवस्तदा || १३ 
ततः स विस्मयाविष्टो हृष्टरोमा धनंजय! | 
प्रणम्य शिरसा देवं कृताञ्जलिरभाषत ॥ १४ 
अजुन उवाच | 
पइयामि ՀՎ देव देहे 
सर्वास्तथा भूतविशेषसंघान्‌ | 
ब्रह्माणमीश कमलासनस्थ- 
aña aguanta दिव्यान्‌ ॥ १५ 
अनेकबाहूदरवक्त्रनेत्र 
पइ्यामि त्या सवेतो5नन्तरूपमू | 
नान्तं न मध्यं न पुनस्तवार्दि 
पञ्यामि विश्वेश्वर विश्वरूप ॥ १ 
किरीटिनं गदिनं चक्रिणं च 
तेजोराशि सेतो दीप्तिमन्तम्‌ | 
पश्यामि त्वां दुर्निरीक्ष्यं समन्ताः 


दीप्वानलार्कब्यतिमप्रमेयम्‌ ॥ १ 





Imperishable art Thou, the Sole One worthy to be known, 
the priceless Treasure-house of the universe, the immortal 
Guardian of the Life Eternal, the Spirit Everlasting. 


Without beginning, without middle and without end, 
infinite in power, Thine arms all-embracing, the sun and 
moon Thine eyes, Thy face beaming with the fire of 
sacrifice, flooding the whole universe with light. 


Alone Thou fillest all the quarters of the sky, earth and 
heaven, and the regions between. O Almighty Lord! Seeing 
Thy marvellous and awe-inspiring Form, the spheres tremble 
with fear. 


The troops of celestial Beings enter into Thee, some invoking 


Thee in fear, with folded palms; the Great Seers and Adepts 
sing hymns to Thy Glory, saying ‘All Hail.’ 


The Vital Forces, the Major stars, Fire, Earth, Air, Sky, Sun, 
Heaven, Moon and Planets; the Angels, the Guardians of the 
Universe, the divine Healers, the Winds, the Fathers, the 
Heavenly Singers; and hosts of Mammon-worshippers, 
demons as well as saints, are amazed. 


Seeing Thy stupendous Form, O Most Mighty, with its 
myriad faces, its innumerable eyes and limbs and terrible 
jaws, I myself and all the worlds are overwhelmed with awe. 


When I see Thee, touching the Heavens, glowing with 
colour, with open mouth and wide open fiery eyes, Iam 
terrified. (0 my Lord! My courage and my peace of mind 


desert me. 


When see Thy mouths with their fearful jaws like glowing 
fires at the dissolution of creation, I lose all sense of place; 
I հոմ no rest. Be merciful, © Lord in whom this universe 


abides! 


त्वमक्षरं परम (Ager 
त्वमस्य विश्वस्य परं निधानम्‌ | 
त्वमव्ययः शाश्वतघमेगोप्ता 
AMAIA पुरुषो मतो मे Il १८ 
अनादिमध्यान्तमनन्तबीये- 
मनन्तबाहुं prp | 
पञ्यामि त्वां दीप्तहुताशवक्त्र 
खतेजसा विश्वमिदं तपन्तम्‌ ॥ १९ 
द्यावापृथिव्योरिदमन्तरं हि 
व्याप त्वयैकेन दिशश्च ۱ 
Հալա रूपमिदं तवोग्रं 
लोकत्रये प्रव्यथितं महात्मन्‌ ॥ २० 
अमी हि ला सुरसंघा विशन्ति 
केचिद्भीताः प्राञ्जलयो गृणन्ति | 
स्वस्तीत्युक्ता महर्पिसिद्धसंघाः 
स्तुवन्ति त्वां स्तुतिभिः पुष्कलाभिः || २१ 
रुद्रादित्या वसवो ये च साध्या 
که‎ मरुतश्चोष्मपाश्च | 
गन्धैयक्षासुरसिद्वसंघा 
lua त्वा विस्मिताश्चैव सर्वे ॥ २२ 
रूपं महत्ते «ԿՐԱ 
महावाहो बहुबाहरुपादम्‌ | 
Tri बहुदंष्ट्राकरालं 
दृष्टा लोकाः प्रव्यथितास्तथाहम्‌ ॥ ՀՀ 
TUTTI दीप्तमनेकवर्ण 
273 । 
दृष्टा हि त्वां ۲ 
धृतिं न बिन्दामि शर्म च विष्णो ॥ २४ 
दंष्ट्राकरालानि च ते मुखानि 
ष्ट्र 0۱ 
दिशो न जाने न लभे च शमे 
प्रसीद देवेश जगन्निवास ॥ २५ 
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अमी च त्वां YATRA YA 
qi सहैवाबनिपालसंघेः | 
भीष्मो द्रोणः द्वतपुत्रस्तथासो 
aere dd ՀԱՀ: ! २६ 
qal ते त्वरमाणा विशन्ति 
दंष्टाकरालानि भयानकानि । 
«Աթա दशनान्तरेषु 
dera JETA: 1 २७ 
यथा नदीनां बहवोऽम्बुवेगाः 
समुद्रमेवाभिमुखा ۱ 
तथा तवामी नरलोकवीरा 


विशन्ति वक्त्राण्यभिबिञ्चलन्ति ॥ २८ 


यथा प्रदीप्तं ज्वलनं पतंगा 

विशन्ति नाशाय समृद्धवेगाः | 
տխ नाशाय विशन्ति लोका- 

स्तवापि वक्त्राणि समृद्धवेगाः ١١ २९ 
ठेलिद्यसे ग्रसमानः समन्ता- 


छोकान्समग्रान्वदनेज्वेलद्धिः | 
तेजोभिरापूर्य जगत्समग्रं 
भासस्तवोग्राः प्रतपन्ति विष्णो 1 ३० 
आख्याहि मे को भवानुग्ररूपो 
नमोऽस्तु ते देववर प्रसीद | 
विज्ञातुमिच्छामि भवन्तमाद्यं 
न हि प्रजानामि तव प्रवृत्तिम्‌ ॥ ३१ 
श्रीभगवानुवाच | 
कालोऽस्मि लोकक्षयकृत्प्रबृद्धो 
लोकान्समाहतुमिह प्रवृत्तः | 
FIS त्वा न भविष्यन्ति सर्वे 


येऽत्रस्थिताः प्रत्यनीकेषु योधाः ॥ ३२ 


THERE यशो SHE 
जित्वा TEAR राज्यं समृद्धम्‌ | 
मयेवेत निहताः पूर्वमेव 
निमित्तमात्रं भव सव्यसाचिन्‌ ॥ ३३ 
द्रोणं च भीष्मं च जयद्रथ च 
FU तथान्यानपि योधवीरान्‌ | 
मया हतास्त्वं जहि मा व्यथिष्ठा 
qua जेतासि रणे ԿԱՎ ॥ ३४ 


All these sons of Dhritarashtra, with the hosts of princes, 
Bheeshma, Drona and Karna, as well as the other warrior 
chiefs belonging to our side; 


I see them all rushing headlong into Thy mouths, with 
terrible tusks, horrible to behold. Some are mangled between 
Thy jaws, with their heads crushed to atoms. 


As rivers in flood surge furiously to the ocean, so these 
heroes, the greatest among men, fling themselves into Thy 
flaming mouths. 


As moths fly impetuously to the flame only to be killed, 
so these men rush into Thy mouths to court their own 
destruction. 


Thou seemest to swallow up the worlds, to lap them in 
flame. Thy glory fills the universe. Thy fierce rays beat 
down upon it irresistibly. 


Tell me then who Thou art, that wearest this dreadful Form? 
I bow before Thee, © Mighty One! Have mercy, | pray, and 
let me see Thee as Thou wert at first. 1 00 not know what 


Thou intendest. 


Lord Shri Krishna replied: I have shown myself to thee as the 
Destroyer who lays waste the world and whose purpose now 
is destruction. In spite of thy efforts, all these warriors 
gathered for battle shall not escape death. 


Then gird up thy loins and conquer. Subdue thy foes and 
enjoy the kingdom in prosperity. I have already doomed 
them. Be thou my instrument, Arjuna! 


Drona and Bheeshma, Jayadratha and Karna, and other | 
brave warriors—1 have condemned them all. Destroy them; 


fight and fear not. Thy foes shall be crushed." 
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«Having heard these words from the Lord Shri 
folded hands trembling, prostrated 


yn again and again, and 


the Lord. 


Sanjaya continued: | 
Krishna, the Prince Arjuna, wi th | 
himself and with choking voice, bowing doi 
rwhelmed with awe, once more addressed 


Arjuna said: My Lord! It 15 natural that the world revels and 
rejoices when it sings the praises of Thy glory; the demons 
fly in fear and the saints offer Thee their salutations. 


OVE 


How should they do otherwise? O Thou Supremest Self, 
reater than the Powers of creation, the First Cause, Infinite, 
the Lord of Lords, the Home of the universe, Imperishable, 


Being and Not-Being, yet transcending both. 


Thou art the Primal God, the Ancient, the Supreme Abode 
of this universe, the Knower, the Knowledge and the Final 


Home. Thou fillest everything. Thy form is infinite. 


Thou art the Wind, Thou art Death, Thou art the Fire, the 
Water, the Moon, the Father and the Grandfather. Honour 
and glory to Thee a thousand and a thousand times! Again 
and again, salutation be to Thee, O my Lord! 


Salutations to Thee in front and on every side, Thou who 
encompasseth me round about. Thy power is infinite; Thy 
majesty immeasurable; Thou upholdest all things; yea, Thou 


Thyself art All. 
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संजय उवाच | 
एतच्छत्वा वचनं केशवस्य 
ङताञ्जलिविंपमानः किरीटी | 
THA भूय एवाह कृष्ण 
सगदं भीतभीतः प्रणम्य | ३५ 
अजुन उवाच | 
स्थाने हृषीकेश तव प्रकीर्या 
نان‎ च | 
रक्षांसि भीतानि Rat a 
सर्वे नमस्यन्ति च frasi: ॥ ३६ 
कस्माच ते न नमेरन्महात्म- 
न्गरीयसे त्रह्मणोडप्यादिकत्रे | 
अनन्त देवेश जगन्निवास 
त्वमक्षरं सदसत्तत्परं यत्‌ || ३७ 
त्वमादि देवः पुरुषः पुराण- 
स्त्वमस्य विश्वस्य परं निधानम्‌ | 
वेत्तासि वेधं च परं च धाम 
त्वया ततं विश्वमनन्तरूप ॥ ३८ 
वायुयेमो5मिवेरुणः शशाङ्कः 
प्रजापतिस्त्वं प्रपितामहश्च | 
नमो नमस्तेऽस्तु सहस्रकृत्वः 
पुनश्च भूयोऽपि नमो नमस्ते ॥ ३९ 
नमः पुरस्तादथ पृष्ठतस्ते 
नमोऽस्तु ते सर्वत एव सबै | 
अनन्तवीर्यामितवि क्रमस्त्वं 
सत्रं समाभोषि ततोऽसि ad: Vo 








CC Egr 


have said unto Thee in rashness, taking Thee only 
nd addressing Thee as ‘O Krishna! O Yadava! 


d da E Vae t 
for a frien thoughtless familiarity, not understanding Thy 


O Friend!’ 10 
greatness, Ser: 
5 or insult I have offered to Thee in jest, in sport or in 

Տ i 
What व conversation or at the banquet, alone or in a multi- 
լ 


iw i Thy forgiveness for them all, O Thou Who art 


tude, I 
without an equal | 

For Thou art the Father of all things movable and immov- 
able, the Worshipful, the Master of Masters! In all the worlds 
n. is none equal to Thee, how then superior, O Thou who 


standeth alone, Supreme. 


Therefore Í prostrate myself before Thee, O Lord! Most 
Adorable! I salute Thee, 1 ask Thy blessing. Only Thou canst 
be trusted to bear with me, as father to son, as friend to 
friend, as lover to his beloved. 


I rejoice that I have seen what never man saw before; yet, 

O Lord! Iam overwhelmed with fear. Please take again the 
Form I know. Be merciful, O Lord! Thou Who art the Home 
of the whole universe. 


I long to see Thee as Thou wert before, with the crown, the 
sceptre and the discus in Thy hands; in Thy other Form, with 
Thy four hands, O Thou Whose arms are countless and 
Whose forms are infinite. 


Lord Shri Krishna replied: My beloved friend! It is only 
through My grace and power that thou hast been able to see 
this vision of splendour, the Universal, the Infinite, the Orig- 
nal. Never has it been seen by any but thee. 


Not by stud 


ritual y of the scriptures, not by sacrifice or gift, not by 
itua 


See È 118010115 austerity, is it possible for man on earth to 
W 

clan! at thou hast seen, O thou foremost hero of the Kuru- 
Be not afraid or 


‘hy fear and, wi 
Usual Form” 


bewildered by the terrible vision. Put away 
th Joyful mind, see Me once again in My 


सखेति मत्वा प्रसभं यदुक्त 
हे कृष्ण हे यादव हे सखेति | 
अजानता महिमानं adi 
मया प्रमादात्प्रणयेन ۱ ४१ 
यच्चावहासाथमसत्कृतोऽसि 
विददारशय्यासनभोजनेषु | 
एकोऽथ वाप्यच्युत तत्सम 
तत्क्षामये त्वामहमप्रमेयम्‌ ॥ ४२ 
पितासि लोकस्य चराचरस्य 
TAU WIT । 
न त्वत्समो$स्त्यभ्यधिकः कुतोऽन्यो 
लोकत्रयेऽप्यप्रतिमप्रभाव | ४३ 
तस्मात्प्रणम्य प्रणिधाय कायं 
प्रसादये त्वामहमीशमीड्यम्‌ | 
पितेव पुत्रस्य सखेव सख्युः 
प्रियः प्रियायाहसि देव सोढुम्‌ ॥ ४४ 
375013 हृषितोऽस्मि दृष्टा 
भयेन च प्रव्यथितं मनो मे | 
तदेव मे दशय देर रूप 
प्रसीद देवेश जगन्निवास ॥ ४५ 
किरीटिनं गदिनं चक्रहस्त- 
मिच्छामि at guri तथैव | 
तेनैव रूपेण चतुर्भुजेन 
सहस्रबाहो भव RA ॥ ४६ 
अीमगवानुवाच | 
मया प्रसन्नेन तवाजुनेदं 
रुपं परं दर्शितमात्मयोगात्‌ | 
तेजोमयं विश्वमनन्तमायं 
यन्मे त्वदन्येन न दृष्टपूर्वम्‌ ॥ ४७ 
न वेदयज्ञाध्ययनैने दाने 
ने च क्रियाभिने ۱ 
एवंरूपः शक्य अहं 5 
दरष्टुं त्वदन्येन geh Il ४८ 
मा ते व्यथा मा च विमूढमाबो 
दृष्टा रूपं NEAR | 
व्यपेतभीः प्रीतमनाः पुनस्तं 
तदेव मे रूपमिदं प्रपश्य Il ४९ 





E संजय उवाच | 
E इत्यर्जुनं बासुदेवस्तथोक्त्वा 

E कं रूपं दशेमामास भूयः | 
आश्वासयामास च भीतमेनं 


भूत्वा पुनः 855911581 || ५० 
ADA उवाच | 
Vbi मानुषं रूपं तव सौम्यं जनादन | 
SRI इदानीमस्मि dra: सचेताः ան गत! || ५१ 
B भगवानुवाच | 














सुदुदेश॑मिद ۰ 


सुदुदेशेमिद रूपं दृष्टवानसि यन्मम | 
देवा अप्यस्य रुपस्य नित्यं «րիա: | ५२ 
TE ART TIT a TA न चेज्यया। 
ARA दृष्टवानसि मां यथा ॥ ५३ 
EE 
ui स मामेति पाण्डव. 
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Sanjaya continued: “Having thus spoken to A rjuna, Lord Shri 
Krishna showed Himself again in His accustomed form; and the 
Mighty Lord, in gentle tones, softly consoled him who lately 
trembled with fear. 


Arjuna said: Seeing Thee in Thy gentle human form, my 
Lord, I am myself again, calm once more. 


Lord Shri Krishna replied: It is hard to see this vision of Me 
that thou hast seen. Even the most powerful have longed for 
it in vain. 

Not by study of the scriptures, or by austerities, not by gifts 
or sacrifices, is it possible to see Me as thou hast done. 


Only by tireless devotion can I be seen and known; only thus 
can a man become one with Me, O Arjuna! 


He whose every action is done for My sake, to whom Tam 
the final goal, who loves Me only and hates no one — O My 
dearest Son, only he can realise Me!" 









Thus, in the Holy Book the Bhagavad Gita, one of the Upani- 
ads, in the Science of the Supreme Spirit, in the Art of Self 


ve 
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a the Prince Arjuna, stands the eleventh chapter, entitled: 
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“Arjuna asked: My Lord! Which are the b 


etter devotees who 


worship Thee, those who try to know 11166 as a ոա 
God, or those who worship Thee as Impersonal an 


Indestructible? 


Lord Shri Krishna replied: Those who keep their minds fixed 
on Me, who worship Me always with unwavering faith and 


concentration; these are the very best. 


Those who worship Me as the Indestructible, the Undefin- 
able, the Unmanifest, the Omnipresent, the Unthinkable, the 
Primeval, the Immutable and the Eternal; 


Subduing their senses, viewing all conditions of life with the 
same eye, and working for the welfare of all beings, assuredly 
they come to Me. 


But they who thus fix their attention on the Absolute and 
Impersonal encounter greater hardships, for it is difficult for 
those who possess a body to realise Me as without one. 


Verily, those who surrender their actions to Me, who muse 
on Me, worship Me and meditate on Me alone, with no 
thought save of Me, 


O Arjuna! I rescue them quickly from the ocean o£ life and 
death, for their minds are fixed on Me. 


अजुन उवाच | 
एवं सततयुक्ता ये भक्तास्त्वां पर्युपासते | 
ये चाप्यक्षरमव्यक्तं तेपां के योगवित्तमाः || १ 
श्रीभगवानुवाच | 
मय्यावेश्य मनो ये मां नित्ययुक्ता उपासते | 
श्रद्धया परयोपेतास्ते मे युक्ततमा मताः ॥ २ 
ये त्वक्षरमनिर्देश्यमव्यक्त पर्युपासते | 
TATA च कूटस्थमचलं E 
संनियम्येन्द्रियग्रामं सबेत्र समब्रुद्धयः | 
ते տարիս मामेव सैभूतहिते रताः ॥ ४ 
केशोऽधिकतरस्तेषामव्यक्तासक्तचेतसाम्‌ | 
अव्यक्ता हि गतिदुःखं देहवद्भिरवाप्यते Il ^ 
ये तु सर्वाणि कर्माणि मयि संन्यस्य मत्पराः | 
अनन्येनेव योगेन मां ध्यायन्त उपासते ॥ ६ 
तेषामहं समुद्धता मृत्युसंसारसागरात्‌ | 
भवामि नचिरात्पार्थ मय्यावेशितचेतसाम्‌ ॥ ७ 
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| a | . "Then let thy mind cling only to Me, let thy intellect abide in 


thou canst not fix thy mind firmly on Me, then, My 
ved friend, try to do so by constant practice. 


E ` And if thou art not strong enough to practise concentration, 
then devote thyself to My service, do all thine acts for My 







` Knowledge is superior to blind action, meditation to mere 


ss kn owledge, renunciation of the fruit of action to meditation, 


and where there is renunciation peace will follow 


SSA 


e; and d without doubt thou shalt live hereafter in Me alone. 





मय्येव मन आधत्ख मयि बुद्धि निवेशय | 
निवसिष्यसि मय्येव अत Get न संशय: || ८ 
अथ चित्तं समाधातुं न शक्रोषि मयि Ra 
अभ्यासयोगेन ततो मामिच्छामुं धनंजय || ९ 
अम्यासेऽप्यसमर्थाऽसि मत्कर्मपरमो भब | 
मदथमपि कर्माणि कुपैन्सिद्धिमवाप्सयसि || १० 
अथैतदप्यशक्तोऽसि कर्तु मद्योगमाश्रितः | 
सबेकमैफलत्यागं ततः कुरु यतात्मवान्‌ ॥ ११ 
श्रेयो हि ज्ञानमभ्यासाज्ज्ञानाद्चानं बिशिष्यते | 
ध्यानात्करमेफलत्यागस्त्यागाच्छान्तिरनन्तरम्‌ | १२ 





He who 15 incapable of hatred towards any being, who is 

kind and compassionate, free from selfishness, without pride, 
quable in pleasure and in pain, and forgiving, 

e 


Always contented, self-centred, self-controlled, resolute, 
with mind and reason dedicated to Me, such a devotee of 


Mine is My beloved. 


He who does not harm the world, and whom the world can- 
not harm, who is not carried away by any impulse of joy, 
anger or fear, such a one is My beloved. 


He who expects nothing, who is pure, watchful, indifferent, 
unruffled, and who renounces all initiative, such a one is My 


beloved. 


He who is beyond joy and hate, who neither laments nor 
desires, to whom good and evil fortunes are the same, such a 


one is My beloved. 


He to whom friend and foe are alike, who welcomes equally 
honour and dishonour, heat and cold, pleasure and pain, who 
is enamoured of nothing, 


Who is indifferent to praise and censure, who enjoys silence, 
who is contented with every fate, who has no fixed abode, 
who is steadfast in mind, and filled with devotion, such a 
one is My beloved. 


Verily those who love the spiritual wisdom as I have taught, 
whose faith never fails, and who concentrate their whole 
nature on Me, they indeed are My most beloved." 


Thus, in the Holy Book the Bhagavad Gita, one of the Upani- 
shads, in the Science of the Supreme Spirit, in the Art of Self- 
Knowledge, in the colloquy between the Divine Lo rd Shri Krishna 
and the Prince Arjuna, stands the twelfth chapter, entitled: 
Bhakti-Yoga or the Path of Love. 


अद्वेष्टा AAA da: करुण एव च | 

۳۳ निरहंकारः समदुःखसुखः क्षमी ॥ १३ 
संतुष्टः सततं योगी यतात्मा TERA: | 
मय्पर्पितमनोबुद्वि्यो मद्धक्तः स मे प्रियः ॥ १४ 
यस्मान्नोद्विजते लोको लोका्नोद्विजते च यः | 
हर्षामर्षभयोद्देगेमुक्तो यः स च मे प्रियः ॥ १५ 
अनपेक्षः शुचिदेक्ष उदासीनो गतव्यथः | 
सर्वारम्भपरित्यागी यो मद्भक्तः स मे प्रियः ॥ १६ 
यो न हृष्यति न द्वेष्टि न शोचति न ER | 
शुभाशुभपरित्यागी भक्तिमान्यः स मे प्रियः ॥ १७ 
समः Tat च मित्रे च तथा मानावमानयोः | 
शीतोष्णसुखदृःखेषु समः सङ्गविवजितः Il १८ 
तुल्यनिन्दास्तुतिमोनी संतुष्टो येन केनचित्‌ | 
अनिकेतः खिरमतिर्भक्तिमान्मे प्रियो नरः ॥ १९ 
ये तु धर्म्यामृतमिदं यथोक्तं पर्युपासते | 

EAT मत्परमा भक्तास्तेऽतीव मे प्रियाः ॥ २० 


इति श्रीमद्भगवङ्गीताखु द्वादशोऽध्यायः d १२॥ 
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अजुन उवाच | 
प्रकृतिं पुरुषं चैव क्षेत्र क्षेत्रज्ञमेव च | 
एतदवेदितुमिच्छामि ज्ञानं Hu च केशव ॥ 
श्रीभगवानुवाच | 
इदं शरीरं कौन्तेय क्षेत्रमित्यमिधीयते | 
एतद्यो वेत्ति त॑ प्राहुः क्षेत्रज्ञ इति तद्विदः ॥ १ 
ոլ चापि मां विद्धि ոզ भारत | 
RAAT यत्तज्ज्ञानं मतं मम ॥ २ 
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तत्क्ष्त्र सञ्च 71۳۳ यद्विकारि यतश्च ւմ 
स च या यत्प्रभावश्च तत्समासेन मे I) 
ऋषिमिवहुधा गीतं TAR: Tu 
AEA हेतुमद्धिर्विनिश्विते: ॥ ४ y 
महाभूतान्यहंकारो वृद्धिरव्यक्तमेव च | 
न्द्रियाणि दशैकं च पश्च चेन्द्रियगोचराः | 
इच्छा द्वेषः सुखं दुःखं संघातश्चेतना धृतिः | 
एतत्क्षेत्रं समासेन सविकारमुदाहृतम्‌ ॥ ६ 
अमानित्वमदम्मित्वमहिंसा क्षान्तिराजबम | 
आचार्योपासनं «ՈՎ खैयमात्मविनिग्रहः | ७ 
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| ५ 





इन्दरियार्थेषु वैराग्यमनहंकार एव च | “Arjuna asked: My Lord! Who ; 
EC ؛‎ Who is God and what is Nature; 
जन्ममृत्युजराव्याधिदुःखदापानुदशेनम्‌ Il ८ what is Matter and what is the Self; what is that արամ 


असक्तिरनमिष्वद्वः पुत्रदारगृहादिषु | Wis SE 

नित्यं च समचित्तत्वमिष्टानिष्टोपपत्तिषु ॥ ९ wc E Wm 0 م‎ 

मयि चान्यन्ययोगेन भक्तिरव्यभिचारिणी | 

विविक्तदेशसेवित्वमरतिजनसंसदि | १० Lord Shri Krishna replied: O Arjuna! The body of man is the 
و ا‎ | playground of the Self; and That which knows the activities 
एतज्ज्ञानमिति प्रोक्तमज्ञानं यदतोऽन्यथा ॥ ११ of Matter, sages call the Self. 


I am the Omniscient Self that abides in the playground of 


Matter; knowledge of Matter and of the all-knowing Self is 
wisdom. 





What is called Matter, of what it is composed, whence it 
came, and why it changes, what the Self is, and what Its 
power-— this I will now briefly set forth. 





Seers have sung of It in various ways, in many hymns and 
sacred Vedic songs, weighty in thought and convincing in 
argument. 


The five great fundamentals (earth, fire, air, water and ether), 
| personality, intellect, the mysterious life force, the ten organs 
of perception and action, the mind and the five domains of 


sensation; 

Desire, aversion, pleasure, pain, sympathy, vitality and the 
persistent clinging to life, these are in brief the constituents 
of changing Matter. 


Humility, sincerity, harmlessness, forgiveness, rectitude, ser- 
vice of the Master, purity, steadfastness, self-control; 


Renunciation of the delights of sense, absence of pride, 


right understanding of the painful problems of birth and 
death, of age and sickness; 
hment to sex, progeny or home, equa- 


d in bad; 


Unswerving devotion to Me, by concentration on Me and 
Me alone, a love for solitude, indifference to social life; 
> 


for the knowledge of Self, and pondering 
he great Truth—this 15 Wisdom, all else 


Indifference, non-attac 
nimity in good fortune an 


Constant yearning 
over the lessons of t 


ignorance. 
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I will speak to thee now of that great Truth which man 
ought to know, since by its means he will win immortal 
bliss—that which is without beginning, the Eternal Spirit 

which dwells in Me, neither with form, nor yet without | 





Everywhere are Its hands and Its feet, every where It has eyes 
that see, heads that think and mouths that speak; everywhere 
It listens; It dwells in all the worlds; It envelops them all. 


च नेच RSS. Beyond the senses, It yet shines through every sense 
an sr E योतिम 5 I SER perception. Bound to nothing, It yet sustains everything 


P Kou de ԱԿՆ Ար Unaffected by the Qualities, It still enjoys them all 
NET. 2 बल | नशा ताच. E foe REA ben ii Se: 
(ga Am DA x y « + Ur यं चोक्तं समासत راز‎ SEN i ve A 
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It is within all beings, yet outside; motionless yet moving; 
too subtle to be perceived; far away yet always near 


all bei gs undivided, yet living in division, It is the 
1 of all, Creator and Destroyer alike; 


f ghts beyond the reach of darkness the 
thin g that is worth knowing or that 

2 he Presence in the hearts of all. 
Thr 5 have լ 0 the ; 2 
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प्रकृति पुरुष चैव विद्ध्यनादी उभावपि | 

ճարի ցանի: विद्धि प्रकृतिसंभवान्‌ ॥ १९ 
कार्यकारणकर्दत्वे हेतुः प्रकृतिरुच्यते | 

पुरुषः सुखदुःखानां भोक्तृत्व हेतुरुच्यते Il Ro 
qui: प्रकृतिस्थो E | 
कारण गुणसङ्गोज्स सदसधोनिजन्मसु ॥ २१ 
उपद्रष्टानुमन्ता च भर्ता भोक्ता महेश्वरः | 
परमात्मेति चाप्युक्तो देहेऽस्मिन्पुरुषः परः ॥ ՀՀ 
य एवं वेत्ति पुरुष प्रकृतिं च गुणैः सह | 

सर्वथा वर्तमानोऽपि न स भूयोऽमिजायते ॥ ՀՀ 


Know thou further that Nature and God have no beginning; 
and that differences of character and quality have their 
origin in Nature only. 


Nature is the Law which generates cause and effect; God is 
the source of the enjoyment of all pleasure and pain. 


God dwelling in the heart of Nature experiences the Qualities 
which Nature brings forth; and His affinity towards the 
Qualities is the reason for His living in a good or evil body. 


Thus in the body of man dwells the Supreme God; He who 
sees and permits, upholds and enjoys, the Highest God and 
the Highest Self. 


He who understands God and Nature along with her 
Qualities, whatever be his condition in life, he comes not 
again to earth. 
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ध्यानेनात्मनि पश्यन्ति केचिदात्मानमात्मना | 
अन्ये सांख्येन योगेन कर्मयोगेन चापरे ॥ २४ 
अन्ये त्वेवमजानन्तः श्रुत्वान्येभ्य उपासते । 

नेऽपि चातितरन्त्येव मृत्यु श्रुतिपरायणाः ॥ ՀԿ 
यावत्संजायते किंचित्सत्तं स्थावरजङ्गमम्‌ | 
وین‎ भरतर्षभ ॥ २६ 

समं सर्वेषु भूतेषु तिष्ठन्तं परमेश्वरम्‌ | 
विनश्यत्खविनश्यन्त॑ यः पश्यति स पश्यति ॥ ՀՏ 
यमं ife AAA समवस्थितमीश्वरम्‌ | 

न हिनस्त्यात्मनात्मानं ततो याति परां गतिम्‌ ॥ २८ 
प्रकृत्यैव च कर्माणि क्रियमाणानि ATT: | 

यः ՎԵԼ तथात्मानमकतारं a पश्यति || २९ 
यदा भूतपथग्भावमेकस्थमजुपइ्यति | 

तत एव च विस्तारं ब्रह्म संपद्यते तदा Il ३० 
अनादित्वा ननिगुणत्वात्परमात्मायमव्ययः | 
शरीरस्थोऽपि कौन्तेय न करोति न लिप्यते ॥ ३१ 
यथा सर्वगतं सौक्ष्म्यादाकाशं नोपलिप्यते | 
सर्वत्रावस्थितो देहे तथात्मा नोपलिप्यते ॥ ३२ 
यथा प्रकाशयत्येकः Hea लोकमिमं रविः | 

dI क्षेत्री तथा कृत्खं प्रकाशयति भारत ॥ 33 
्षेत्रक्षेत्रज्ञयोरेवमन्तरं ज्ञानचक्षुषा | 

भूतप्रकृतिमोक्षं च ये विदुर्यान्ति ते परम्‌ ॥ ३४ 


इति աի Վճ TARTS: ॥ १३॥ 


Some realise the Supreme by meditating, by Its aid, on the 
Self within, others by pure reason, others by right action. 


Others again, having no direct knowledge but only hearing 
from others, nevertheless worship, and they, too, if true to 
the teachings, cross the sea of death. 


Wherever life is seen in things movable or immovable, it is 
the joint product of Matter and Spirit. 


He who can see the Supreme Lord in all beings, the Imper- 
ishable amidst the perishable, he it is who really sees. 


Beholding the Lord in all things equally, his actions do not 
mar his spiritual life but lead him to the height of Bliss. 


He who understands that it is only the Law of Nature that 
brings action to fruition, and that the Self never acts, alone 
knows the Truth. 


He who sees the diverse forms of life all rooted in the One, 
and growing forth from Him, he shall indeed find the 
Absolute. 


The Supreme Spirit, O Prince, 15 without beginning, with- 
out Qualities and Imperishable, and though it be within the 
body, yet It does not act, nor is It affected by action. 


As space, though present every where, remains by reason of 
its subtlety unaffected, so the Self, though present in all 
forms, retains its purity unalloyed. 


As the one Sun illuminates the whole earth, so the Lord 
illumines the whole universe. 


Those who with the eyes of wisdom thus see the difference 
between Matter and Spirit, and know how to liberate Life 
from the Law of Nature, they attain the Supreme." 


Thus, in the Holy Book the Bhagavad Gita, one of the Upani- 
shads, in the Science of the Supreme Spirit, in the Art of Self- ۱ 
Knowledge, in the colloquy between the Divine Lord Shri Krishna 
and the Prince Arjuna, stands the thirteenth chapter, entitled: 


Spirit and Matter. 
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“Lord Shri Krishna continued: Now I will reveal unto thee the 


Wisdom which is beyond knowledge, by attaining which 
the sages have reached Perfection. 


Dwelling in Wisdom and realising My Divinity, they are not 
born again when the universe is re-created at the beginning 
of every cycle, nor are they affected when it is dissolved. 


The eternal Cosmos is My womb, in which I plant the seed, 
from which all beings are born, O Prince! 


O illustrious son of Kunti! Through whatever wombs men 
are born, it is the Spirit Itself that conceives, and I am their 
Father. 


Purity, Passion and Ignorance are the Qualities which the 
Law of Nature bringeth forth. They fetter the free Spirit in 
all beings. 


O Sinless One! Of these, Purity, being luminous, strong and 
invulnerable, binds one by its yearning for happiness and 
illumination. 


Passion, engendered by thirst for pleasure and attachment 
binds the soul through its fondness for activity. | 


But Ignorance, the product of darkness, stupefies the senses 
in all embodied beings, binding them by the chains of folly 


indolence and lethargy. 


Purity brings happiness, Passion commotion 
2 


d 
which obscures wisdom, leads to a life of fail and Ienorance, 


Ure, 


श्रीभगवानुवाच ۱ 
परं भूयः प्रवक्ष्यामि ज्ञानानां ज्ञानमुत्तमम्‌ | 


यज्ज्ञात्वा मुनयः सर्वे परां सिद्धिमितो गताः ॥ १ 


इदं ATAR मम साधर्म्यमागताः | 


सर्गेऽपि नोपजायन्ते Heu न व्यथन्ति च ॥ २ 


मम AREA ARA दधाम्यहम्‌ | 
संभवः सर्वभूतानां ततो भवति भारत ॥ ३ 
ՎՈՎ कौन्तेय da: संभवन्ति याः | 
तासां ब्रह्म महद्योनिरहं बीजप्रदः पिता ॥ ४ 
सत्त्व रजस्तम इति गुणाः प्रकृतिसंभवाः | 
निवभ्नन्ति महाबाहो देहे देद्विनमव्ययम्‌ ॥ Կ 
तत्र सत्त निमेलत्वात्प्रकाशकमनामयम्‌ | 
सुखसङ्गेन बभाति ज्ञानसङ्गेन चानघ ॥ ६ 
रजो रागात्मकं विद्वि ठृष्णासङ्गसमुङ्भवम्‌ | 
तन्निव्षाति कोन्तेय कर्मसङ्गेन देहिनम्‌ ॥ © 
तमस्त्वज्ञानजं विद्धि मोहनं cià ara | 
प्रमादालस्यनिद्राभिस्तन्निबभ्षाति भारत ॥ ८ 
सत्तं सुखे सञ्जयति रजः कमणि भारत | 
ज्ञानमावृत्य तु तमः प्रमादे सञ्जयत्युत || S 





| 
| 
| 
| 
| 
| 
| 
| 
| 
| 
| 
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O Prince! Purity prevails when Passion and Ignorance are 
overcome; Passion, when Purity and Ignorance are over- 
come; and Ignorance when it overcomes Purity and Passion. 


When the light of knowledge gleams forth from all the gates 
of the body, then be sure that Purity prevails. 


O best of Indians! Avarice, the impulse to act and the begin- 
ning of action itself are all due to the dominance of Passion. 


Darkness, stagnation, folly and infatuation are the result of 
the domination of Ignorance, O joy of the Kuru-clan! 


When Purity prevails, the soul on quitting the body passes on 
to the pure regions where live those who know the Highest. 


When Passion prevails, the soul is reborn among those who 
love activity; when Ignorance rules, it enters the wombs of 
the ignorant. 


They say the fruit of a meritorious action is spotless and full 
of Purity; the outcome of Passion is misery, and of Ignorance 
darkness. 


Purity engenders Wisdom, Passion avarice, and Ignorance 
tolly, infatuation and darkness. 


When Purity is in the ascendant, the man evolves; when 
Passion, he neither evolves nor degenerates; when Ignorance, 
he is lost. 

Ás soon as a man understands that it is only the Qualities 
Which act and nothing else, and perceives That which is 
eyond, he attains My divine nature. 

which are the real 
om birth and death, 
f immortality. 


When the soul transcends the Qualities, 
cause of physical existence, then, freed fr 
from old age and misery, he quaffs the nectar O 





रजस्तमश्चाभिभूय qui भवति भारत | 

रजः TH quA तमः सत्तं रजस्तथा || १० 
MANY देहे$स्मिन्प्रकाश उपजायते | 

ज्ञानं यदा तदा विद्याद्विवृद्धं THREAT ॥ ११ 
लोभः प्रवृत्तिरारम्भः कर्मणामशमः स्पृहा | 
रजस्येतानि जायन्ते बिवृद्ध भरतर्षभ ॥ १२ 
अप्रकाशा अप्रवृत्तिश्न ՉԱԿ मोह एव च | 
तमस्येतानि जायन्ते mz कुरुनन्दन Ա १३ 
यदा सचे प्रबृद्धे तु प्रलयं याति देहभृत्‌ | 
तदोत्तमविदां लोकानमलाग्प्रतिपद्यते || १४ 
रजसि प्रलयं गत्वा कर्मसङ्गिषु जायते | 

तथा प्रलीनस्तमसि मूढयोनिषु जायते ॥ १५ 
FAT: सुकृतस्याहुः सात्तिकं ARE फलम्‌ | 
रजसस्तु फलं दुःखमज्ञानं तमसः फलम्‌ ॥ १६ 
सस्वात्संजायते ज्ञानं रजसो लोभ एव च | 
TAIRA तमसो भवतो$ज्ञानमेव च ॥ १७ 


ad गच्छन्ति TAT मध्ये तिष्ठन्ति राजसाः | 
जघन्पगुणव्ृत्तथा अधो गच्छन्ति तामसाः Il १८ 


नान्यं गुणेभ्यः कतारं यदा द्रष्टानुपश्यति | 


गुणेभ्यश्च परं वेत्ति ET सोऽधिगच्छति ॥ १९ 


गुणानेतानतीय त्रीन्देही देहसश्रुद्भवान्‌ | 
जन्ममृत्युजरादुःखेविंशुक्तोऽमृतमश्चुते ॥ २० 
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अञ्जन उवाच | 
झेटिैखरीन्गुणानेतानतीतो भवति प्रभो | 
किमाचारः कथं नैतांख्रीन्गुणानातिवतते ॥ ՀՀ 
श्रीभगवानुवाच | 
प्रकाश च प्रवृत्ति च मोहमेब च पाण्डव | 
न 2۶ संप्रवृत्तानि न निवृत्तानि ՀԱԱ ॥ २२ 
उदासीनवदासीनो गुणैयो न विचाल्यते | 
गुणा वर्तन्त इत्येव ASTER नेङ्गते ॥ ՀՀ 
समदुःखसुखः ՎԿ: समरोष्टाइमकाञ्चनः | 
तुल्यप्रियाप्रियो धीरस्तुस्यनिन्दात्मसंस्तुतिः ॥ २४ 
मानावमानयोस्तुल्यस्तुल्यो मित्रारिपक्षयोः | 
र्वारम्भपरित्यागी गुणातीतः स उच्यते ԱՀԿ 
मां च योऽव्यभिचारेण भक्तियोगेन सेवते | 
7 गुणान्समतील्येतान्त्रह्मभूयाय कल्पते ॥ २६ 
ब्रह्मणो हि प्रतिष्ठाहममृतस्याव्ययस्य च | 
शाश्वतस्य च MA सुखस्मैकान्तिकस्य च ॥ २७ 


इति श्रीमद्भगवङ्गीतासु चतुदैशोऽध्यायः ॥ १४॥ 


Arjuna asked: My Lord! By what signs can he who has tran- 


scended the Qualities be recognised? How does he act? How 
does he live beyond them? 


Lord Shri Krishna replied: O Prince! He who shuns not the 


Quality which is present, and longs not for that which is 
absent; 


He who maintains an attitude of indifference, who is not 
disturbed by the Qualities, who realises that it is only they 
who act, and remains calm; 


Who accepts pleasure or pain as it comes, is centred in his 
Self, to whom a piece of clay or a stone or gold are the same, 
who neither likes nor dislikes, who is steadfast, indifferent 
alike to praise or censure; 


Who looks equally upon honour and dishonour, loves 
friends and foes alike, abandons all initiative, such is he who 


transcends the Qualities. 


And he who serves Me and only Me, with unfaltering devo- 


tion. shall overcome the Qualities, and become One with the 
2 


Eternal. 


For Lam the Home of the Spirit, the continual Source of 
; ե ۰ B وو‎ 
immortality, of eternal Righteousness and of infinite Joy. 


Thus, in the Holy Book the Bhagavad Gita, one of the F E 
shads, in the Science of the Supreme Spirit, in the 4 ) di 5 
Knowledge, in the colloquy between the Divi ne Lor i 0 չա na 
and the Prince Arjuna, stands the fourteenth chapter, ۰ 


The Three Qualities. 
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श्रीभगवानुवाच | ततः पदं तत्परिमार्गितव्यं श्रोत्रं ՀՅ: स्पशन च रसनं घ्राणमेव च | | 
SATA: शाखमश्वत्थं प्राहुरव्ययम्‌ | यस्मिन्गता न Ardea भूयः | अधिष्ठाय मनश्चायं विषयानुपसेवते || ९ | 
छन्दांसि «Կ पर्णानि यस्त बेद स वेदवित्‌ ॥ १ TAT चाद्यं पुरुष प्रपद्य उत्क्रामन्तं fad वापि aree वा गुणान्वितम्‌ | | 
AAT रसृतास् शाखा qq: 1317: प्रसृता पुराणी ॥ ४ विमूढा नानुपइ्यन्ति Pas £ १॥ १० ۱ 
մոտն विषयश्रवालाः | निर्मानमोहा जितसङ्गदोषा यतन्तो योगिनश्चैनं पश्यन्त्यात्मन्यवस्थितम्‌ da | ۱ 
अधश्च ragih D अध्यात्मनित्या विनिवृत्तकामाः | यतन्तोऽप्यकृतात्मानो Re ۱ 
Cn RR 2 त्मानो ՀՎ ATE: | ११ ۱ 

न रूपमस्येह तथोपलभ्यते गच्छन्त्यमूढाः पदमव्ययं तत्‌ ॥ Կ 
नान्तो न चादिन च संप्रतिष्ठा | न तद्भासयते 20 न शशाङ्को न पावक: | ۱ 
अश्वत्थमेनं ale यद्गत्वा न निवतन्ते तद्धाम परमं मम || 8 | 
7755781 ढेन far Il ३ ममवांशो जीवलोके जीवभूतः सनातनः | | 
मनःपष्ठानीन्द्रियाणि प्रकृतिस्थानि कर्षति || ७ | 

शरीरं यदवामोति यचचापयत््रामतीश्वरः | ۱ 

गृहीत्वैतानि संयाति बायुगेन्धानिवाशयात्‌ ॥ ८ | 


140 


一 一 


-一 一 一 一 一 -一‏ سس 
BÀ | — : 一 一‏ — 


<< S . K 0 ۰ T > hi 
Lord 5 hri rishna continued: This phenomenal creation 
which is both ephemeral and eternal, is like a tree. but havin 
E e ۱ 
its seed above in the Highest and its ramifications on this : 


earth below. The scriptu i 
: res are its leaves, and he 
՛ W = 
stands this, knows. ۱ कह 


Its branches shoot up 

7 am 

E լ pwards and downwards, deriving their 
ishment from the Qualities; its buds are the objects of 

sense; and its roots, which follow the Law causing man's re- 

generation and degeneration, pierce downwards into the soil. 


In this world its true form is not known, neither its origin 
nor its end, and its strength is not understood, until the tree 
with its roots striking deep into the earth is hewn down by 
the sharp axe of non-attachment. 


Beyond lies the Path, from which, when found, there is no 
return. This is the Primal God from whence this ancient 
creation has sprung. 


The wise attain Eternity when, freed from pride and delu- 
sion, they have conquered their love for the things of sense; 
when, renouncing desire and fixing their gaze on the Self, 
they have ceased to be tossed to and fro by the opposing 
sensations, like pleasure and pain. 


Neither sun, moon, nor fire shines there. Those who go 
thither never come back. For, O Arjuna, that is My Celestial 


Home! 

[t is only a very small part of My Eternal Self, which is the 
life of this universe, drawing round itself the six senses, the 
mind the last, which have their source in Nature. 

enters a body or leaves it, He 


her and travels on with them, as the 


hrough the flowers. 


When the Supreme Lord 
gathers these senses toget | 
wind gathers perfume while passing t 
the eye, the touch, the taste 

nd also; and the enjoyment of 


s also His. 


He is the perception of the ear, 
and the smell, yea and of the mi 
the things which they Perce i 
e Who is present in life 
hat it is He Who enjoys 
he eye of wisdom sees. 


The ignorant do not see that it is H 


and Who departs at death or even t 
pleasure through the Qualities. Only t 
i 1 t t find Him within themselves; but 
The saints with grea effor O 
pot the unintelligent, W y effort cann 


control their minds. 


ho in spite of ever 
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यदादित्यगतं तेजो जगद्भासयतेऽखिलम्‌ | 
यच्चन्द्रमसि यच्चाग्नौ तत्तेजो विद्धि मामकम्‌ ll १२ 
गामाविश्य च भूतानि धारयाम्पहमोजसा | 
पुष्णामि चौपधीः सर्वाः सोमो भूत्वा रसात्मकः ॥ १२ 
अहं वैश्वानरो भूत्वा प्राणिनां देहमाश्रितः | 
प्राणापानसमायुक्तः पचाम्यन्नं चतुर्विधम्‌ || १४ 
«de चाहं हृदि संनिबिष्टो 

मत्तः स्मृतिज्ञानमपोहन च | 
वेदैश्च सर्वेरहमेव वेद्यो 

वेदान्तकृद्वेदविदेव चाहम्‌ ॥ १५ 
द्वाविमौ पुरुषो लोके क्षरश्चाक्षर एव च | 
क्ष्रः सर्वाणि भूतानि कूटस्थोऽक्षर उच्यते || १६ 
उत्तमः पुरुषस्त्वन्यः परमात्मेत्युदाहृतः | 
यो लोकत्रयमाबिश्य बिभत्येव्यय ईश्वरः ॥ १७ 
यस्मातक्षरमतीतोऽहमक्षरादपि चोत्तमः | 
अतोऽस्मि लोके वेदे च प्रथितः पुरुषोत्तमः II १८ 
यो मामेबमसंमूढो जानाति पुरुषोत्तमम्‌ | 
स सर्वविद्धजति मां a भारत ॥ १९ 
इति गुह्यतमं शास्रमिदमुक्त मयानघ | 
TAGE! बुद्धिमान्स्यात्कृतकृत्यश्च भारत || २० 


इति श्रीमद्धगवद्वीतासु पञ्चदशोऽध्यायः d १५॥ 


Remember that the Light which, proceeding from the sun, 
illumines the whole world, and the Light which is in the 
moon, and That which is in the fire also, all are born of Me. 


[ enter this world and animate all My creatures with My 
vitality; and by My cool moonbeams I nourish the plants. 


Becoming the fire of life, I pass into their bodies and, uniting 
with the vital streams of Prana and Apana, I digest the 
various kinds of food. 


| am enthroned in the hearts of all; memory, wisdom and dis- 
crimination owe their origin to Me. I am He Who is to be 


realised in the scriptures; I inspire their wisdom and I know 
their truth. 


There are two aspects in Nature: the perishable and the 
imperishable. All life in this world belongs to the former, the 
unchanging element belongs to the latter. 


SORS than all am I, the Supreme God, the Absolute 
Self, the Eternal Lord, Who pervades the worlds and upholds 


them all. 


Beyond comparison of the Eternal with the non-eternal am I, 
Who am called by scriptures and sages the Supreme Person- 


ality, the Highest God. 


He who with unclouded vision sees Me as the Lord-God, 
oot all there is to be known, and always shall worship Me 
with his whole heart. 
Thus, O Sinless One, I have revealed to thee this most mystic 


kno | 
th >> SE Who understands gains wisdom and attains 
the Consummation of life.” 


Thus, in th 
pe € Holy Book the Bhagavad Gita, one of the Upani- 


‚in the Science 5 Mec. $ 
Knowledge Ds re Supreme Spirit, in the Art of Self- 


: quy between the Divine Lord Shri Krishna 
and the Prince Ay; f AAIE IE ESA 
The Lord-God. Juna, stands the fifteenth chapter, entitled: 
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श्रीभगवानुवाच | 
अभयं सचसंशुद्धि ज्ञानयोगव्यवस्थितिः | 
दानं दमश्च ՎԱՎ खाध्यायस्तप आजेवम्‌ ॥ १ 
अहिंसा सत्यमक्रोधस्त्यागः | 
दया YAMS Aad हीरचापलम्‌ ॥ २ 
तेजः क्षमा «Բ: शौचमद्रोहो नातिमानिता | 
भवन्ति संपदं देबीमभिजातस्य भारत ॥ 3 
दम्भो दर्पोऽतिमानश्च क्रोध! ۱ 
अज्ञानं चाभिजातस्य पार्थं संपदमासुरीम्‌ ॥ ४ 
दैवी संपद्विमोक्षाय निबन्धायासुरी मता । 
मा शुचः संपदं देवीमभिजातोऽसि पाण्डव ॥ ५ 
द्वौ տոր लोकेऽस्मिन्दैव आसुर एव च | 
दैवो RET: प्रोक्त आसुरं पार्थ Wu ॥ ६ 
प्रवृत्ति च निवृत्तिं च जना न विदुरासुराः | 
न शौचं नापि चाचारो न सत्यं तेषु बिद्यते || ७ 
असत्यमप्रतिष्ठं ते जगदाहुरनीश्वरम्‌ | 
अपरस्परसंभूतं किमन्यत्कामहैतुकम्‌ Il Հ 
एतां दृष्टिमवष्टभ्य नष्टात्मानो5्स्पबुद्धय! | 
प्रभवन्त्युग्रकर्माणः क्षयाय जगतोऽहिताः ॥ ९ 


«T ord Shri Krishna continued: Fearlessness, clean living, unceas- 


ing concentration on wisdom, readiness to give, self-control, 
a spirit of sacrifice, regular study of the scriptures, austerities, 


candour, 


Harmlessness, truth, absence of wrath, renunciation, con- 
tentment, straightforwardness, compassion towards all, 
uncovetousness, courtesy, modesty, constancy, 


Valour, forgiveness, fortitude, purity, freedom from hate and 
vanity; these are his who possesses the Godly Qualities, 
O Arjuna! 


Hypocrisy, pride, insolence, cruelty, ignorance belong to 
him who is born of the godless qualities. 


Godly qualities lead to liberation; godless to bondage. Do 
not be anxious, Prince! Thou hast the Godly qualities. 


All beings are of two classes: Godly and godless. The Godly 
I have described; I will now describe the other. 


The godless do not know how to act or how to renounce. 
They have neither purity nor truth. They do not under- 
stand the right principles of conduct. 


They say that the universe is an accident with no purpose and 


no God. Life is created by sexual union, a product of lust and 
nothing else. 


Thinking thus, these degraded souls, these enemies of man- 
kind — whose intelligence is negligible and whose deeds are 
monstrous come into the world only to destroy. 


——— —_ — SI o ل اس‎ ._—————rr 
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काममाश्रित्य दुष्पूरं दम्भमानमदान्त्रिताः | 
मोहाद्वहीत्वासद्राहान्मवर्तन्ते$्युचित्रताः ॥ १० 
चिन्तापरिमेयां च प्रलयान्तामुपाश्रिता | 
कामोपभोगपरमा एतावदिति निश्चिताः ॥ ११ 
आद्यापाशशतेबद्वाः कामक्रोधपरायणाः | 

ईहन्ते कामभोगाथेमन्यायेनाथेसंचयान्‌ ॥ १२ 
ga मया लब्धमिदं प्राप्स्ये मनोरथम्‌ | 
इदमस्तीदमपि मे भाविष्यति पुनथेनम्‌ ॥ १३ 

असौ मया हतः शत्रुहनिष्ये चापरानपि | 
ईश्वरोऽहमहं भोगी सिद्धोऽहं बलवान्सुखी ॥ १४ 
आल्योऽभिजनवानस्मि कोऽन्योऽस्ति सदृशो मया | 
यक्ष्ये दास्यामि मोदिष्य इत्यज्ञानविमोह्िताः ॥ १५ 
अनेकचित्तविश्रान्ता मोहजालसमावृताः | 

प्रसक्ताः कामभोगेषु पतन्ति नरकेऽशुचो ॥ १६ 
आत्मसंभाविताः स्तब्धा धनमानमदान्विताः | 
यजन्ते नामयज्ञैस्ते दम्भेनाविधिपूवकम्‌ ॥ १७ 
अहंकारं बलं ՀՎ कामं क्रोधं च संश्रिताः | 
मामात्मपरदेहेषु प्रद्विपन्तोऽभ्यस्रयकाः té 
तानहं द्विषतः क्रूरान्संसारेषु नराधमान्‌ | 
farma जस्तमशुभानासुरीष्वेव योनिषु ॥ १९ 
आसुरी योनिमापन्ना मूढा जन्मनि जन्मनि | 
मामप्राप्येव कौन्तेय ततो यान्त्यधमां गतिम्‌ || २० 


M themselves up to insatiable passions, hypocritical, 
> -sufficient and arrogant, cherishing false conceptions 
ounded on delusion, they work only to carry out their own 


unholy purposes. 


Poring anxiously over evil resolutions, which only end in 
death; seeking only the gratification of desire as the highest 
goal; seeing nothing beyond; 


Caught in the toils of a hundred vain hopes, the slaves of 
passion and of wrath, they accumulate hoards of unjust 
wealth, only to pander to their sensual desire. 


This have I gained today; tomorrow I will gratify another 
desire; this wealth is mine now, the rest shall be mine ere 


long; 


[ have slain one enemy, I will slay the others also; I am 
worthy to enjoy, 1 am the Almighty, I am perfect, powerful 
and happy; 


I am rich, I am well-bred; who is there to compare with me? 
I will sacrifice, I will give, I will pay—and I will enjoy. Thus 


blinded by ignorance, 


Perplexed by discordant thoughts, entangled in the snares of 
desire, infatuated by passion, they sink into the horrors of 


hell. 


Self-conceited, stubborn, rich, proud and insolent, they make 


a display of their patronage, disregarding the rules of 
decency. 

Puffed up by power and inordinate conceit, swayed by Just 
and wrath, these wicked people hate Me Who am within 
them, as lam within all. 


who are cruel, the dregs of man- 
tinuous, miserable and god- 


Those who thus hate Me, 
kind, 1 condemn them to a con 


less rebirth. 
So reborn, they spen 


And they never reac 
«till lower forms of life. 


d life after life, enveloped in delusion. 
h Me, O Prince, but degenerate into 
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त्रिविध ՀԱՅՀ द्वारं नाशनमात्मनः | 

कामः क्रोधस्तथा लोभस्तस्मादेतन्रयं त्यजेत्‌ ॥ २१ 
एतैर्विमुक्तः कौन्तेय तमोद्वारेस्रिमिनर! | 
आचरत्यात्मनः श्रेयस्ततो याति परां गतिम्‌ ॥ २२ 
यः refined वर्तते कामकारतः | 

न स सिद्धिमवाम्रोति न सुखं न परां गतिम्‌ ॥ २३ 
तस्माच्छास्नं प्रमाणं ते कार्याकार्यव्यवस्थितौ | 
ज्ञात्वा शास्रबिधानोक्तं कर्म Rares tl २४ 


इति श्रीमद्भगवङ्गीतासु षोडशोऽध्यायः | १६ | 


The gates of hell are three: lust, wrath and avarice. They 
destroy the Self. Avoid them. 


These are the gates which lead to darkness; if a man avoids 
them he will ensure his own welfare, and in the end will 
attain his liberation. 


But he who neglects the commands of the scriptures, and 


follows the promptings of passion, he does not attain perfec- 
tion, happiness or the final goal. 


Therefore whenever there is a doubt whether thou shouldst 
do a thing or not, let the scriptures guide thy conduct. In the 


light of the scriptures shouldst thou labour the whole of thy 
life." 


Thus, in the Holy Book the Bhagavad Gita, one of the Upani- 
shads, in the Science of the Supreme Spirit, in the Art of Self- 
Knowledge, in the co lloquy between the Divine Lord Shri Krishna 
and the Prince Arjuna, stands the sixteen th chapter, entitled: 


Divine and Demonic Civilisation. 
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अजुन उवाच | 
ये शास्त्रविधिमुत्सूज्य यजन्ते श्रद्धयान्विताः | 
तेषां निष्ठा तु का कृष्ण सचमाहो रजस्तमः । १ 
श्रीभगवानुवाच | 
त्रिविधा भबति श्रद्धा देहिनां सा खभावजा | 
aR राजसी चेव तामसी चेति तां शणु || २ 
सचानुरूपा WA श्रद्धा भवति भारत | 
श्रद्धामयोऽयं पुरुषो यो qug: स एव सः || ३ 
यजन्ते सात्तिका देवान्यक्षरक्षांसि राजसाः | 
प्रेतान्भूतगणांश्रान्ये यजन्ते तामसा जनाः || ४ 
अशास्त्रविहितं ՎԱ तप्यन्ते ये तपो जनाः | 
दम्भाहकारसंयुक्ताः कामरागबलान्विताः ॥ ५ 
कशीयन्तः शरीरस्थ भूतग्राममचेतसः | 
मां चेबान्तःशरीरस्थं तान्बिद्धयासुरनिश्रयान्‌ ॥ ६ 


“Arjuna asked: My Lord! Those who do acts of sacrifice, not 
according to the scriptures but nevertheless with implicit 


faith, what is their condition? Is it one of Purity, of Passion 
or of Ignorance? 


Lord Shri Krishna replied: Man has an inherent faith in one or 


another of the Qualities— Purity, Passion and Ignorance. 
Now listen. 


The faith of every man conforms to his nature. By nature he 
is full of faith. He is in fact what his faith makes him. 


The Pure worship the true God: the Passionate, the powers of 


wealth and magic; the Ignorant, the spirits of the dead and of 
the lower orders of nature. 


Those who practise austerities not commanded by scripture, 


who are slaves to hypocrisy and egotism, who are carried 
away by the fury of desire and passion, 


They are ignorant. The 
and they harass Me also 


are devoted to evil. 


y torment the organs of the body; 
; Who lives within. Know that they 





आहारस्त्वपि «ա त्रिविधो भवति प्रियः | 
यज्ञस्तपस्तथा दानं तेपां भेदमिमं wn ॥ ७ 
आयुःसचबलारोग्यसुखप्रीतिविवर्धनाः | 

रस्याः खिग्धाः स्थिरा हृया आहाराः सास्विकप्रियाः ८ 
कटूम्ललवणात्युष्णती ६णरुक्षविदा हिनः | 

आहारा राजसस्येष्टा दुःखशोकामयप्रदाः ॥ ९ 
यातयामं गतरसं पूति पर्युषितं च यत्‌ | 
उच्छिष्टमपि चामेध्यं भोजनं तामसप्रियम्‌ ॥ १० 
अफलाकाङ्वि भियेज्ञो विधिदृष्टो य इज्यते | 
यष्टव्यमेवेति मनः समाधाय 可 AR: ॥ ११ 
अभिसंधाय तु फलं दम्भार्थमपि चेव यत्‌ | 
इज्यते भरतश्रेष्ठ तं यज्ञं fila राजसम्‌ ॥ १२ 
विधिहीनमसृष्टान्नं मत्रहीनमदक्षिणम्‌ | 
श्रद्धाविरहितं यज्ञं तामसं caga || १३ 


The food which men enjoy is also threefold, like the ways of 
sacrifice, austerity and almsgiving. Listen to the distinction. 


The foods that prolong life and increase purity, vigour, 
health, cheerfulness and happiness are those that are delicious, 
soothing, substantial and agreeable. These are loved by the 
Pure. 


Those in whom Passion is dominant like foods that are bitter, 
sour, salt, over-hot, pungent, dry and burning. These pro- 
duce unhappiness, repentance and disease. 


The Ignorant love food which is stale, not nourishing, putrid 
and corrupt, the leavings of others and unclean. 


Sacrifice is Pure when it is offered by one who does not 
covet the fruit thereof, when it is done according to the com- 
mands of scripture, and with implicit faith that the sacrifice 


is a duty. 

Sacrifice which is performed for the sake of its results, or for 
self-glorification—that, O best of Aryans, is the product of 
Passion. 


Sacrifice that is contrary to scriptural command, that is unac- 
companied by prayers or gifts of food or money, and is with- 
out faith— that is the product of Ignorance. 
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देवद्विजगुरुप्राज्षूपूजनं शौचमाजेबम्‌ | 
ब्रह्मचयमहिंसा च शारीरं तप उच्यते ॥ १४ 
अनुद्वेगकरं ՎԳՎ सत्यं प्रियहितं च यत्‌ | 
खाध्यायाभ्यसनं ՀՎ ՀՎ तप उच्यते ॥ १५ 
मनःप्रसादः सौम्यत्वं मौनमात्मब्रिनिग्रहः | 
भावसंशुद्भिरित्येतत्तपो मानस्रुच्यते || १६ 
ACA परया तप्तं तपस्तश्रिविधं ۱ 
अफलाकाङ्किभियुक्तेः साच्यिक परिचक्षते || १७ 
सत्कारमानपूजार्थ ՀՎ दम्भेन चैव यत्‌ | 
क्रियते तदिह प्रोक्तं राजसं चलमश्रुवम्‌ Il १८ 
मूढग्राहेणात्मनो यत्पीडया क्रियते तपः | 
परस्योत्सादनार्थ वा तत्तामसय्रुदाहृतम्‌ ॥ १९ 


Worship of God and the Master; respect for the preacher and 
the philosopher; purity, rectitude, continence and harmless- 


ness—all this is physical austerity. 


Speech that hurts no one, that is true, 19 pleasant to listen to 
and beneficial, and the constant study of the scriptures— 
this is austerity in speech. 


Serenity, kindness, silence, self-control and purity — this is 
austerity of mind. 


These threefold austerities performed with faith, and without 
thought of reward, may truly be accounted Pure. 


Austerity coupled with hypocrisy or performed for the sake 
of self-glorification, popularity or vanity, comes from 
Passion, and its result is always doubtful and temporary. 


Austerity done under delusion, and accompanied with sor- 
cery or torture to oneself or another, may be assumed to 
spring from Ignorance. 
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दातव्यमिति ՎԱՎ दीयतेऽनुपकारिणे | 

देशे काले च पात्रे च तद्दानं ahah स्मृतम्‌ ॥ २० 
यत्तु प्रत्युपकारार्थं Rog बा पुनः | 

दीयते च SE तद्दानं राजसं स्मृतम्‌ ॥ २१ 
अदेशकाले यद्दानमपात्रेभ्यश्च दीयते | 
असत्कृतमवज्ञातं तत्तामसम्रुदाहृतम्‌ ॥ 22 

ॐ तत्सदिति निर्देशो ब्रह्मणस्निविधः स्मृतः | 
राह्मणास्तेन वेदाश्च यज्ञाश्च विहिताः पुरा ॥ ՀՅ 
तस्मादोमित्युदाहृत्य यज्ञदानतपः क्रियाः | 

Ma विधानोक्ताः सततं ब्रह्मवादिनाम्‌ ॥ २४ 
तदित्यनभिसंधाय फलं यज्ञतपःक्रियाः | 
दानक्रियाश्च त्रिविधाः क्रियन्ते मोक्षकाङ्विमिः ॥ २५ 
सद्भावे साधुभावे च सदित्येतःप्रयुञ्यते | 

प्रशस्त कर्मणि तथा सच्छब्दः पार्थं युज्यते ॥ २६ 
यज्ञे ՀՎԱ दाने च स्थिति! सदिति चोच्यते | 

कमे ՀՎ तदर्थीयं सदित्येवाभिधीयते ॥ २७ 
अश्रद्धया हुतं ՀՎ तपस्तप्तं कृतं च यत्‌ | 
अक्तदित्पुच्यते पार्थं न च AAA नो इह ॥ २८ 


इति श्रीमद्भगवङ्गीतासु सप्तदशोऽध्यायः | १७ Il 





The gift which is given without thought of recompense, in 
the belief that it ought to be made, in a fit place, at an oppor- 
tune tıme and to a deserving person—such a gift is Pure. 


That which is given for the sake of the results it will produce, 


or with the hope of recompense, or grudgingly —that may 
truly be said to be the outcome of Passion. 


And that which is given at an unsuitable place or time or to 
one who is unworthy, or with disrespect or contempt—such 
a gift is the result of Ignorance. 


‘Om Tat Sat’ is the triple designation of the Eternal Spirit, by 
which of old the Vedic scriptures, the ceremonials and the 
sacrifices were ordained. 


Therefore all acts of sacrifice, gifts and austerities, prescribed 
by the scriptures, are always begun by those who understand 
the Spirit with the word Om. 


Those who desire deliverance begin their acts of sacrifice, 
austerity or gift with the word ‘Tat’ (meaning Beata 
without thought of reward. 


‘Sat’ means Reality or the highest Good, and also, O Arjuna, 
it is used to mean an action of exceptional merit. 


Conviction in sacrifice, in austerity and in giving is also 
۱ m 
called ‘Sat.’ So too an action done only for the Lord's sake. 


Whatsoever is done without faith, whether it be sacrifice, 
austerity or gift or anything else, is called Asat (meaning 
Unreal”) for it is the negation of ‘Sat, O Arjuna! Such 

an act has no significance, here or hereafter.” 


Thus, in the Holy Book the Bhagavad Gita, one of the 0 
shads, in the Science of the Supreme Spi rit, in the 0 SE " 
Knowledge, in the colloquy between the Di He | oe Ina 
and the Prince Arjuna, stands the seventeenth chapter, entitled: 


The Threefold Faith. 
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“Arjuna asked: O Mighty One! I desire to know how relin- 
quishing is distinguished from renunciation. 


Lord Shri Krishna replied: The sages say that renunciation 
means forgoing an action which springs from desire; and 
relinquishing means the surrender of its fruit. 


Some philosophers say that all action is evil and should be 
abandoned. Others that acts of sacrifice, benevolence and 
austerity should not be given up. 


O best of Indians! Listen to my judgement as regards this 
problem. It has a threefold aspect. 


Acts of sacrifice, benevolence and austerity should not be 
given up but should be performed, for they purify the 


aspiring soul. 


But they should be done with detachment and without 
thought of recompense. This is my final judgement. 


अजुन उवाच | 
संन्यासस्य महाबाहो तचमिच्छामि वेदितुम्‌ | 
यागस्य च हृषीकेश पृथक्केशिनिषूदन ॥ १ 
श्रीभगवानुवाच । 
काम्यानां कमणां न्यासं संन्यासं कायो बिदुः | 
सवेकमेफलत्यागं प्राहुस्त्यागं विचक्षणाः ॥ २ 
त्याज्यं ai कमे प्राहुर्मनीषिणः 
यज्ञदानतपःकमम न त्याज्यमिति चापरे ॥ ३ 
निश्चयं TU मे तत्र त्यागे भरतसत्तम | 
त्यागो हि पुरुषव्याघ्र त्रिविधः संप्रकीर्तितः ॥ ४ 
यज्ञदानतपःकमे न त्याज्यं कार्यमेव तत्‌ | 
यज्ञो दानं तपश्चैव पावनानि मनीषिणाम्‌ ॥ ५ 
एतान्यपि तु कर्माणि सङ्गं त्यक्त्वा फलानि च | 
FIR मे पार्थ निश्चितं मतमुत्तमम्‌ ॥ ६ 


नियतस्य तु संन्यासः कर्मणो नोपपद्यते | 

मोहात्तस्य परित्यागस्तामसः परिकीर्तितः ॥ ७ 
दुःखमित्येव यत्कमे कायङ्केशभयाच्यजेत्‌ | 

स कृत्वा राजसं त्यागं नेव त्यागफलं SRI Il > 
कार्यमित्येव यत्कर्म नियतं क्रियते्जुन | 

सङ्गं त्यक्त्वा फलं चेत्र स त्यागः altari मतः॥ ९ 
न द्वेष्ट्यकुशलं कमे कुशले ՎԱՐԱ | 

त्यागी सचसमाविष्टो मेघावी छिन्नसंशयः || १० 

न हि देहभृता शक्यं त्यक्तुं कर्माण्यशेषतः । 

यस्तु कर्मफलत्यागी स॒ त्यागीत्यभिधीयते ॥ ११ 
अनिष्टमिष्टं मिश्रं a ARI कमणः फलम्‌ | 
भवत्यत्यागिनां प्रेत्य न तु संन्यासिनां क्कचित्‌ ॥ १२ 





It is not right to give up actions which are obligatory; and if 
they are misunderstood and ignored, it 15 the result of sheer 
ignorance. 


To avoid an action through fear of physical suffering, 
because it is likely to be painful, is to act from passion, and 
the benefit of renunciation will not follow. 


He who performs an obligatory action, because he believes it 
to be a duty which ought to be done, without any personal 
desire either to do the act or to receive any return —such 


renunciation 15 Pure. 


The wise man who has attained purity, whose doubts are 
solved, who is filled with the spirit of self-abnegation, does 
not shrink from action because it brings pain, nor does he 


desire it because it brings pleasure. 


hose still in the body cannot entirely avoid action, 


But since t SIE 
> the fruit of action is considered 


‘n their case abandonment 0 
as complete renunciation. 


For those who cannot renounce all desire, the fruit of action 
hereafter is threefold — good, evil, and partly good and 


partly evil. But for him who has renounced, there is none. 
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I will tell thee now, O Mighty Man, the five causes which, 
according to the final decision of philosophy, must concur 
before an action can be accomplished. 


They are a body, a personality, physical organs, their mani- 
fold activity and destiny. 


Whatever action a man perform, whether by muscular 
effort or by speech or by thought, and whether it be right 
or wrong, these five are the essential causes. 


But the fool who supposes, because of his immature judge- 
ment, that it is his own Self alone that acts, he perverts the 


truth and does not see rightly. 


He who has no pride, and whose intellect is unalloyed by 
attachment, even though he kill these people, yet he does not 
kill them, and his act does not bind him. 


Knowledge, the knower and the object of knowledge, these 
are the threefold incentives to action; and the act, the actor 
and the instrument are the threefold constituents. 


The knowledge, the act and the doer differ according to the 
Qualities. Listen to this too: 


That knowledge which sees the One Indestructible in all 
beings, the One Indivisible in all separate lives, may be 
truly called Pure Knowledge. 


The knowledge which thinks of the manifold existence in all 
beings as separate— that comes from Passion. 


But that which clings blindly to one idea as if it were all, 


without logic, truth or insight, that has its origin in Darkness. 


पञ्चैतानि महाबाहो कारणानि fata मे | 

सांख्ये कृतान्ते प्रोक्तानि सिद्धये اجه‎ ۱ १३ 
अधिष्ठानं तथा कर्ता करणं च FARI | 
त्रिविधाश्च पृथक्चेष्टा देवं चेयात्र पञ्चमम्‌ ॥ १४ 
शरीरवाड्यनोभिर्यत्कम प्रारभते नरः | 

न्याय्यं वा विपरीतं वा पञ्चैते तस्य हेतवः || १५ 
तत्रैवं सति कर्तारमात्मानं केवलं तु यः | 
पश्यत्यकृतवृद्धित्वान स प्यति ԹԱՎ: ॥ १६ 
यस्य नाहंकृतो भावो haa न लिप्यते | 
हत्वापि स इमाल्लाकान्न हन्ति न नित्रध्यते Il १७ 
ज्ञान जञेयं परिज्ञाता त्रिविधा कमेचोदना | 

करणं कर्म कर्तेति त्रिविधः HAMA ॥ १८ 

ज्ञानं कमे च कर्ता च त्रिधैव गुणभेदतः | 

परोच्यते गुणसंख्याने TATU तान्यपि ॥ १९ 
सर्वभूतेषु येनेकं भावमव्ययमीक्षते | 

अविभक्त विभक्तेषु तज्ज्ञानं विद्वि सात्त्विकम्‌ ॥ Ro 
पृथक्त्वेन तु यज्ज्ञानं नानाभावान्पृथग्विधान्‌ | 
वेत्ति 215 भूतेषु तज्ज्ञानं विद्वि राजसम्‌ Il २१ 
यत्तु कृत्ख्रवदेकस्मिन्कायें सक्तमहैतुकम्‌ | 
ATMA च तत्तामसमुदाहतम्‌ ॥ ՀՀ 





| 











नियतं सङ्गरहितमरागद्वेषतः कृतम्‌ | 
अफलम्रेप्सुना कमे यत्तत्साच्विकमुच्यते || २३ 
यत्तु कामेप्सुना कर्म साहंकारेण वा पुनः | 
क्रियत बहुलायासं तद्राजसमुदाहृतम्‌ ॥ २४ 
अनुबन्धं क्षयं हिंसामनपेक्ष्य च dem । 
मोहादारभ्यते कमे यत्तत्तामसम्रुच्यते || ՀԿ 
रक्तसङ्गोऽनहंवादी 1 | 
सिद्धसिद्धथो निर्विकारः कर्ता ahaa उच्यते ॥ २६ 
रागी कर्मफलप्रप्सुलुब्धो हिंसात्मकोऽशुचिः | 
हर्षशोकान्वितः कर्ता राजसः परिकीर्तितः || २७ 
अयुक्तः प्राकृतः स्तब्धः शठो नैकृतिकोऽलसः | 
विषादी añ a कर्ता तामस उच्यत ॥ २८ 


An obligatory action done by one who is disinterested, who 
neither likes it nor dislikes it, and gives no thought to the 
consequences that follow, such an action is Pure. 


But even though an action involve the most strenuous 

endeavour, yet if the doer is seeking to gratify his desires, and | 
is filled with personal vanity, it may be assumed to originate 

in Passion. 


An action undertaken through delusion, and with no regard 
to the spiritual issues involved, or to the real capacity ofthe 
doer, or to the injury which may follow, such an act may be 
assumed to be the product of Ignorance. 


But when a man has no sentiment and no personal vanity, 
when he possesses courage and confidence, cares not whether 
he succeeds or fails, then his action arises from Purity. 


In him who is impulsive, greedy, looking for reward, violent, 
impure, torn between joy and sorrow, it may be assumed 
that in him Passion is predominant. 


While he whose purpose is infirm, who is low-minded, | 
stubborn, dishonest, malicious, indolent, despondent, pro- 
crastinating —he may be assumed to be in Darkness. 


ुद्ध भेदं VARI गुणतस्त्रिविधं ۱ 
प्रोच्यमानमशेषेण एथक्त्वेन धनंजय || २९ 

प्रवृत्ति च RIT च कार्याकार्ये भयाभये | 

बन्धं मोक्ष च या वेत्ति बुद्धिः सा पार्थं añ ॥ ३० 
यया धर्ममधर्म च कार्य चाकार्यमेव च | 
अयथावत्प्रजानाति बुद्धिः सा पार्थ राजसी ॥ ३१ 
अधमं धर्ममिति या मन्यते तमसावृता | 
सर्वार्थान्विपरीतांश्र बुद्धिः सा पार्थ तामसी ॥ ३२ 
IAT यथा धारयते मनःप्राणेन्द्रियक्रियाः | 
योगेनाव्यभिचारिण्या घृतिः सा पार्थ साच्तिकी ॥ ३३ 
यया तु धर्मकामार्थान्त्त्या धारयतेऽर्जुन | 

प्रसङ्गेन HORT धृतिः सा पार्थ राजसी ॥ ३४ 
यया HA भयं शार्क विपादं मदमेव च | 

न Ագան दुर्मेधा शतिः सा पाथ तामसी || ३५ 


Reason and conviction are threefold, according to the 
Quality which is dominant. I will explain them fully and 
severally, ۵ Arjuna! 


That intellect which understands the creation and dissolution 
of life, what actions should be done and what not, which dis- 
criminates between fear and fearlessness, bondage and 
deliverance, that is Pure. 


The intellect which does not understand what is right and 
what is wrong, and what should be done and what not, is 
under the sway of Passion. 


And that which, shrouded in Ignorance, thinks wrong right, 
and sees everything perversely, O Arjuna, that intellect is 
ruled by Darkness. 


The conviction and steady concentration by which the mind, 
the vitality and the senses are controlled —O Arjuna! They 
are the product of Purity. 


The conviction which always holds fast to rituals, to self- 
interest and wealth, for the sake of what they may bring 
forth—that comes from Passion. 


And that which clings perversely to false idealism, fear, 
grief, despair and vanity is the product of Ignorance. 
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सुखं Բորի त्रिविधं णु मे भरतपभ | 
अभ्यासाद्रमते यत्र दुःखान्तं च निगच्छति ॥ २६ 
यत्तदग्रे विषमिव । 

तत्सुखं साचिक प्रोक्तमात्मबुद्धिप्रसादजम्‌ 1 २७ 
बिषयेन्द्रियसंयोगाद्यत्तदग्रेऽसृतोपमम्‌ | 

परिणामे विषमित्र तत्सुखं राजसं स्मृतम्‌ ॥ २८ 
यदग्रे चानुबन्धे च सुखं मोहनमात्मनः | 
निद्रालस्यप्रमादोत्थं तत्तामसमुदाहृतम्‌ Il ՀՀ 

न तदस्ति पथिव्यां वा दिवि देवेषु वा पुनः | 
सं प्रकृतिजैभुक्तं यदेभिः स्यात्रिभिगुणेः ॥ ४० 


्राह्मणक्षात्रियविशां शूद्राणां च परंतप | 

कर्माणि प्रविभक्तानि स्तरभातग्रभवैर्गुणेः || ४१ 
शमो दमस्तपः शौचं क्षान्तिराजेबमेव च | 

ज्ञानं विज्ञानमास्तिक्यं TARA खभावजम्‌ || ४२ 
शोर्य तेजो 'शतिर्दाक्ष्यं युद्धे चाप्यपलायनम्‌ | 
दानमीश्वरभावश्च GARA खभावजम्‌ ॥ ४३ 
कृपिगोरक्ष्यवाणिज्यं ՀՎ स्वभावजम्‌ | 
परिचर्यात्मकं FA EAT खभावजम्‌ ॥ ४४ 
खे खे कमण्यमिरतः संसिद्धिं लभते नरः | 
खकर्मनिरतः सिद्धिं यथा विन्दति «յգ || ४५ 








Hear further the three kinds of pleasure. That which 
increases day after day and delivers one from misery, 


Which at first seems like poison but afterwards acts like 
nectar —that pleasure is Pure, for it is born of Wisdom. 


That which at first is like nectar, because the senses revel in 


their objects, but in the end acts like poison —that pleasure 
arises from Passion. 


While the pleasure which from first to last merely drugs the 
senses, which springs from indolence, lethargy and folly— 
that pleasure flows from Ignorance. 


There is nothing anywhere on earth or in the higher worlds 
which is free from the three Qualities—for they are born of 
Nature. 


O Arjuna! The duties of the spiritual teachers, the soldiers, 
the traders and the servants have all been fixed according to 
the dominant Quality in their nature. 


Serenity, self-restraint, austerity, purity, forgiveness, as well 
as uprightness, knowledge, wisdom and faith in God— 
these constitute the duty of a spiritual Teacher. 


Valour, glory, firmness, skill, generosity, steadiness in battle 
and ability to rule— these constitute the duty of a soldier. 
They flow from his own nature. 


Agriculture, protection of the cow and trade are the duty of 
a trader, again in accordance with his nature. The duty of a 
servant is to serve, and that too agrees with his nature. 


Perfection is attained when each attends diligently to his 
duty. Listen and I will tell you how it is attained by him who 


always minds his own duty. 
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Man reaches perfection by dedicating his actions to God, 
Who is the source of all being, and fills everything. 


It is better to do one's own duty, however defective it may 
be, than to follow the duty of another, however well one 
may perform it. He who does his duty as his own nature 


reveals it, never sins. 


The duty that of itself falls to one's lot should not be aban- 
doned, though it may have its defects. All acts are marred by 
defects, as fire is obscured by smoke. 


He whose mind is entirely detached, who has conquered 
himself, whose desires have vanished, by his renunciation 
reaches that stage of perfect freedom where action completes 
itself and leaves no seed. 


I will now state briefly how he, who has reached perfection, 
finds the Eternal Spirit, the state of Supreme Wisdom. 


Guided always by pure reason, bravely restraining himself, 
renouncing the objects of sense and giving up attachment 
and hatred; 


Enjoying solitude, abstemious, his body, mind and speech 
under perfect control, absorbed in meditation, he becomes 
free — always filled with the spirit of renunciation. 


Having abandoned selfishness, power, arrogance, anger and 
desire, possessing nothing of his own and having attained 
peace, he is fit to join the Eternal Spirit. 


And when he becomes one with the Eternal, and his soul 
knows the bliss that belongs to the Self, he feels no desire and 
no regret, he regards all beings equally and enjoys the bless- 


_ing of supreme devotion to Me. 


By such devotion, he sees Me, who I am and what I am; and 
thus realising the Truth, he enters My Kingdom. 


Relying on Me in all his actions and doing them for My 
sake, he attains, by My Grace, Eternal and Unchangeable 
Life. 


यतः و‎ येन FRE ततम्‌ | 

SHAM तमभ्यच्ये सिद्धिं विन्दति मानवः | ४६ 
श्रेयान्खधर्मो विगुणः परधर्मात्खनुष्ठितात्‌ | 
खभावनियतं कमे RAR किल्बिपम्‌ ॥ ४७ 
सहजं कम कौन्तेय सदोषमपि न AN | 
सर्वारम्भा हि दोपेण धूमेनाग्निरिवाब्ृताः ॥ ४८ 
असक्तबुद्धिः aaa जितात्मा विगतस्पृहः 
नेष्कम्येसिद्धिं परमां संन्यासेनाधिगच्छति ॥ ४९ 
सिद्धि प्राप्तो यथा ब्रह्म तथामोति ۱ 
ՀԱՎՈՎ कोन्तेय निष्ठा ज्ञानस्य या परा || ५० 
377 विशुद्धया युक्ती धृत्यात्मानं नियम्य च | 
शब्दादीन्विषयांस्सक्त्वा रागद्वेपौ व्युदस्य च ॥ ५१ 
बिविक्तसेवी «որի यतवाकायमानसः 
ऽ्यानयोगपरो नित्यं वैराग्यं auum | ԿՀ 
अहंकारं बलं दर्प कामं क्रोधं परिग्रहम्‌ । 

Age Fran: शान्तो ब्रह्मभूयाय कल्पते ॥ ५३ 
ब्रह्मभूतः प्रसन्नात्मा न शोचति न ۱ 

समः सर्वेषु भूतेषु मद्भक्तिं लभत पराम्‌ ॥ ५४ 
भक्त्या मामभिजानाति यावान्यश्चास्मि तत्ततः | 
ततो मां तत्ततो ज्ञात्वा विशते तदनन्तरम्‌ ॥ ५५ 
सवेकर्माण्यपि सदा ङुर्वाणो मद्मपाश्रयः | 
मत्रसादादवामोति शाश्वतं पदमव्ययम्‌ ॥ ५६ 
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Surrender then thy actions unto Me, live in Me, concen- 
trate thine intellect on Me, and think always of Me. 


Fix but thy mind on Me, and by My grace thou shalt over- 
come the obstacles in thy path. But if, misled by pride, thou 
wilt not listen, then indeed thou shalt be lost. 


If thou in thy vanity thinkest of avoiding this fight, thy 
will shall not be fulfilled, for Nature herself will compel 
thee. 


O Arjuna! Thy duty binds thee. From thine own nature has 
it arisen, and that which in thy delusion thou desirest not to 
do, that very thing thou shalt do. Thou art helpless. 


God dwells in the hearts of all beings, O Arjuna! He causes 
them to revolve as it were on a wheel by His mystic power. 


With all thy strength, fly unto Him and surrender thyself, 
and by His grace shalt thou attain Supreme Peace and reach 
the Eternal Home. 


Thus have I revealed to thee the Truth, the Mystery of 
mysteries. Having thought it over, thou art free to act as 
thou wilt. 


चेतसा स्वकर्माणि मयि संन्यस्य मत्परः | 
बुद्धियोगम्नुपाश्रे्य मच्चित्तः सततं भव Ա ५७ 
मच्चित्तः सबेदुर्गाणि मत्प्रसादात्तरिष्यसि i 

अथ TRENTA श्रोष्यसि Raga ॥ ԿՀ 
यदहकारमाश्रित्य न योत्स्य इति मन्यसे | 

मिथ्यैष व्यवसायस्ते प्रकृतिस्त्वां नियोक्ष्यति ॥ ५९ 
खभावजेन कौन्तेय निबद्धः खेन कर्मणा | 

कतु नेच्छसि यन्मोहदत्करिष्यस्यवशोऽपि ՀՎԱ ६० 
ईश्वरः सवभूतानां हृदेशेड्जुन तिष्ठति | 
भ्रामयन्सवेभूतानि यत्रारूढहानि मायया ॥ ६१ 
TRI शरणं गच्छ सबेभावेन भारत | 

तत्प्रसादात्परां शान्ति स्थानं प्राप्स्यसि शाश्वतम्‌ । ६२ 
इति ते ज्ञानमाख्यातं ՎԱՏԱՎ मया | 
Rada यथेच्छसि तथा कुरु ॥ ६३ 
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Only listen once more to My last word, the deepest secret 
of all; thou art My beloved, thou art My friend, and I speak 
for thy welfare. 


Dedicate thyself to Me, worship Me, sacrifice all for Me, 
prostrate thyself before Me, and to Me thou shalt surely 
come. Truly do I pledge thee; thou art My own beloved. 


Give up then thy earthly duties, surrender thyself to Me 
only. Do not be anxious; I will absolve thee from all thy sin. 


Speak not this to one who has not practised austerities, or to 
him who does not love, or who will not listen, or who 
mocks. 


But he who teaches this great secret to My devotees, his is 
the highest devotion, and verily he shall come unto Me. 


Nor is there among men any who can perform a service 


dearer to Me than this, or any man on earth more beloved by 


Me than he. 


He who will study this spiritual discourse of ours, I assure 
thee, he shall thereby worship Me at the altar of Wisdom. 


Yea, he who listens to it with faith, and without doubt, 
even he, freed from evil, shall rise to the worlds which the 
virtuous attain through righteous deeds. 


O Arjuna! Hast thou listened attentively to My words? Has 
thy ignorance and thy delusion gone? 


Arjuna replied: My Lord! O Immutable One! My delusion 
has fled. By Thy Grace, O Changeless One, the light has 
dawned. My doubts are gone, and I stand before Thee ready 
to do Thy will." 


GUA भूयः शणु मे परमं वचः | 
इष्टोऽसि मे इढमिति ततो वक्ष्यामि ते हितम्‌ ॥ ६४ 
मन्मना भव मद्भक्तो मद्याजी मां नमस्कुरु | 
मामेवैष्यसि सत्यं ते प्रतिजाने प्रियोऽसि मे ॥ ६५ 
सवधर्मान्परित्यज्य मामेकं शरणं ब्रज | 
अहं त्वा FIAT मोक्षयिष्यामि मा शुचः ॥ ६६ 
इदं ते नातपस्काय नाभक्ताय कदाचन | 
न चाशुश्रूषवे वाच्यं न च मां STR ॥ ६७ 
य इदं परमं गुह्यं मद्धक्तष्वभिधास्यति | 
भक्ति मयि परां कृत्वा मभेवेष्यत्यसंशयः ६८ 
न च तस्मान्मनुष्येषु कश्चिन्मे प्रियकृत्तमः | 
भत्रिता न च मे तस्मादन्यः प्रियतरो भुवि ॥ ६९ 
अध्येष्यते च य इमं HET संवादमावयों! | 
TRAI तेनाहमिष्टः स्यामिति मे मतिः ॥ ७० 
ԱՎԻ ՎՀ ITER यो नरः | 
सोऽपि मुक्तः Drea HATA यात्पुण्यकर्मणाम्‌ (192 
au पार्थ त्वयैकाग्रेण चेतसा | 
कच्चिदज्ञानसंमोहः प्रनष्टस्ते धनंजय || ७२ 

अजुन उवाच | 
नष्टो मोहः HRT त्वत््रसादान्मयाच्युत | 
स्थितोऽस्मि गतसंदेहः करिष्ये वचनं तव Ա ७३ 
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Sanjaya told: "Thus have I heard this rare, wonderful and so / l- 
stirring discourse of the Lord Shri Krishna and the great-sou led 


Arjuna. 


Through the blessing of the sage Vyasa, I listened to this secret and 
noble science from the lips of its Master, the Lord Shri Krishna. 


O King! The more I think of that marvellous and holy discourse, 
the more I lose myself in joy. 


As memory recalls again and again the exceeding beauty of the 
Lord, I am filled with amazement and happiness. 


Wherever is the Lord Shri Krishna, the Prince of Wisdom, and 
wherever is Arjuna, the Great Archer, I am more than convinced 
that good fortune, victory, happiness and righteousness will follow.” 


Thus, in the Holy Book the Bhagavad Gita, one of the Upani- 
shads, in the Science of the Supreme Spirit, in the Art of Self- 
Knowledge, in the colloquy between the Divine Lord Shri Krishna 
and the Prince Arjuna, stands the eighteenth chapter, entitled: 

The Spirit of Renunciation. 


May the Lord Shri Krishna bless you! 


संजय उवाच | 
इत्यहं वासुदेवस्य पार्थस्य च महात्मनः | 
संवादमिममश्रौपमद्भुतं रोमहर्षणम्‌ ॥ ७४ 
व्यासप्रसादाच्छ्रुतवानेतद्रु्यमहं परम्‌ | 
योग योगेश्वरात्कृष्णात्साक्षात्कथयतः खयम्‌ || ७५ 
राजन्संस्मृत्य संस्मृ संवादमिममद्भुतम्‌ | 
केशवाजुनयोः զա हृष्यामि च arde: | ७६ 
तच्च संस्मृत्य संस्मृत्य रूपमत्यद्भुत हरेः | 
विस्मयो मे महान्राजन्हृष्यामि च पुनः पुनः Il ७७ 
यत्र योगेश्वरः कृष्णो यत्र पार्थो धनुर्धरः | 
त्र श्रीर्विजयो RI नीतिमेतिमेम ॥ ७८ 


इति श्रीमद्गगवद्गीतासु अष्टादशोऽध्यायः ॥ १८॥ 


श्रीमद्भगवद्गीता समाप्ता ॥ 
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Gwyneth Foden 





۸ NOTE ABOUT THE TRANSLATOR 

Shri Purohit Swami was born into a religious and wealthy 
family in Badnera, India, in 1882. He studied philosophy and 
law, received his LL.B. from Deccan College, Poona, 
married and had three children. However, he did not 
practice law, and instead spent his entire life in spiritual 
devotion. He wrote in his native Marathi, in Hindi, Sanskrit 
and English — poems, songs, a play, a novel, a commentary on 
The Bhagavad Gita and an autobiography. He left India in 
1930 at the suggestion of his Master to interpret the religious 
life of India for the West, and made his new home in England. 
It was here that he produced beautiful translations of The 
Bhagavad Gita, Patanjali's Aphorisms of Yoga and —in collabor- 
ation with his great friend, the Irish poet W. B. Yeats— The 
Ten Principal Upanishads. He died in 1946. 





A NOTE ABOUT THE PHOTOGRAPHS 


The photographs in this book were taken on location in 
India, Nepal, Sikkim, Java and Bali. The photographic 
equipment used was made by Leica, Nikon, Rolleiflex and 
Hasselblad. The negatives are on Kodak film, and the photo- 
graphs were originally printed on Agfa paper. 

On location, in areas of the world that frequently present 
difficulties for the traveller, I had the good fortune to be 
helped generously by many people who are living proof of 
Krishna's statement that "spirituality is the art of living." 

I want to express my deepest thanks to: Monica Suder and 
Cliff Coulston; Tjakorda G'de Parta; Made Djimat, Master of 
Dancing; Murni and Pat Scanlan; Tjakorda Oka Harsana: 
Mr. and Mrs. Ida Bagus Bajra; lan Caldwell; Ketut Madra: 
Dewa Ketut Baru; Dewa Made Mudita; Linda Lieberman; 
Ellen McNeilly; Ann Close; Curtis B. Bruce; Karen 
Goodman; Wayne Lockwood; Ida Bagus Gelodog and 
family; His Holiness the Fourteenth Gyalwa Karmapa; His 
Holiness Kalu, Rinpoche; His Holiness Khamtul, Rinpoche; 
Atul and Lolly Vedya; Danielle and Andrew Toth; Joe 
Helfin; Susan and Cody Schwaiko; Philip Makenna; Fred 
Papel; Lionel Craven; Robert Hillman; Cal Mullin; Roger 
and Betty Baird; Beverly Caroline Labine; Jan and Ed 
Hauben; Tamara Wasserman; Ellen Elisofon; George 
Hoffberg; Barry Silberstang; Ellen and Jim Tyack; Crescenzo 
Giasullo. 

Last, Pd like to thank three people without whose help, 
trust and confidence this work would have been impossible: 
my editor, Toinette Lippe; my agent, Susan Ann Protter; 
and Arky Robbins, who helped in more ways than I can 
say here. 

The photographs are dedicated to Mary Letterii. 
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A NOTE ABOUT THE PHOTOGRAPHER 


Born in 1946, Curt Bruce is an American photographer 
whose camera has taken him on extended field trips to 
North Africa, Europe, Greece, the Caribbean, India, Nepal 
and Indonesia. After studying painting at the Cooper Union 
in New York City, he moved to San Francisco. His pictures 
have appeared in Natural History, Smitlisonian, Architectural 
Forum, Artforum, Rolling Stone and California Living. His 
work has been exhibited throughout the United States, and 
he is the photographer of The Great Houses of San Francisco 
(Knopf, 1974), Revelations of New England Architecture 
(Viking/Grossman, 1975), and the author and photographer 
of The Great Houses of New Orleans (Knopf, 1977). He is 
currently at work on his first film. 














A NOTE ON THE TYPE 









The text of this book was set in a film version 
well-known monotype face. The original cu bo 
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after Columbus discovered America. It was named for Pietri 
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